chapter nine
Introduction
1. Paul’s normal form in writing a general letter to any church is to spend the first portion of the letter dealing with doctrinal realities and then to offer exhortations regarding Christian living that flow from the doctrine(s) he has taught.
2. In this case, the exhortation portion of the letter does not immediately follow the doctrinal instruction; instead, Paul spends three chapters dealing with the critical matter of Israel and the place it occupies within God’s plan.
3. Some have thought that these chapters tend to disrupt the flow of the epistle, while others see these three chapters continuing to form the climax of Paul’s doctrinal section; however, to see these three chapters as the centerpiece or climax of Paul’s writing is reading too much into them.
4. While it is clear that this section is still didactic in nature (designed or intended to teach), the very nature of what Paul deals with here is somewhat anticlimactic when one considers the sweeping majesty of the truths contained in Romans 8.
5. The dramatic climax to which Paul had built during the first eight chapters of Romans now gives way to a lengthy consideration of Israel and the place the Jews have in God’s plan in light of the advent of the gospel of Jesus Christ.
6. The reason for this is something that Paul had introduced earlier in Romans, which was not explained previously but needed to be addressed at some point in this letter; that is the matter of Jewish priority with God.  Rom. 1:16, 2:9,10

7. The Jews did not merely presume that they had been granted a favorable status and particular blessings by God; the idea of Jewish superiority had not developed in a vacuum and there was obvious merit to their claim of having a unique status and privileges that came from God Himself.  Ex. 19:5-6; Deut. 4:20, 14:2, 26:18-19
8. This leads to somewhat of a dilemma when it comes to the gospel which Paul proclaimed, which rejected the Mosaic Law as the source of salvation (Rom. 3:20) and which denied the idea that salvation was connected with one’s Jewishness and compliance with the ritual of circumcision.  Jn. 1:12-13; Rom. 2:25-26
9. All these things seem to minimize (or even eliminate) the matter of God’s election of Israel; this problem seemed to force one to affirm God’s righteousness and faithfulness to His election of Israel and deny the gospel, or to affirm the gospel and deny the reality of Israel’s divine election.
10. What is clear in this section is that Paul desires for his readers to understand the questions that the spiritual blindness of Israel raised, and how the present status of Israel impacted the plan of God at that time.
11. Therefore, this section is not merely an excursus (a digression) that deals with the historical place of Israel in the plan of God, it flows necessarily from the priority that Paul has mentioned earlier, the statement about the Jewish benefits, and what was just discussed in chapter 8.

12. Paul has already alluded to the fact that the Jews were the recipients of special blessings and benefits from God; he does not deny divine blessing on corporate Israel and will reiterate that truth in Romans 9.  Rom. 3:1-2, 9:4-5

13. Nevertheless, it is apparent to Paul that the majority of the Jews have not accepted the terms of the gospel even though they were beneficiaries of God’s love and election on a corporate level.  Deut. 7:6; Rom. 9:1-3, 10:3

14. He will make it plain in this section that the majority of the Jews (one could say the whole nation with some exceptions) are enemies of the gospel.  Rom. 11:28

15. He has also clearly taught that what was once promised to Israel has been appropriated by Gentile Christians, which included being an heir of Abraham (Rom. 4:16), being elected (Rom. 8:33), being God’s adopted children (Rom. 8:15-16), and heirs of God’s glory.  Rom. 5:2, 8:17

16. All these factors raise the question as to Israel’s actual place in God’s plan and whether or not the church has permanently replaced Israel as God’s chosen instrument in this world.  ITim. 3:15

17. While this argument must be rejected for several reasons, there are passages that might seem to support the fact that the church has indeed replaced Israel.  Matt. 21:33-45; IPet. 2:7-10
18. Paul has just finished a section that strongly emphasized that God’s eternal purposes cannot be thwarted by anyone or anything; however, that raises questions as to how the believer can think that God will fulfill His plan for those in the Church Age if He has not been able to complete His plan with Israel.
a. When one considered the history of Israel and their present spiritual blindness, it might certainly seem that the nation had been separated from the love of God, which they once obviously enjoyed.  Rom. 8:39; Deut. 23:5

b. The same language of foreknowledge that Paul used of believers is used of Israel as well (Rom. 8:29, 11:2); if Israel was foreknown and is not saved, how can Christians be certain of their salvation?
c. Can the Christian actually be certain that God’s foreknowledge will eventuate in his promised glorification since it does not appear that God’s foreknowledge of Israel will result in their glorification?  Rom. 8:29-30

d. In a similar fashion, the language of election is also used of corporate Israel (Ps. 135:4; Isa. 41:8-9); if their election is not secure, what would make the Gentile believer think that his election was any more secure.  Rom. 8:33

e. If Israel was set aside because of their moral and spiritual failures, can the Church Age believer lose his salvation because of his moral and spiritual failures?  Ezek. 8:17-18, 9:9-10
f. Have all the promises made to Israel in the Old Testament, which include the Abrahamic and Davidic covenants, been set aside permanently?  Will the Old Testament prophecies regarding Israel be fulfilled by and through the Church, or are they to be fulfilled as promised to racial Israel?

19. Although it would certainly appear that the Jewish nation has not only been disinherited but has been repudiated and replaced by the church, Paul will demonstrate that the situation is only temporary and does not impact the promises previously made to Israel.  Rom. 11:25-29
20. One of Paul’s challenges is to prove that the gospel of Jesus Christ is not only consistent with the promises and covenants that He made previously with Israel, but that the good news serves as the fulfillment of God’s plan for Jews and Gentiles alike.

21. As Moo has observed, “Paul must prove that God has done nothing in the gospel that is inconsistent with His promises to Israel; his gospel is not the negation but the affirmation of God’s plan revealed in the Old Testament”.

22. In order to document his position, Paul appeals more to the Old Testament in this section than he does in any of his other writings; about one-third of the Old Testament citations found in Paul’s writings occur in these three chapters.

23. Paul will interpret the Old Testament correctly to demonstrate that the same God who chose Israel is now offering His salvation to every individual who believes.

24. What should also be clear from any study of Romans to this point is that Paul has concerned himself with the matter of each individual since the focal point of the gospel is one’s relationship (or lack thereof) with God.  Rom. 3:26 the one who has faith, 3:28 a man is justified, 3:30 the circumcised man, and the uncircumcised man.
25. Therefore, his earlier condemnation of the Jews in chapter 2 should be understood as a condemnation of the individual and not a condemnation of corporate Israel; this is confirmed by the fact that he never uses a plural in that chapter but addresses his target audience only in the singular. 
26. Nevertheless, that very teaching that individual Jews are sinners just like their Gentile counterparts necessitates that Paul address the status of the nation at large and the unbelief that so obviously prevailed in Israel at that time.
27. Another key factor that must be addressed before one attempts to properly understand Israel and its place in God’s plan is the matter of dispensations, which is a term that deals with how God chooses to administrate His plan at various times in human history.
28. As Paul will so thoroughly prove, the unbelief of Israel is not inconsistent with what the Old Testament prophesied; one should not question God’s faithfulness to His promises based on the fact that the majority of the Jews at that time were negative and rejected His plan.  Rom. 3:3, 9:6a, 11:29
29. While Paul may have been aware of the tendency of some Gentiles to dismiss Israel completely (Rom. 11:17-20), his words to the Gentiles do not have a strong tone of rebuke; instead they serve as an exhortation, general words of warning against arrogance toward Israel.  Rom. 11:25

30. One theme that dominates this section is that of God’s mercy since His rejection of Israel might be understood to actually reflect on the faithfulness of God; however, Paul interprets the current state of affairs in terms of God’s mercy on the Jews first, the Gentiles currently, and finally on the Jews again.  Rom. 11:30-31

31. It is also exceedingly important to understand that this letter contains Paul’s most thorough presentation and defense of the gospel of Jesus Christ, which has brought him into significant conflict with his Jewish countrymen.

32. During the first century the relationship between Orthodox Judaism and the fledgling Christian church was one that was characterized by hostility and violence beginning with the murder of Jesus Christ and continuing into the Church Age.   Acts 2:23, 3:13-15, 4:3, 5:17-18,40

33. Paul, who was the apostle to the Gentiles, had been the focal point of the controversy in many ways since he was a very outspoken opponent of those that advocated a salvation by works gospel, as well as those that would attempt to combine New Testament Christianity with the Judaism of that time.  Acts 15:1-2

34. Paul had acquired a lot of enemies from among his own countrymen, so he will begin chapter 9 by defending himself against any charge of being anti-Jewish or anti-Israel.  IICor. 11:26
35. The fact that the Jews rejected salvation by grace and faith brought them into opposition with Paul; their view was that Paul was really an apostate Jew, one who denied the faith of his ancestors.

36. They further charged that he manifested resentment toward his own race in an attempt to gain an audience among the Gentiles; they maligned him and the substance of their views is found in the book of Acts.  Acts 21:28

37. While a number of outlines for this section have been proposed, it is really only divided into five distinct sections, the first of which begins with Paul’s burden in light of the unbelief of Israel (Rom. 9:1-5) and last section closes with a doxology.  Rom. 11:33-36

38. He will show that there is a difference between racial Israel and spiritual Israel and that there always has been; failure to distinguish between the corporate nation and the individual will result in a distorted view that confuses racial Israel with regenerate Israel.  Rom. 9:6-29; Jn. 1:12-13

39. Paul moves on in the third section to deal with the matter of God’s righteousness and the reality that the Gentiles have accepted the premise of salvation by faith while the Jews have opted for a works approach to righteousness (self-righteousness).  Rom. 9:30-10:21

40. The fourth major section deals with Paul’s understanding that the current unbelief of Israel is not going to be a permanent reality and that Israel’s rejection allows the message of salvation to be extended to the Gentiles.  Rom. 11:1-32
41. In this section Paul will deal with one of the most difficult and profound subjects that confronts mankind; the subject is that of theodicy, which is a term that literally means the justification of God.

42. Generally, theodicy has concerned itself with the matter of evil and why God is just in spite of the existence of evil; in this case Paul will address and vindicate the matter of God’s divine government in the course of human affairs as it relates to the problem of Israel’s current state of unbelief and apparent rejection by God.
43. If there has been a new way of salvation introduced by the gospel that Paul advocated, then one might believe that the covenants God made with Israel have been abrogated (repealed or annulled) by God and one could then accuse Him of breaking His own word.
44. Paul will demonstrate that God has not broken His contracts with Israel; the Jews’ failure to believe and accept the terms of the gospel has left them at odds with God and with their own Messiah.
45. He will show that the history of salvation will be realized not only in spite of the faithlessness of Israel, but actually because of it; the unbelief of Israel will serve as a catalyst for the salvation of the Gentiles, while the salvation of the Gentiles is designed to aid in the spiritual restoration of the Jews.
Doctrine of Dispensations
9:1 I am telling the truth in Christ, I am not lying, my conscience testifies to me in the Holy Spirit,  {avlh,qeia (n-af-s) truth, forward for emphasis--le,gw (vipa--1s) I am saying--evn (pd)--Cristo,j (n-dm-s) in conformity with Christ--ouv (qn) not--supply I am--yeu,domai (vipn--1s) to attempt to deceive one by lying, falsehood, or deception--summarture,w (vppagf-s) 3X, only in Romans, to testify or bear witness with someone; genitive absolute clause; attendant circumstance--evgw, (npd-1s) to me--h` sunei,dhsij (n-gf-s) the conscience, the internal voice or right and wrong--evgw, (npg-1s) my, genitive of possession--evn (pd)  in conformity with--pneu/ma (n-dn-s) Spirit--a[gioj (a--dn-s) Holy}

9:2 that I have great sorrow and unceasing grief in my heart.  {o[ti (abr) recitative, introduces content--lu,ph (n-nf-s) mental anguish, grief, sorrow--evgw, (npd-1s) to me; sorrow to me--eivmi, (vipa--3s) is, exists, “I have”--me,gaj (a--nf-s) great--kai, (cc) connective--avdia,leiptoj (a--nf-s) 2X, lit. not lacking through; refers to that which is unceasing, continual--ovdu,nh (n-nf-s) 2X, physical or mental suffering, grief, sorrow--h` kardi,a (n-df-s) in the sphere of the heart--evgw, (npg-1s) my}
Exposition vs. 1-2

1. Grammatically, there is nothing that connects the beginning of chapter 9 with the conclusion of chapter 8; this is a literary device known as asyndeton (lit. not connected).
2. This refers to a practice in literature in which the author purposely leaves out conjunctions in the sentence to abruptly shorten the idea and present it in a succinct way; this creates an immediate impact on the reader, which is designed to focus him on the writer’s subject. 
3. Adding to this device is the fact that Paul immediately begins by proclaiming his honesty and sincerity to his audience; since this is grammatically unconnected from the previous context it adds a solemn emphasis to what he is about to say.
4. While some interpreters have suggested that Paul is making an oath here, such is not the case; however, his statement is like an oath in that it is designed to give a strong emphasis to the veracity of his words.
5. Paul begins by making a positive assertion about the fact that he is being truthful, which is followed by the denial of any dishonesty on his part.
6. He begins with the accusative of the anarthrous noun avlh,qeia (aletheia--truth), which is forward in the sentence to draw attention to the matter of truth.
7. The fact that the noun is anarthrous is designed to emphasize the quality of Paul’s truthfulness; as such, it strongly indicates that his statement is completely dependable.
8. The term avlh,qeia (aletheia--truth) refers to that which is in accord with what is correct, that which is the actual state of reality, while the verb le,gw (lego--to say) focuses on the content that is uttered rather than the act of speaking.
9. The addition of the prepositional phrase in Christ is designed to further emphasize the fact that what Paul states is with full consciousness that he is in union with Jesus Christ, who is the truth.  Jn. 14:6; IJn. 5:20
10. Paul follows this positive assertion with a negative denial, which is a form that is found in both the Old and the New Testament.  Isa. 38:1; Jn. 1:20
11. This form of communication is used for emphasis; it is a solemn and formal way of emphasizing his veracity and integrity in light of the unprecedented statement he is about to make in verse 3.

12. Paul follows this with a genitive absolute clause, which means that it adds some information or explanation about the matter at hand but is grammatically unconnected with the rest of the sentence.

13. He appeals to the presence and function of his conscience as the first witness to the veracity of what he is about to say, while he appeals to the Holy Spirit as the second witness to the truthfulness of his assertions.  Deut. 19:15
14. Webster defines the conscience as that faculty of man that judges his own conduct, intentions, or character; this faculty provides a sense of obligation to do that which is recognized as good, and generates feelings of guilt or remorse for doing what is viewed as bad.

15. The biblical definition is that the conscience is an inherent part of the human condition, being a function of the immaterial soul; it involves the inner awareness of and sensitivity to moral standards that were implanted within man by God to protect him from physical and moral harm, and which acts as the judge of one’s actions or character.
16. Paul was consciously aware of the fact that he was being truthful in what he was about to say and his conscience offered its own testimony to the fact that he was being honest.
17. The final prepositional phrase in verse 1 focuses on the Holy Spirit; it is to be connected with the participial phrase bearing witness to me and denotes that Paul’s words here are confirmed by the witness of the Holy Spirit.
18. Like Jesus Christ, who is the truth, the Spirit of truth fully agrees with the statements that Paul is about to make; in fact, the Holy Spirit bears witness to the fact that these statements are inspired.

19. While one may appeal to the fact that he has a clear conscience about a matter, that does not guarantee that he is being completely truthful; the appeal to Jesus Christ and the Holy Spirit serve as external witnesses to the reality of Paul’s strong feelings about his nation.  ITim. 1:19, 4:2

20. It is evident that any man, even one who is generally truthful, can lie from time to time or exaggerate his feelings; verse 1 makes it plain that Paul viewed his union with Christ and his inspiration by the Spirit as something that would not allow him to lie or exaggerate his actual feelings about his countrymen.
21. Verse 2 explains the substance of Paul’s testimony with the use of the conjunction o[ti (hoti--that), which is commonly used to introduce content.
22. Paul indicates that two things are present with him at all times; the first is great/deep sorrow while the second is unceasing anguish.

23. Many interpreters have wondered why Paul goes to such lengths to say what he is about to say here, but the reality is that the text never provides an explicit explanation for why Paul is in such misery.
24. The most obvious possibility is that Paul’s loyalty to his countrymen has been called into question because of his mission to the Gentiles.

25. There are also the obvious misunderstandings of his theology with regard to the matter of the Mosaic Law, its purpose and function, and the ritual of circumcision.

26. Schreiner has observed that Paul’s grief may well be the result of his understanding that the matter of Israel impacts upon the matters of God’s faithfulness and honor.

27. The bottom line is that Paul has recognized that the majority of his countrymen have rejected their own Messiah and the matter of that rejection must be explained; this is critical in light of the privileges that God had bestowed on the nation.
28. The two Greek terms Paul uses to describe his strong emotions about this matter are lu,ph (lupe-- sorrow) and ovdu,nh (odune--grief), which some have sought to distinguish.
29. The prevailing view among those that see a distinction is that the first term refers more to the mental aspects of suffering, pain, sorrow or grief, while the second term focuses more on the physical aspects of suffering.
30. However, New Testament usage and usages found in the Septuagint do not support this distinction; the two are used together in the Septuagint with no discernable difference in meaning.  Prov. 31:6; Isa. 35:10
31. The use of the two together is designed to heighten the force of what is said, and the addition of the adjective avdia,leiptoj (adialeiptos--unceasing, unremitting) indicates that Paul was always burdened by the reality of the negative volition of his fellow Jews.
32. The final comment about the heart indicates that this emotion was something that came from his innermost being, which makes it impossible to escape; this grief was his constant companion.
33. As is evident here, one of the most painful things in life is to have others misrepresent one’s true feelings and intentions; however, this is one aspect of the sufferings of Christ, which every adjusted believer will experience at some point in the Christian life.  
34. While it is natural to want to be understood and represented properly by others, there is no promise that such will be the case.  Ps. 56:5
35. In these situations, one can only humbly explain his position and leave the matter to God; while personal vindication may or may not come in this life, God will ultimately vindicate the truth.
9:3 For I could wish that I myself were accursed, separated from Christ for the sake of my brethren, my kinsmen according to the flesh,  {ga,r (cs) explanatory--eu;comai (viin--1s) 7X, to wish or pray for something--avna,qema (n-nn-s) 6X, that which is dedicated to a deity, used of positive offerings and in a negative way to denote that which is devoted to destruction--eivmi, (vnpa) to be; epexegetical, what does he wish?--auvto,j (npnm1s) myself--evgw, (npn-1s) I--avpo, (pg) away from--o` Cristo,j (n-gm-s) the Christ, the Messiah--u`pe,r (pg) in place of, on behalf of--o` avdelfo,j (n-gm-p) the brothers--evgw, (npg-1s) genitive of relationship, my--o` suggenh,j (ap-gm-p) 11X, lit. born with, relatives, kinsmen; genitive of apposition to brothers--evgw, (npg-1s) relationship--kata, (pa) according to--sa,rx (n-af-s) flesh, racially}

Exposition vs. 3

1. It is clear from the use of the explanatory conjunction ga,r (gar--for) that Paul is continuing to expound on the dramatic statements he has just made in the first two verses.
2. As mentioned in those verses Paul never gives a precise reason for his anguish and grief; however, the statement in verse 3 further explains the depth of his concern is for his fellow Jews.
3. There is no question that this verse is another difficult one, with the first difficulty being the meaning of the verb eu;comai (euchomai--wish) and the second being the significance of the imperfect form of the verb.
4. The first matter is pretty easily resolved because there are only two possibilities for the meaning; the verb can be used of prayers or requests to God or it can convey the idea of a simple wish on the part of the speaker.
5. The use of that verb in the sense of making a wish is strongly attested and had been used in that sense from the 5th century B.C.
6. When one considers the way in which this word was used, it is often difficult to distinguish what one wishes from what one prays since any desire may be expressed as a wish or as a prayer.  Acts 27:29
7. In spite of the fact that the difference between a wish and a prayer may be subtle, given Paul’s theological grid as set forth to this point in Romans it seems best to understand it as wish.
8. The much more difficult issue is the tense of the verb, which is an imperfect in the Greek; this tense is generally used to express either durative or iterative action in past time, and would then be translated as I was wishing or I used to wish from time to time.
9. Cranfield suggests that there are four ways in which one could understand the imperfect here, which are:

a. Action in past time that is no longer being performed; this means Paul used to wish this but does not anymore.

b. It is to be considered as a conative imperfect, which signifies an action attempted but not completed; this would mean that Paul considered it but never followed through with an actual wish or prayer.

c. The imperfect is to be understood as having the force of a present, which would mean that this was something capable of being fulfilled.

d. The fourth is that it is to be read with an implied a;n (an--a particle of contingency), which would mean that the wish is recognized as inappropriate or unattainable.
10. The problem with the first view is that if Paul believed it was theologically correct to entertain such thoughts at one time why would he not continue to entertain them now.

11. Likewise, the third view above must be rejected since it is clear from other theological considerations that this wish or prayer cannot be fulfilled apart from the volition of the Jews.
12. The second is slightly forced, which leaves the fourth option as the best explanation; this means that although Paul had strong emotional feelings about his fellow Jews he knew that any wish or prayer for them would not be effective since the real matter was their volition and not Paul’s desire.
13. The two important things here are the tendency or desire to wish and the fact that the wish is hindered; Paul knows theologically that he cannot be separated from Christ, and even if he could it would not provide salvation for his countrymen.
14. Thus, Paul has a very strong desire for the salvation of Israel, but he would only wish or pray for this if it were appropriate (2nd class condition, and it’s not) and if it would actually benefit his people.
15. The content of his desire is expressed very forcefully, using the emphatic auvto,j (autos--myself) and the pronoun evgw, (ego--I) to add even a greater solemnity to his statement.
16. What he desired is expressed by the noun avna,qema (anathema--accursed), which in this context must be understood as a final and permanent separation from Christ in the age to come.
17. Several interpreters have noticed that this type of statement has a parallel in the Old Testament when Moses prayed that God would either forgive Israel for the incident with the golden calf, or have his name removed from God’s book.  Ex. 32:30-32
a. While many have immediately jumped to the conclusion that this MUST be referencing the Book of Life, there is no contextual or theological reason to do so; if one identifies the UNIDENTIFIED book as the Book of Life then he must acknowledge that those who sin after salvation will be removed from it.  Ex. 32:33
b. If Moses was familiar with the Book of Life (and that is a big if) he would have also known that names are not added or removed from that document since it was written before the foundation of the world.  Rev. 13:8, 17:8
18. There are other references to Moses in these three chapters in Romans, so perhaps it is possible that Paul intentionally cited the example of Moses as a model of concern and compassion.
19. What is clear is that Jesus Christ has already done that to which Paul and/or Moses allude; He became a curse in order to redeem mankind from the curse of the Law and that sacrifice has been rejected by the Jews at large.  Gal. 3:13
20. Paul uses the preposition of substitution u`pe,r (huper), which denotes doing something in someone’s place, for his sake, or on his behalf.
21. He calls his fellow Jews my brothers, which should be understood in this context as only referencing other unbelieving Jews and not his Christian brothers.
22. That is confirmed by the appositional statement that follows, which describes them as my kinsmen according to the flesh; this coupled with the term Israelites in verse 4 to make it even more evident that racial Jews are in view.
23. Although one must consider this statement in terms of being hypothetical, it is designed to express the sincere depth of love and concern that Paul had for his fellow Jews, which is obviously an attitude that reflects the love of God and Christ in providing salvation.  Jn. 3:16, 13:1
24. Paul will continue to reflect on his countrymen and will record nine areas in which God had favored the Jews, which makes their rejection of His plan of salvation all the more heartbreaking and leaves them all the more culpable.  Lk. 12:48
9:4 who are Israelites, to whom belongs the adoption as sons, and the glory and the covenants and the giving of the Law and the temple service and the promises,  {o[stij (aprnm-p) those who belong to a certain class or have a certain status--eivmi, (vipa--3p)--VIsrahli,thj (n-nm-p) 9X, a descendant of Israel--o[j (aprgm-p) genitive of possession, they possess the following--h` ui`oqesi,a (n-nf-s) the placing of a son, adoption--kai, (cc)-h` do,xa (n-nf-s) the glory, the outward manifestation of the presence of God --kai, (cc) and--h` diaqh,kh (n-nf-p) contracts, agreements, covenants--kai, (cc) and--h` nomoqesi,a (n-nf-s) 1X, the setting, or giving of the Law--kai, (cc) and--h` latrei,a (n-nf-s) 5X, the services or rites connected with the worship of God--kai, (cc) and--h` evpaggeli,a (n-nf-p) a pledge to fulfill what one has stated, promises}

Exposition vs. 4
1. Earlier in this book Paul had asked a question about the advantage of being a Jew; in that passage he only listed one specific advantage, which was the fact that they had been the recipients of the oracles of God.  Rom. 3:1-2
2. The end of chapter two clearly indicated that the Jew and the Gentile would be judged equally and impartially by God, seemingly placing the Gentiles on an equal status with the Jews.

3. However, that naturally raises the question as to whether or not there are any actual advantages to being Jewish since one might conclude from the preceding section that every advantage of the Jew had been removed.

4. In these two verses Paul will now specify a number of areas of blessing that have been bestowed upon Israel beyond the fact that they had been entrusted with God’s word.

5. Some interpreters have recognized that there is a causal relationship between what Paul says at the end of verse 3 and what is recorded in verses 4 and 5; part of the cause or basis for his great lupe is that his kinsmen did possess these very great privileges.
6. While there is little doubt that Paul cared deeply about his racial kinsmen, another factor enters into the depth of sorrow he felt about their failure to realize the salvation that had been promised to the nation.
7. It is clear that God had chosen Israel and exalted them to a unique position among the nations and that He had demonstrated great care and loyalty to the Jews over the course of their existence.  
8. There were numerous eschatological promises made to the nation that would be called into question if the nation continued on its present course of unbelief; thus, part of Paul’s concern about the current state of affairs also relates to how their rejection would reflect on the faithfulness of God.
9. However, Paul will make it clear that one should not view their current state of unbelief as reflecting on the faithfulness of God or the veracity of His word.  Rom. 9:6a
10. He begins with a general statement of racial descent that marked the Jews out as the people of God; the relative adjective o[stij (hostis) is used since it refers to people who belonged to a certain class, or who possess a particular status.
11. The force of this is that whatever the Jews may or may not be at the present time, they are most certainly Israelites, which is a term that marks them off as having a unique relationship with God; they are not simply members of an ethnic, racial, cultural, or national group.
12. The term Israelites comes from the new name that God bestowed upon Jacob upon his return to Canaan when he engaged in a wrestling match with an unnamed man that must be identified as the Angel of the Lord.  Gen. 32:24-30; Hos. 12:2-5
13. The Angel of the Lord is one of the ways that God the Son manifested Himself in the Old Testament; in this case, He manifested Himself by engaging in a wrestling match with the headstrong Jacob.
14. The name Israel is derived from the Hebrew lae (‘el--a shortened form of Elohiym, God) and the verb hr'f' (sarah--to contend, to fight with); that verb is limited to contexts that deal with Jacob and his wrestling match with the Lord.
15. The change of name from Jacob (supplanter, usurper, one who wrongfully or illegally takes the place of another) to Israel (one who contends with God) is indicative of the spiritual growth of Jacob, who was finally subdued by God’s will.
16. This term can be understood in the sense of contending and prevailing, which gives the idea of one who prevails with God, a prince/champion of God.
17. The name is one of honor and dignity and denotes the fact that Israel had a special relationship with the Lord; this included the promise of eschatological salvation.  Isa. 45:17, 46:13; Jer. 23:6
18. The first blessing is somewhat shocking based on what Paul has just taught in the previous chapter about Christians having been adopted into God’s family.
19. Based on the identical language some interpreters have concluded that Paul is here teaching that the people of Israel are God’s children in the same way that believers are God’s sons.

20. According to this view there are two groups that are both sons of God, who are separate but equal, and who are both saved and assured of final glory.

21. The church is comprised of those that are God’s sons by means of faith in Christ and Israel is comprised of God’s children because of the Mosaic covenant.

22. However, that view must be rejected based on what Paul has taught earlier in Romans (especially chapter 2) and what he will teach later in this book.  Rom. 9:6b,27

23. As Moo has also rightly recognized, it is impossible to understand Paul’s anguish over his people if Israel possesses salvation at the present time in the same way that Christians do.

24. It is very important that the readers recognize that Paul is referring to individual believers in Romans 8 while he is referring to corporate Israel in this chapter, the nation at large.

25. While the language of adoption is not used in the Old Testament, it is expressed in terms that leave no doubt that God sovereignly received the Jews into His family in a corporate sense; Israel is frequently designated as a son of God.  Ex. 4:22; Deut. 14:1, 32:6; Hos. 11:1

26. The fact that Paul speaks of Israel in the same terms as he does of Church Age believers is designed to demonstrate the fact that God’s regard for Israel has not diminished; this is confirmed by the use of the present tense of the verb eivmi, (eimi--is, are) at the beginning of verse 4.
27. However, one must recognize that the corporate adoption of the nation did not guarantee salvation for every individual within that nation; as the New Testament makes explicit, salvation must be appropriated by faith on an individual basis.
28. Israel was not adopted as God’s son because of some quality they possessed, nor were they adopted due to any partiality on God’s part.
29. Instead, their adoption was for the purpose of revealing His plan among them, which they were to witness to the Gentiles; their adoption had both messianic and evangelistic purposes.  Isa. 42:6, 49:6
30. The second blessing the Jews received is that of glory, which refers to the reality of God’s personal presence with His people; while some want to interpret this in terms of future glory, it refers to a past historical advantage when God manifested Himself to the people.  Ex. 16:10, 24:16,17, 40:34,35; IIChron. 5:14, 7:1-3
31. The glory of God refers to the visible manifestation of the invisible God, who graciously condescended to dwell in the midst of His chosen people, manifesting His guidance, His concern for them, and His defense of them.  Ex. 25:8; Num. 14:14
32. There is a minor textual issue with the next term covenants since some manuscripts have a singular instead of a plural; nevertheless, the plural is to be preferred here for a couple of reasons.
a. The plural is the more difficult reading in a list that is comprised of singular statements, so one could understand a scribal emendation (revision or correction) in such a list.
b. Since a plural might raise theological difficulties, it is easy to understand why a scribe would convert it to a singular.

c. The plural is also attested in Paul’s letter to the Ephesians.  Eph. 2:12

33. The plural does not actually present any real difficulties since Jewish writings referenced plural covenants, which would have included the Abrahamic covenant (which was reiterated on multiple occasions to Abraham, Isaac, and Jacob), the Mosaic covenant at Sinai, and the covenant with David.  Gen. 12:1-3; Ex. 19:5-8; IISam. 7:8-16, 23:5
34. The next advantage the Jews possessed is found in their possession of the Mosaic Law; the term   nomoqesi,a (nomothesia--lit. law placing) can refer to the dispensing of the Law by God or to the content of what was given.
35. Paul had previously alluded to the fact that Israel had been entrusted with the oracles/utterances of God, which would certainly include the words of God in the Mosaic Law.
36. The Mosaic Law was a perfect revelation of God’s will and Paul certainly recognized that it was holy, righteous and good, and was intended to result in life for the obedient.  Rom. 7:9,12
37. The fact that the old sin nature and spiritual death made it impossible for men to obey does not detract from the fact that it contained God’s revelation and provided a very real advantage in terms of understanding God’s will.
38. The next privilege God provided for Israel is seen in the noun latrei,a (latreia--serve, especially religious service) is used frequently in the Septuagint to describe the services that were first established for the Tabernacle and later continued in the Temple.
39. The New American Standard rightly reflects this understanding as it supplies the term temple to express the service in view.
40. This service was divinely prescribed and provided the necessary understanding so that one could engage in the worship of the one true God; this revelation is in contrast to human systems of worship that are devised by men and that have no divine sanction.
41. The final item in verse 4 is the promises, which Paul will indicate later in Romans focus on the promises given to the fathers.  Rom. 15:8
42. This includes the promise to Abraham, the reiterations of them to him, Isaac, and Jacob, and would include any promises given to any other revered Jewish patriarchs (like David).
43. Some want to include all the promises ever made by God, which would include promises regarding Messiah and the eschatological future, but Paul’s usage of this word does not seem to allow for this.  Rom. 15:8; Gal. 3:16,21
44. Nevertheless, one must recognize that the same Israelites on whom God provided these historical  privileges have also been the recipients of great promises for the future.
45. As Schreiner has noted, there is an historical continuity between the past advantages God bestowed on Israel and the promise of future salvation; one of the reasons for Paul’s unceasing sorrow is that the promised salvation has not come to pass.

46. Those that would seek to appropriate the blessings given to and promised to Israel to the Church are stymied by the use of the present tense of eivmi, (eimi--are) that governs all the privileges Paul has listed in verse 4.
47. Israel still possesses these advantages, but the problem is that the majority have not appropriated the promises through faith; even though the nation as a whole has this catalogue of blessings, the Jews of Paul’s day were largely unsaved.
48. Again, this might very well call into question the loyalty and faithfulness of God, which Paul will ably defend in these three chapters.
9:5 whose are the fathers, and from whom is the Christ according to the flesh, who is over all, God blessed forever. Amen.  {o[j (aprgm-p) genitive of relationship--o` path,r (n-nm-p) the fathers, the patriarchs--kai, (cc) and--evk (pg) from--o[j (aprgm-p) ablative of source--o` Cristo,j (n-nm-s) the Christ, the Messiah--to, (dans) not translated, used to limit or qualify the prepositional phrase that follows--kata, (pa) according to--sa,rx (n-af-s) flesh--o` (dnms) eivmi, (vppanm-s) the One being--evpi, (pg) on, upon, over--pa/j (ap-gm-p) can be masculine or neuter, all men or all things--qeo,j (n-nm-s) God--euvloghto,j (a--nm-s) praised, blessed, worthy of praise or blessing--eivj (pa) into--o` aivw,n (n-am-p) the ages--avmh,n (qs) amen, so be it}

Exposition vs. 5

1. The next item in Paul’s list of advantages is found in verse 5 and denotes the relationship that the Jewish nation had to the patriarchs; most limit this to Abraham, Isaac, and Jacob, but some want to include David.  Mk. 11:10; Acts 2:29
2. The fact that Israel had men of such great positive volition in their history is recognized as a real spiritual advantage; additionally, those descended from these men were expected to inherit and participate in the blessings and promises made to their forefathers.  Gen. 22:17-18; Ps. 89:4
3. The final privilege that the Jews enjoyed is recorded in a separate clause, which expresses the reality that Jesus was the descendant of the Israelites in regard to His human nature.
4. This is the climax of the benefits that the Jews enjoyed and fittingly follows the reference to the patriarchs; Jesus Christ is the One (the Seed) through whom all the promises made to the fathers will ultimately find their fulfillment.

5. Although Abraham, Isaac, and Jacob were the believers that formed the foundation of Jewish history and were rightly revered by the Jewish people, Jesus Christ serves as the consummation of God’s plan of salvation.

6. Paul uses the prepositional phrase from whom to denote that while Jesus Christ is descended from Jewish stock He does not strictly belong to the Jews.

7. The Greek construction that follows uses the neuter of the definite article to qualify and strongly limit the prepositional phrase according to the flesh; the force of this is that as far as His human nature was concerned the Messiah was (and still is) Jewish.
8. This reality explains Jesus’ statement to the woman at the well about the fact that salvation is from the Jews.  Jn. 4:22

9. This construction at least suggests that there is more to be said about the Messiah beyond the matter of His human ethnic and racial nature.
10. One should understand the use of the noun sa,rx (sarx--flesh) in its more neutral sense of the fleshly body or nature (Rom. 1:3, 4:1); it does not have the negative connotation here that it has had previously in Romans where it has been used as a synonym for the old sin nature.  Rom. 8:4,6,12
11. The latter portion of this verse has been the subject of many debates, which have arisen because of the lack of punctuation in the Greek texts; Moo lists at least eight different ways in which one may punctuate and translate this section.

12. Without explaining every subtle possibility for how one translates this, the fact is that the debate really revolves around whether or not Paul is using the term qeo,j (theos--God) to refer to the Father or to refer to the Christ.
13. If one understands the phrases that follow to modify the term Cristo,j (Christos--Christ, Messiah) then the two statements that follow are both to be ascribed to Him.
14. This makes good theological and contextual sense since the phrase according to the flesh is strongly emphasized in the Greek and one would naturally expect some qualification of that statement in order to avoid confusion about the actual nature of Christ.
15. That is precisely what Paul does here; he describes Him from the standpoint of His fleshly origin and nature and goes on to describe Him from a spiritual standpoint.  Rom. 1:3-4
16. For this understanding to be correct, one only has to place a comma after the phrase according to the flesh.
17. If one punctuates the sentence slightly differently by placing a period after the phrase according to the flesh, then the two phrases that follow are to be understood as a doxology, which would appear to be quite out of place given the tone of Paul’s lament over his nation.
18. Given the word order, the participial phrase o` w'n evpi. pa,ntwn (ho on epi panton--the one being over all) should be understood to modify the term Christ.
19. This serves to address the exalted position that Messiah has come to occupy in the plan of God; that exalted position is the result of God bestowing great blessings on His obedient Son.  Psa 110.1; Phil. 2:9; Heb. 2:9

20. The adjective pa/j (pas--all, each, every) can be parsed as either a masculine plural, which would give it the idea of all people, or as a neuter plural, which broadens the scope to all things within creation.  
21. If the masculine is read the emphasis would be that even though the Christ was a descendant of the Hebrews and the great Jewish patriarchs, His essential nature is such that He is far greater than even the greatest of the Israelites.

22. If one parses the adjective as a neuter, Paul is ascribing universal sovereignty over all things, all people, all angels, all animate, and all inanimate creation.

23. The fact is that both things are true, Jesus is the greater son of the patriarchs and has been exalted over all things as part of His reward package.  ICor. 15:27; Eph. 1:22; Col. 1:18; Heb. 2:8; IPet. 3:22

24. The next statement is again in apposition to the term Christ, which essentially should be understood as an adjective that means blessed by God/uniquely favored by God.
25. It should not be understood as a benediction or blessing of God (blessed be God) since that would demand that the word order be reversed.  IICor. 1:3; Eph. 1:3; IPet. 1:3

26. Although many expositors have the desire here to see Paul ascribing deity to Jesus Christ, that is not the force of his words; rather he is ascribing to Christ the fact that He has been singularly exalted by God the Father.
27. This makes the Jewish rejection of the Messiah all the more painful and highlights the fact that they have not merely rejected one of their own, they have rejected the premier person of the universe, whom God has favored and exalted above all others.  Phil. 2:9-11

28. As Jesus clearly understood, when one rejects a messenger of God he is not merely rejecting the intermediate agent, he is rejecting the God who has commissioned and blessed that person.  Lk. 10:16

29. Many interpreters have noticed that while Paul ascribes deity to Jesus Christ he always stops short of explicitly saying that Christ is God.

30. Although it is true that Christ is both God and man, it is rare in normal communication (even among the orthodox who do accept the deity of Jesus Christ) for people to refer to Jesus the Christ/Messiah as God.

31. The blessed status of the resurrected Christ is one that Paul believes will continue into eternity future; that is the force of the phrase into the ages.
32. Paul then closes verse 5 with the particle avmh,n (amen), which is used when one desires to emphatically affirm the truth of what he has said.
33. The particle avmh,n (amen) is the Greek equivalent of the Hebrew !mea' (amen), which is derived from a verb that conveys the idea of firmness or certainty.

34. The Hebrew verb is used to denote that which is faithful, sure, or dependable, while both the Hebrew and Greek particles are used to denote a strong affirmation of what has been stated.
9:6 But it is not a case that the word of God has failed. For they are not all Israel who are descended from Israel;  {de, (ch) but, now--ouv (qn) not--oi-oj (aprnn-s) that which is similar to something, that which is part of a class, or a case; now it is not the case--o[ti (abr) explains the case--evkpi,ptw (vira--3s) 10X, lit. to fall from some point, to fail, to become inadequate or ineffective--o` lo,goj (n-nm-s) the word--o` qeo,j (n-gm-s) ablative of source--ga,r (cs) explanatory--ouv (qn) not--pa/j (a--nm-p) all--o` (dnmp+) the ones, they--evk (pg) from, from the source of, descendants of--VIsrah,l (n-gm-s) Israel; ablative of source--ou-toj (apdnm-p) these--supply are--VIsrah,l (n-nm-s) Israel}

9:7 nor are they all children because they are Abraham's descendants, but: "THROUGH ISAAC YOUR DESCENDANTS WILL BE IDENTIFIED."  {ouvde, (cc) but not, nor, not even--eivmi, (vipa--3p)--pa/j (ap-nm-p) all--te,knon (n-nn-p) children--o[ti (cs) causal, because--supply they are--spe,rma         (n-nn-s) seed, posterity, descendants--VAbraa,m (n-gm-s) genitive of relationship--avlla, (ch) strong advers. BUT--evn (pd) in, through--VIsaa,k (n-dm-s) Isaac--kale,w (vifp--3s) will be called, will be designated--su, (npd-2s) to you--spe,rma (n-nn-s) as a seed}

Exposition vs. 6-7

1. Paul begins his defense of God and His dealings with Israel with an adversative use of the conjunction de, (de--but, now), which introduces the subject of attributing a failure to the Word of God.
2. Rather than suggesting that the Word of God has somehow failed to achieve what it promised, Paul will document his doctrine that salvation was never actually promised to everyone simply because he was a Jew racially.
3. This was a very common view of many Jews during that time in history; it is reflected in the Talmud, which states that “All Jews have a share in the World to come as it says in Isaiah 60:21”.  Sanhedrin 10.1
4. Paul will demonstrate that there has always been a distinction between national, racial Israel and between spiritual Israel, which he will later identify as the remnant.  Rom. 9:27, 11:5
5. Paul will document the fact that from the time of first patriarch there have been descendants of Abraham who were not among the elect; thus, it would be a great error to assume (as most Jews of his day did) that physical descent from Abraham provided the nation complete security, a favored position before God, and the certainty of eschatological salvation.  Matt. 3:9
6. Their view was that salvation was assured to all the descendants of Abraham and the ritual of circumcision sealed their eternal destiny as the people of God.
7. The Greek construction Paul uses is unusual and some have sought to translate it in terms of impossibility (it is impossible that the Word of God has failed); however, he is actually dealing with the reality that the Word of God has not failed, not the impossibility of such happening.
8. The sense of it is reflected in the corrected translation, which indicates that Israel’s current status of unbelief does not reflect on the promises that God has previously made to the Jews.

9. The Jewish privileges Paul has just enumerated in the previous verses certainly indicate that God has adopted Israel and provided many other advantages and promises; the question revolves around whether or not these promises are to still be considered valid.
10. While the phrase the word of God may often be a reference to the gospel, it is to be understood here as the word that contains all the blessings and promises just recorded as well as others that are found within the Old Testament.
11. The verb Paul uses is evkpi,ptw (ekpipto), which literally means to fall off or out from; it is used of withered flowers falling to the ground and of something falling off a beast of burden and being subsequently lost.
12. It is used in nautical contexts to refer to a ship being blown or drifting off course and running aground; figuratively it refers to that which is lost, that which is no longer effective or viable.

13. It is used in the perfect tense (action in past time with existing results) and with the negative, which conveys the idea that Israel’s rejection of their Messiah and current unbelief has not permanently nullified the promises previously God made in His word.

14. Paul strongly asserts that the case with Israel is not one that involves some failure on the part of God’s word since such a failure would obviously bring the matter of God’s veracity into serious question.
15. The Jewish people are currently in a state of unbelief and separated from their own Messiah; nevertheless, they still corporately possess all the privileges God has granted them.
16. Since one should not conclude that the Word of God has somehow failed, he is forced to recognize that the shortcomings are to be blamed on Jewish negative volition and not on God.
17. Paul will prove that God’s present actions are consistent with what He has done throughout the history of Israel, a history that the Jews both knew and accepted.
18. Paul’s defense of this position is found in his explanation that within racial and national Israel there has always existed a smaller group comprised of regenerate and spiritual Israel, which is a truth he will document from the Old Testament.
19. He will begin to document this position with two arguments from the Old Testament that both focus on two sets of brothers, which will demonstrate that physical descent from Abraham (or any of the other patriarchs) was never the basis for salvation.

a. Isaac and Ishmael are used as examples in verses 7-9.

b. Jacob and Esau are referenced in verses 10-13.

20. His thesis is found at the end of verse 6, which is introduced by the explanatory use of the conjunction ga,r (gar--for); this explanation will address the matter of who or what constitutes the Israel to whom God’s promises of salvation were actually given.
21. Paul will deny the contention that God’s corporate election and adoption of Israel indicated that salvation was assured to every individual within the nation.
22. Paul has already taught that God is impartial and will enter into judgment with the Jews just as He will with the Gentiles.  Rom. 2:1-11
23. The latter portion of verse 6 makes it plain that Paul distinguishes between those that are physically descended from Israel from those that are the actual Israelites in the spiritual sense.

24. Although most English translations construe the negative ouv (ou--not) with the adjective pa/j (pas-- all), it should more likely be taken with the demonstrative pronoun ou-toj (houtos--these), which is found at the end of the Greek sentence.

25. The sense of the statement is that all those that are racial Jews are not necessarily part of what Paul considers to be true Israel; Paul’s view is that one must be regenerated in order to be considered as the Israel of God.

26. Although some interpreters believe that Paul is including Gentile Christians in the group he considers to be true Israel, the context here must be limited to racial Israel given what Paul has said in the first 5 verses, which emphasize his genetic relationship with his countrymen.
27. If one is going to explore the matter of Israel and its relationship to God, one must begin with the one who is recognized as the first patriarch of the Jewish race.

28. Paul addresses the matter of Abraham and makes a distinction between the seed of Abraham (a reference to those that are his racial progeny) and the children (a reference to his spiritual progeny who inherit the promises).
29. He finds support for a distinction between the racial descendants of Abraham and the spiritual sons of Abraham in the book of Genesis; the Greek in Romans is an exact quotation of the Septuagint, which is an almost literal translation of the Hebrew text.  Gen. 21:12

30. The context for this statement is Abraham’s reluctance to listen to Sarah and throw out Hagar and Ishmael; God reminds Abraham that Ishmael was never to be considered his heir, the promises were to be fulfilled in and through Isaac.  Gen. 17:15-21
31. The fact that more than just physical progeny is involved is evident since God had promised Abraham that Ishmael would be the father of many offspring.  Gen. 17:20, 21:13

32. Thus, the real benefit that Isaac possessed was spiritual; all the promises God had given Abraham were bestowed on Isaac and on his progeny, while Ishmael was excluded even though he was a legitimate, physical son of Abraham.

33. As Cranfield points out, this distinction within Israel is not to be understood to mean that only part of the Jewish people are the elect of God; the nation still possessed all the privileges that Paul had enumerated at the beginning of this chapter.

34. Rather, he is making a distinction between those in Israel that are racial and religious Jews and those that are racial and regenerate Jews.

35. That distinction is seen in the verb called, which is somewhat difficult to interpret both in the Hebrew and the Greek.
36. Most interpreters give it a meaning of designated/named/identified, while others understand the verb in the sense of God’s effective call to salvation.

37. In either case, what is clearly emphasized is God’s sovereign decision to select Isaac to be the recipient and conduit of the Abrahamic covenant.

38. While the exact emphasis of the verb may be debated, it is evident that the statement Paul cites from Genesis indicates that the promises to Abraham were to be realized through Isaac and not through Ishmael.

9:8 This means it is not the biological children who are children of God, but the promised children  are regarded as the (spiritual) seed.  {ou-toj (apdnn-s) lit. this--eivmi, (vipa--3s) this is to say, this means; “that is”--ouv (qn) not--to, te,knon (n-nn-p) the children--h` sa,rx (n-gf-s) attributive genitive, fleshly, biological only--ou-toj (a-dnn-p) these--supply are--te,knon (n-nn-p) anarthrous to emphasize quality--o` qeo,j (n-gm-s) genitive of relationship--avlla, (ch) but--to, te,knon (n-nn-p) the sons--h`    evpaggeli,a (n-gf-s) of the promise; attributive genitive; “promised children”--logi,zomai (vipp--3s) to take into account, to reckon, to consider--eivj (pa) lit. into--spe,rma (n-an-s) collective singular; distinguished from children of flesh}

9:9 For this is the word of promise: "AT THIS TIME I WILL COME, AND SARAH SHALL HAVE A SON."  {ga,r (cs) explanatory, for--evpaggeli,a (n-gf-s) of a promise; forward for emphasis; epexegetical, this word is one that is a promise--o` lo,goj (n-nm-s) the word--ou-toj (apdnm-s) this-- kata, (pa) according to, at or about--o` kairo,j (n-am-s) the time, the season--ou-toj (a-dam-s) this, this time of year--e;rcomai (vifd--1s) I will come--kai, (ch) and--eivmi, (vifd--3s) there will be--h` Sa,rra      (n-df-s) to the aforementioned Sarah--ui`o,j (n-nm-s) a son}

Exposition vs. 8-9

1. Paul introduces some further explanation to document his view that physical descent from Abraham was never the actual basis for having a relationship with God.
2. The Greek phrase tou/tV e;stin (tout estin--lit. this is) has the idea of this means, or that is to say; this type of construction was used by Jewish writers to introduce their interpretations of biblical passages.
3. Paul explains here that there is a very real contrast between the children of the flesh and the children of God.
4. The immediate reference is to Ishmael, who was related to Abraham only by the matter of fleshly descent, and to Isaac, who was related both physically and spiritually to Abraham.

5. The attributive genitive of sa,rx (sarx--flesh) indicates that the noun in the genitive case attributes a quality or attribute to the leading noun; thus, the phrase children of the flesh has the sense of fleshly children (only).
6. Some interpreters favor the idea of a genitive of producer, which they suggest refers to the fleshly decisions and expedients that were adopted by Abraham and Sarah that led to the birth of Ishmael.  Gen. 16:1-4
a. Although God had promised an heir to Abraham, some ten years had passed since the promise of the seed had been given.

b. Abraham entered Canaan when he was 75 years old (Gen. 12:4-5) and it was when Abraham arrived in Canaan that the promise of an heir was given.  Gen. 12:7

c. The promise of the seed was reiterated after Abraham had complied with the terms of the covenant and separated from Lot.  Gen. 12:1, 13:14-16

d. Abraham struggled with the promise of an heir and manifested his concern over the fact that God had not provided the promised heir.  Gen. 15:2-3
e. God did not accept the servant of Abraham as the heir and assured Abraham that the heir would come from his own body.  Gen. 15:4

f. Nevertheless, after some ten years had passed (1875-1865 BC) Sarah conceived of a plan that she believed would satisfy everyone.

g. This plan was strictly human viewpoint and energy of the flesh; it resulted in trouble in Abraham’s household (Gen. 16:4-6) and the birth of Ishmael, who is described in less than glowing terms.  Gen. 16:12
h. The descendants of Ishmael occupied a large area that extended from Shur to Havilah and formed the nomadic Arab tribes that occupied the Arabian peninsula and extended north into modern Jordan, Syria, and Iraq.  See map
i. These nomadic tribes roamed the wilds of the desert, were quite jealous of their independence, and were known to be very quarrelsome, which fits well with the prophecy in Genesis about the character of Ishmael.
7. While it is true that the union between Abraham and Hagar was one that came about because of human viewpoint and the willingness to compromise in order to attain what Abraham and Sarah both wanted, it is unlikely that Paul would emphasize that in this particular context.
8. Rather, the term Abraham’s seed that was used in verse 7 is here more closely defined as children of the flesh; the emphasis in both cases is on genetic descent only.
9. Paul asserts that being biologically descended from Abraham did not and does not mean that one is a child of God; being related to Abraham genetically does not assure anyone of salvation, which involves establishing a personal relationship with God.

10. Some have perceived a problem here since Paul just stated in verse 3 that one of the great privileges the Israelites possessed was the adoption as sons; how can he now say that they are not children of God?

11. The answer is found in the distinction between corporate Israel, which was the national, cultural, and genetic group that had been adopted by God as His own from among all the nations, and the individuals within that nation.

12. Simply being a part of corporate Israel set the Jew apart from all the other nations; however, simply being a part of the commonwealth of Israel did not automatically guarantee the new birth.  Jn. 1:12-13
13. The strong adversative conjunction avlla, (alla--but, nevertheless) is used to contrast the biological descendants of Abraham with the spiritual children of God, who Paul calls the children of the promise.
14. The attributive genitive of the promise functions like an adjective and attributes a quality to the lead noun the children; this force is expressed by the translation promised children.
15. The promise refers to the promise God made to Abraham to provide an heir that would be a biological descendant of both Abraham and Sarah.  Gen. 17:15-16,19,21, 18:10,14

16. One must recognize that Isaac was a biological descendant from Abraham just as Ishmael was; however, the very real difference between them is that Ishmael was simply the result of fleshly activity and the birth of Isaac was the result of divine activity.
17. The verb translated as regarded is the Greek verb logi,zomai (logizomai--reckon, count, impute), which Paul has used frequently in Romans of God’s sovereign activity.  Rom. 2:26, 4:3,5,6
18. It becomes evident that God does not consider the racial descendants of Abraham to necessarily be His children, and He does not consider all the biological Jews to be the spiritual seed of Abraham.
19. Rather, God recognizes that believers, who are actually children of God, to be the true seed of Abraham.
20. As Paul will so eloquently argue later in this chapter, it is the sovereign choice of God to save all that are positive; that choice is not bound by racial constraints, which led Wright to state that “what counts is grace, not race”.
 
21. Verse 9 introduces some further explanation regarding the promise to Abraham; the first part of the statement may be understood to mean that God’s word to Abraham came in the form of a promise.
22. Paul’s citation seems to come from one or two verses in Genesis, but it is not an exact quote of either  (in the Hebrew or in the Greek of the Septuagint); rather, it is more of a loose paraphrase that appears to be a conflation (combining two verses into one) of both verses.  Gen. 18:10,14
23. The coming of God is not only a prediction and promise that Isaac should be born, but is also a declaration that the birth would be a consequence of God’s coming; this birth involved supernatural intervention that manifested God’s power.

24. This strongly emphasizes the reality that the children of God become such on the basis of God’s initiative and divine actions; God’s promise to Abraham was fulfilled by His own supernatural intervention and not merely by natural means.  Jn. 1:12-13; James 1:18
25. This certainly documents the point that they are not all Israel that are descended from Israel; racial Israel has always included a much smaller segment of regenerate Jews, who trace their spiritual heritage through Abraham and Isaac.
9:10 And not only this, but there was Rebekah also, when/after she had conceived by one man, our father Isaac;  {de, (cc) and, now--ouv (qn) not--mo,noj (ab) only, alone--avlla, (ch) but--kai, (ab) adjunctive, also--~Rebe,kka (n-nf-s) Rebekah--e;cw (vppanf-s) temporal, when or after she had--koi,th (n-af-s) 4X, lit. a bed; figuatively for what happens in the marriage bed, coitus, intercourse--evk (pg) from--ei-j (apcgm-s) ablative of source, from the source of one man--VIsaa,k (n-gm-s) Isaac--o` path,r (n-gm-s) genitive of apposition; modifies one man and Isaac--evgw, (npg-1p) genitive of relationship}
Exposition vs. 10
1. Paul now moves to his second example that documents his view that there has always been a distinction between racial and ethnic Israel and spiritual Israel.
2. The introduction of a second illustration demonstrates that there are other examples besides Ishmael or Isaac of God’s sovereign choice being the key element in salvation and not racial descent.
3. One might argue that the difference between Ishmael and Isaac was the fact that Sarah was the mother of Isaac and Hagar was the mother of Ishmael; Sarah was a free woman while Hagar was a slave.
4. Additionally, Abraham was married to Sarah and Hagar was nothing more than a concubine; on the surface these differences might be enough to explain why the seed was to be descended through Isaac and not through Ishmael.

5. Paul goes on now to cite an example that is designed to eliminate any such objection; he moves to the next generation of patriarchs and addresses the very real distinction made between Esau and Jacob.

6. Paul begins verse 10 with a statement (not only this) that is designed to prove that his first example was not unique in the history of Israel; in fact, what is demonstrated by the example of Ishmael and Isaac is even more clearly seen to be true in the example of Esau and Jacob.

7. While some have thought the comparison here to be between Sarah and Rebecca, the clear context demands that the similarity is between Abraham and Rebekah since these are the ones who received the prophetic word.
8. The next phrase but Rebekah also presents a difficulty since there is no verb to provide an action for the nominative subject Rebekah.
9. Based on that some see verse 11 as a parenthetical explanation regarding the matter of God’s purpose and His choices in human history, with the main thought continuing in verse 12.
10. While the thought does indeed continue in verse 12, verse 11 is not a parenthesis but actually advances Paul’s thought regarding the matter of God’s sovereign choices.

11. In verse 12 Paul records the fact that, like Abraham, Rebekah was provided divine revelation about God’s sovereign choice as it would impact their progeny.

12. Just as God made a sovereign distinction between the sons of Abraham, He also makes a sovereign distinction between the sons of Rebekah.

13. When it comes to the second example it is evident that these two children were both born of the same mother and father; additionally, they were both born at the same time in a singular birth.

14. This must completely remove any suggestion of racial preference since Paul is strongly emphasizing the matter of God’s sovereign choice over the matter of racial heritage.  Rom. 9:11
15. Given what is known of the birth of Esau and Jacob, it is evident that the Old Testament law of primogeniture would have given Esau prominence since he was the firstborn.  Gen. 49:3; Deut. 21:15-17

16. However, Paul is emphasizing the spiritual reality that natural factors like race and the law of primogeniture are not the determining factors when it comes to the matter of salvation.

17. Although the Greek construction is somewhat unusual, the first emphasis is on the fact that both sons of Rebekah were the direct result of a singular relationship between one man, who is identified as our father Isaac.
18. With that statement Paul continues to identify himself as a racial Jew, who is a descendant of his racial ancestor Isaac; when he refers to our father he is dealing with the matter of his racial solidarity with the Jews and not the matter of spiritual solidarity.
19. While the Jews normally referred to Abraham as their father, on occasion they would also apply the title father to those patriarchs descended from him.  Mk. 11:10; Jn. 4:12

20. The Greek phrase translated as conceived is comprised of the participle e;cw (echo--having) and the noun koi,th (koite--lit. a bed), with Rebekah functioning as the subject of the participle.
21. The noun first referred to a physical structure in which one lay--a bed (Gen. 49:4); it was later used in the Septuagint to refer to the act of intercourse (Num. 5:20), or to the sperm involved in that action.  
22. It is that final idea that is in view in verse 10, which strongly emphasizes that the two sons of Isaac literally shared the same father, the same mother, and were even conceived at the same time in a singular act of sex.
23. Paul is demonstrating that there was nothing that should have distinguished Esau from Jacob; he will continue this line of thought by emphasizing God’s sovereign purpose above the matter of human works or achievement.
24. While Paul does not address the matter in this context, it is evident from Paul’s writings and other New Testament passages that the basis for the election of Isaac, Jacob, or anyone else is God’s foreknowledge.  Rom. 8:29; IPet. 1:1-2

25. God’s foreknowledge allows Him to know who is positive and who is negative; this knowledge does not await human activity to prove that it is accurate, which is something Paul will make clear in the verse that follows.

9:11 for though the twins were not yet born and had not done anything good or bad, so that God's purpose according to His choice would stand, not because of works but because of Him who calls  {ga,r (cs) for--mh,pw (ab) 2X, not yet--genna,w (vpapgm-p) genitive absolute; lit. to become the parent of, to give birth, passively, to be brought forth, to be born--mhde, (cc) and not, but not--pra,ssw (vpaagm-p) gen. absolute; concessive in force; to practice--ti.j (apian-s) indefinite; something, anything--avgaqo,j (a--an-s) good--h; (cc) or--fau/loj (a--an-s) 6X, that which is substandard, inferior, worthless--i[na (cs) purpose clause; parenthetical--h` pro,qesij (n-nf-s) 12X, lit. to set or place before; to plan, to have a purpose in advance--o` qeo,j (n-gm-s) subjective, God is the subject who formed the plan--kata, (pa) according to--evklogh, (n-af-s) 7X, a selection, election, choice--me,nw (vspa--3s) might abide, remain, “stand”--ouv (qn) not--evk (pg) from the source of, on the basis of--e;rgon (n-gn-p) works, deeds--avlla, (ch) strong advers. But--evk (pg) from the source of, on the basis of--o` (dgms+) kale,w (vppagm-s) the one calling, the one naming or inviting}
9:12 it was said to her, "THE GREATER WILL SERVE THE LESSER."  {ei=pon (viap--3s) it was said--auvto,j (npdf3s) to her, Rebekah--o[ti (cc) introduces content--o` me,gaj (apmnm-s) the great, large, oldest--douleu,w (vifa--3s) will serve, will be a slave--o` evla,sswn (apmdm-s) to be small, inferior, “younger”}

9:13 Just as it is written, "JACOB I LOVED, BUT ESAU I HATED."  {kaqw,j (cs) just as, exactly as--gra,fw (virp--3s) it stands written--o` VIakw,b (n-am-s) the Jacob--avgapa,w (viaa--1s) I loved-- de, (cc) but--o` VHsau/ (n-am-s) the Esau--mise,w (viaa--1s) I hated}

Exposition vs. 11-13

1. Paul continues his explanation in verse 11, which many have classified as a parenthesis; the sentence continues with the main thought about Rebekah being resumed in verse 12.
2. However, while the syntax is somewhat disjointed there is nothing to be gained by making all of verse 11 a parenthesis; some recognize this and only classify the final statement not of works… as the parenthesis.

3. The explanation first focuses on the circumstances that surrounded God’s revelation to Rebekah regarding the future of her sons Esau and Jacob.
4. The prophecy was given to Rebekah after she conceived when she began to experience some difficulty with the pregnancy.  Gen. 25:20-23
a. Although not mentioned in those verses, it is apparent that Isaac had been married to Rebekah for some 20 years.  Gen. 25:20,26

b. Isaac had sufficient doctrine to know that he had been selected by God to inherit the promises given previously to Abraham.

c. He would have also recognized that his heir would be the next one in the Abrahamic line; this was the reason he recognized the need for an heir of his own and served as the basis for his prayer on Rebekah’s behalf.

d. After conceiving, Rebekah began experiencing abnormal movement within her womb; the Hebrew verb #c;r' (ratsats) is used in the Qal stem with the meaning of mistreat or oppress.  Gen. 25:22
e. The rare Hithpolel form (a reflexive form) is used, which means to struggle together, to shove and/or kick one another; her view was that there was a violent struggle going on between the two fetuses within her womb.
f. She responds with some doubt, essentially asking the question that if God’s will for her is to be pregnant and have children then why are things not going well.

g. Moses provides no particulars about how Rebekah sought her answer but just a general statement that she consulted the Lord, who provided the explanation she sought.  Gen. 25:22-23
h. She was told that there were two nations in her womb in the form of Esau and Jacob, each of which would be the progenitor of a distinct people that would share nothing in common (either physically or spiritually).
i. She was told that one would be superior to the other and that the greater son would ultimately be subservient to the less powerful son, which is opposite the natural order in which the oldest son would receive the rights of primogeniture.

j. However, while the concept of primogeniture was the general rule by which people operated in ancient cultures, there were exceptions to the firstborn inheriting the double portion.
k. These exceptions include spiritual disqualification (Esau, who refused to believe), personal disqualification (Reuben; Gen. 49:4), and reassignment by God (Joseph), the father or grandfather (Ephraim; Gen. 48:14-20).  

l. Since there is a spiritual component to the law of the firstborn in the Bible, one must recognize that if the firstborn was an unbeliever he could lose the right of primogeniture; this is precisely what happened in the case of Esau.

m. Historically, that prophecy was fulfilled perfectly in the descendants of Esau and Jacob; the Edomites, the progeny of Esau, were generally negative and were subservient to the nation of Israel.
n. In fact, when one considers this prophecy the real emphasis is on the progeny of Esau and Jacob since there is no evidence that Esau served Jacob; Esau seems to have attained greater power, more land, and more wealth than his younger brother.  Gen. 33:9, 36:6-8
5. In order to emphasize the divine aspect of all this, Paul reaches back to the time before the fraternal twins were born, the time during which God informed Rebekah that the greater would serve the lesser.  Rom. 9:12

6. He begins the explanation with the rare adverb mh,pw (mepo--not yet), which is coupled with a genitive absolute clause that does not have an explicit subject.
7. Since Paul does not identify the subject of the participles not yet born and had not done, it is evident that he expects the reader to be familiar with this portion of the Old Testament dealing with the twins.
8. While the twins were in the womb they are not capable of actually doing anything that would demonstrate what type of person each one actually would become.

9. This is very important since the Jews (living long after the events relating to Ishmael and Esau) could readily argue that Ishmael was rejected because he was the son of a slave and Esau was rejected because he was obviously wicked.

10. However, God’s choice of Jacob preceded the birth, which powerfully demonstrates that His choice was not based on anything Jacob or Esau had done.
11. Paul uses the verb pra,ssw (prasso), which emphasizes the process of accomplishing something; it deals with the habitual things one practices and accomplishes in his lifestyle.
12. The indefinite adjective ti.j (tis--something, anything) is qualified by the addition of the terms      avgaqo,j (agathos--good) and fau/loj (phaulos--bad, worthless).
13. The first term deals with that which is morally good, that which is accordance with God’s standards of good, while the second term deals with that which is substandard, ordinary, base, worthless, and does not comply with God’s standards.
14. The use of both terms indicates that there was nothing morally good about either of the fetuses and that neither had adopted a worthless lifestyle that would cause God to reject him.
15. This specific statement is qualified later in this verse by the phrase not by works, which is a general term that covers a broad range of human activity; it should not be confined only to the idea of law/works but any activity that one thinks will commend him to God.
16. Thus, God’s choice of Jacob over Esau had to be based on another criterion, which believers in the Church Age should recognize is God’s foreknowledge of Jacob’s faith.
17. God chose Jacob over Esau prior to either child being born since God knew that Jacob was ultimately positive and would believe; He was equally aware of the fact that Esau would be negative and would not become a believer.

18. However, it is clear that God’s choice preceded any action on the part of either boy, which strongly emphasizes the distinction between the matter of God’s choice and the matter of human input or achievement.
19. Foreknowledge may take faith into account in that it is non-meritorious and imposes no obligation on God; to accept God’s grace and to merit it (as if it were by works) are two completely different matters.
20. While the Greek is again awkward, the conjunction i[na (hina--so that, in order that) introduces a purpose clause, which is to be construed with the statement in verse 12.
21. The reason God told Rebekah that the greater would serve the lesser was to fulfill His purpose in electing Jacob in eternity past as the heir of the patriarchal promises.
22. The noun pro,qesij (prothesis--purpose) has been used previously in Romans; the term literally denotes setting forth before and refers to a plan or purpose that is made in advance.
23. The predetermined plan of God refers to that which He decreed in eternity past, which is a plan that involves the use of and relies on the reality of election.
24. Paul makes that very plain with the addition of the prepositional phrase katV evklogh.n (kat eklogen --according to choice); while there is no qualifying pronoun, it is clear that the one making the choice, selection, or election is God.
25. There is some debate on the relationship of the noun purpose and the prepositional phrase according to His choice but it seems best to understand the construction to mean that election is the means by which God executes His predetermined plan.
26. God’s eternal plan of bringing many sons to glory involved selecting certain persons to function within that plan in order to fulfill and advance it to the predetermined conclusion.
27. Therefore, God’s plan operates based on the principle of His own choices, which are in turn based on His foreknowledge of the future, which serves as the basis for His selection of certain members of the human race.

28. However, one must always be cognizant of the fact that neither Jacob nor any other individual in any way merited God’s selection in eternity past; God had a purpose and He alone determined how He would bring that purpose to its completion.

29. Paul expresses the reality that God’s predetermined purpose will ultimately be brought to fruition by an unusual use of the verb me,nw (meno--to stay in a place, remain, abide); the sense of it here is similar to one found in the Septuagint, which has the nuance of stand or remain.  Ps. 33:11
30. The use of the present subjunctive instead of the aorist is designed to communicate the fact that Gods’ purpose will continue to be valid at all times in the future; this stresses the truth that His plan, like God Himself, is immutable.
31. God’s plan is conditioned upon His foreknowledge of all events, which means that His plan is not subject to change; God’s eternal decisions cannot and will not ever be altered.
32. Paul closes verse 11 with a general statement that summarizes his view that God’s plan is not contingent on human activity but on the divine will, which is expressed by the substantival participle Him who calls.
33. The use of the articular participle Him who calls certainly implies the matter of free will; God only makes an appeal to the volition, he does not coerce or compel anyone to accept the terms of His predetermined plan.
34. It also indicates that the salvation of any person is contingent upon God’s electing action in eternity past and His gracious invitation in time; God is always the active agent in the salvation of any person while man is always the one who receives God’s gracious gift.

35. It is clear from what Paul had taught in Romans 8 that God has initiated all matters that are necessary to secure the salvation of those He foreknew would believe; God’s plan is foolproof since it relies on His sovereign determinations and activity, which take into account every contingency so as to secure the ultimate salvation of the elect.

36. The statement in verse 12 was uttered by God after the twins had been conceived but before they had been born.  Gen. 25:21-23
37. Many of the English versions have opted to translate the Greek of verse 12 in terms of relative age; thus, many translate the comparative adjective me,gaj (megas--great, large, important) by the term older, and the other comparative adjective evla,sswn (elasson--smaller, inferior, lesser) by the term younger.
38. However, there is no place in the New Testament in which the first term ever means older; the force of the prophecy is that the greater or more significant people would serve the less significant.
39. Additionally, the Hebrew adjective br; (rabh--great, much, many) is used over 600 times in the Old Testament and only in Genesis 25 is it ever translated as older.
40. This would strongly suggest that the as far as Rebekah and Isaac were concerned the prophecy was considered to be true but was indeterminate; it was not made clear which son would father the greater or stronger nation.
41. This becomes important for a couple of reasons; the first reason is that the prophecy in Genesis is dealing with the progeny of the two boys, not specifically the two boys themselves, so the translations older and younger do not actually apply to nations.
42. The second is that if the prophecy was clearly a declaration that the older son Esau would serve the younger son Jacob, then Isaac is clearly in violation of God’s revealed will when he attempts to bless Esau.  Gen. 27:1ff
43. However, if the prophecy was not explicit about which boy would have the preeminence, then Isaac’s preference of Esau is far more understandable.
44. What is clear from the prophecy, which is Paul’s real point here, is that physical descent from a patriarch did not guarantee the spiritual blessings promised in the Abrahamic covenant.

45. Paul moves on in verse 13 to cite an Old Testament passage, which he introduces with his customary just as it is written.  Mal. 1:2-3
46. If the first prophecy to Rebekah left it uncertain as to which of the twins would become the greater, this passage removes any doubt that God favored Jacob over Esau.

47. The primary question that this citation poses is how one is to understand the names Esau and Jacob in this context; does it refer to the individual boys or does it emphasize the two nations that came from them?  
48. The prediction given to Rebekah certainly focused on the progeny of Esau and Jacob and not necessarily on the two boys themselves; similarly, the passage in Malachi clearly uses the individual names to refer to the nations of Israel and Edom.

49. There is Old Testament documentation that a single name can be used to denote the people that individuals fathered, but the reality is that one should not necessarily separate the patriarch from his progeny.

50. Based on these facts, some argue for only a corporate understanding, which would suggest that Paul is not referring to election to salvation but the selection of a nation to special privilege within His plan of redemption.
51. While those that opt for the corporate interpretation have made a strong argument for that case, Moo has pointed out very clearly that the immediate context would seem to demand a focus on the individual boys as opposed to the nations descended from them.

a. The surrounding context deals with their conception, their birth, and their works, which are not normally things one would apply to a nation; rather these actions are what one would apply to individuals.

b. Secondly, the language Paul uses in this section includes such terms as election, calling, and not of works, which is the same language of salvation he has been using throughout Romans.

c. The context here is clearly related to Paul’s thesis at the end of verse 6 that not all those that comprise racial Israel are to be considered as spiritual/regenerate Israel.  Rom. 9:6b

d. Paul’s clear purpose in this section is to document that assertion that one must discriminate even within racial Israel; to state that God has elected Israel rather than Edom does nothing to validate his point since the Jews would have already accepted that view.
52. While the passage in Malachi is dealing with the two nations that descended from Esau and Jacob, it is dealing with them in terms of historical judgments the Lord has and will continue to level against Edom.

53. Paul is clearly using the citation to document his assertion that God’s attitude toward Esau and his descendants is one that is characterized by a rejection of Esau and the Edomites and acceptance of Jacob and Israel.
54. Beginning with Esau and Jacob (in fact, before their birth) God had a particular attitude toward them based on His foreknowledge and His predetermined plan; that attitude is described by the opposite emotions of love and hatred.

55. These are anthropopathisms to describe functions of the divine essence as though God did possess human emotions; they are used to indicate that God acted in a favorable way toward Jacob and did not act in the same favorable way toward Esau.

56. God’s love of Jacob is manifested in his election of Jacob in eternity past; his rejection of Esau is seen in His choice not to elect him to salvation.
57. Again, God’s choice is based on his foreknowledge of Jacob’s faith and His recognition of the negative volition of Esau.

58. God’s love for Jacob involved selecting him to be the heir of the Abrahamic promises, while God’s hatred of Esau resulted in not bestowing that privilege on Esau; in that regard, one can translate the verse as Jacob I loved, but Esau I rejected.
59. This statement has troubled many since God has revealed that He loved the whole world but is now seen to withhold His love from some by not electing them to salvation.  Jn. 3:16
60. The very strong language of hatred is used to express God’s “attitude” toward those that are negative; He manifested His love for the world by providing the potential for salvation through His Son, but His “attitude” toward those that reject His love is to reject them.
61. This must be understood in terms of the function of the attributes of righteousness and justice as people adjust or maladjust to God and His plan; His attitude is favorable toward those that adjust to Him, but is decidedly opposed to those that are negative and who manifest their negative volition in particular ways.  Deut. 12:31; Prov. 6:16, 8:13

62. Therefore, it is not incorrect to state that God both loves the negative (providing the potential for salvation to all) and hates them as well (since they constantly violate His righteousness).  Ps. 7:11; Isa. 34:2
63. With these two examples Paul has essentially used Ishmael and Esau as types that point to the reality of the negative volition of many racial Jews during Paul’s time.
64. Although, like Ishmael and Esau, the Jews are racially part of the chosen people, their unbelief has left them outside of God’s saving grace.

65. Paul’s argument is that God’s purpose has not failed because of the unbelief of the majority of the Jews at that time; rather, these two examples demonstrate that God has always recognized distinctions between spiritual Israel and racial Israel.

9:14 What shall we say then? There is no injustice with God, is there? May it never be!  {ti,j (aptan-s) interrogative, who?, what?, which?--ou=n (ch) inferential--ei=pon (vifa--1p) deliberative future, asks a question--supply there is--mh, (qt) no, not--avdiki,a (n-nf-s) lit. not right, not righteous, unrighteousness--para, (pd) used with the dative to connect a quality or characeristic with some person--o` qeo,j (n-dm-s) with, within the character of God--mh, (qn) not--gi,nomai (voad--3s) may it become}
Exposition vs. 14

1. Paul has certainly documented his position that all those that possess the racial advantage of being Jewish are not guaranteed the specific spiritual blessings promised to Abraham, Isaac, and Jacob.
2. He has strongly asserted that salvation depends on God’s initiative and not on matters of racial or national origin.

3. In that regard, he will defend his firm position that the sovereignty of God must be the primary consideration with respect to the matter of who is elected to salvation and who is not.

4. While the adjusted believer with doctrine recognizes that God’s elective choices are based on His foreknowledge of the faith of the elect, it is not Paul’s purpose to even address the matter of faith on man’s part; rather, his clear intention here is to vindicate God’s sovereign actions in electing some and not electing others.

5. As several interpreters have noticed, Paul reverts to the diatribe style of argumentation, which involves addressing an unnamed opponent and which uses a question and answer format to advance the argument.
6. While it is clear that Paul writes in such a way as to advance his own doctrinal argument, there is little doubt that the objections he presents were questions that Paul had to deal with frequently over the course of his ministry.

7. It is further evident that Paul’s insistence on the sovereignty of God to the exclusion of any human input raises two specific questions; the first deals with the propriety of God’s sovereign action of electing some and rejecting others.

8. The second brings up the related question of human responsibility in terms of salvation; how can God blame people for rejecting Him if He did not elect them to salvation?  Rom. 9:19

9. Paul addresses the first question about the righteousness of God in verses 15-19 with a couple of Old Testament quotations and his own commentary on those passages; he will address the second objection by means of several rhetorical questions that deal with the logic of questioning God.  Rom. 9:20-23
10. However, this has left many interpreters unsatisfied with Paul’s explanation, which appears to discount the matter of human choice and responsibility ; Dodd thinks Paul has made a “false step” and believes that this is “the weakest point in the whole epistle”.

11. Others have stated that they consider this teaching to be “thoroughly immoral” and many have attributed these difficult verses to someone other than Paul.

12. The problems that many of these men face include their preconceived notions with regard to the matters of foreknowledge, election, and predestination, their desire to justify God by means of human standards of logic, and in some cases their belief that divine sovereignty cannot be reconciled with human free will.
13. Paul begins verse 14 with a typical rhetorical question that he has used previously in Romans to address possible objections to his doctrine or to begin some further explanation.  Rom. 4:1, 6:1, 7:7

14. In this case, it certainly appears that Paul is defending his own teaching regarding the fact that God’s sovereign will is the sole basis for choosing who will be saved and who will not.

15. If God’s choice is the only factor that determines who will be saved and who will be rejected, then one might very well argue that there is unrighteousness with God; at the minimum one could accuse God of being arbitrary and partial, which verges on being unjust.

16. Therefore, the two previous examples of Ishmael and Esau that defended Paul’s thesis that they are not all Israel who are descended from Israel must be what would cause one to charge God with unrighteousness.

17. Since Paul has been strongly emphasizing the sovereign choices of God, it is certainly evident that the beneficiaries of His mercy, compassion, and salvation do not receive these blessings based on some human characteristic that comes from either one’s family tree or his own efforts.

18. It then becomes clear that the objection is based on the presupposition that God must elect people to salvation based on some important distinction God has observed in them; the Jewish view tended to see these distinctives in terms of race (relationship to Abraham) or morality (keeping the Mosaic Law).

19. If one proceeds on this assumption then he might very well argue that God would indeed be unrighteous to elect Jacob over Esau since neither had done nothing to commend him to God.

20. The Greek noun avdiki,a (adikia--unrighteousness) deals with actions that violate the standards of right and wrong; it includes doing wrong, committing injustice, or acting in an unrighteous way that is not compatible with truth.
21. The prepositional phrase with God is used to connect a quality or characteristic with a person; it means that it is not in God’s essence to act in a manner that is incompatible with His own standards of righteousness, justice, love, and truth.
22. In fact, this was viewed by Paul and other adjusted believers as an axiomatic truth; since righteousness and justice are attributes of the essence of God it is not possible for God to act in ways that compromise or violate the fundamental nature of who God is.  Gen. 18:25; Deut. 32:4; Rom. 3:5-6
23. Since the obvious emphasis is on God’s sovereign choice prior to the existence of anyone, one might think that God has acted in some arbitrary way; if one is to accuse God of being arbitrary, it is only one more step to accuse Him being unjust.
24. The way in which Paul constructs this second question is designed to elicit a negative response from the reader; this is emphasized further by his characteristic strong denial mh. ge,noito (me genoito) that such a suggestion is to even be considered.

25. The mistake the Jews often made was that God was in some way obligated to honor man’s righteousness as he obeyed God’s law; however, as this letter to the Romans has conclusively demonstrated, man never really could obey the Law and be actually righteous.  
26. Paul will go on to point out that man’s obedience does not force God to do anything, let alone to provide salvation based on his good works; God is not obligated to man in regard to salvation, man is dependent upon God for mercy and forgiveness.
27. However, the Jewish mindset of the first century is likely that which is expressed in the Targums, which are Aramaic versions that are interpretative translations of the Hebrew Old Testament
a. The need for the Targums began when the Jews were in captivity to Babylon; it was during this time that the use of biblical Hebrew declined and the use of Aramaic increased since it was the administrative language used by the Assyrians, Babylonians, and the Persians.
b. At first the oral Targum was a simple paraphrase in Aramaic but eventually it became more elaborate and incorporated explanatory details, which were inserted at various places into the translation of the Hebrew text. 
c. In order to make the rendering more authoritative as an interpretation, it was finally reduced to writing. 
d. Two officially sanctioned Targums, produced first in Palestine and later revised in Babylon, are the Targum of Onkelos on the Pentateuch and the Targum of Jonathan on the Prophets, both of which were in use in the third century of the Christian era.

28. An example of the Jewish mindset can be seen in the Targum of Onkelos, which adds the statement “pardoning them who convert unto the law, but holding not guiltless in the great day of judg​ment those who will not convert” to the text of Exodus 34:7.
29. According to Schreiner a similar thought is observed in the Jerusalem Targum, which renders Exodus 33:19 as “I will spare him who is worthy to be spared, and I will show mercy upon him who is worthy of mercy”.

30. Thus, the Jewish mindset focused strongly on human works and merit, which they believed God must be bound to honor.
31. As will be evident, Paul will address that fallacious view with the biblical view that the sovereign will of God is the basis for His activities; He is not obligated in any way to anyone, and most certainly not obligated to save all Jews (or any other ethnic group) simply on the basis of race.  Isa. 40:13-14; Rom. 11:34-35
9:15 For He says to Moses, "I WILL HAVE MERCY ON WHOM I HAVE MERCY, AND I WILL HAVE COMPASSION ON WHOM I HAVE COMPASSION."  {ga,r (cs) explanatory-- le,gw (vipa--3s) He says--o` Mwu?sh/j (n-dm-s) to the Moses--evlee,w (vifa--1s) the inner attitude of mercy, pity, or compassion that manifests itself by acts of mercy or compassion--o[j (apram-s) accusative, whom--a;n (qv) particle of contingency, makes whom, whoever--evlee,w (vspa--1s) I might have mercy--kai, (cc) and--oivkti,rw (vifa--1s) 2X, the inner attitude of mercy, pity, or compassion--o[j (apram-s) a;n (qv) whoever--oivkti,rw (vspa--1s) I might have compassion}

9:16 Consequently therefore, Gods’s purpose in election does not depend on the man who wills or the man who runs, but on God who has mercy.  {a;ra (ch) introduces conclusion or inference from previous teaching--ou=n (ch) inferential, therefore--ouv (qn) not, negating an elided verb-o` qe,lw (vppagm-s) the one willing; ablative of source--ouvde, (cc) but not, nor--o` tre,cw (vppagm-s) the one running; source--avlla, (ch) but rather--o` qeo,j (n-gm-s) the God; source--evlea,w (vppagm-s) showing mercy; lit. the showing mercy God}

Exposition vs. 15-16

1. Paul now moves on to document his view that God’s sovereign choices, while not understood at all by the natural man, justify the rejection of racial, unregenerate Israel; the Jewish opponent comes from a Law/works point of view that indicates that God’s choices and actions must be consistent with human merit or lack thereof.

2. Paul’s view of the sovereign freedom of God to act as He chooses, without offering explanation to the human race as to why He acts in a particular way, was typically rejected by racial, religious Jews; their perception was that Paul’s view was an insult to God’s character, who judges according to deeds.  Rom. 2:2,6
3. Verse 15 is introduced by the conjunction ga,r (gar--for, because), which must be understood as an explanatory use that provides some clarification about why God is not in fact unrighteous.
4. While the Jews and others could argue with Paul about his gospel and the realities that flow from it, the Jews were forced to accept the witness of the Old Testament since they recognized it as having divine authority.
5. The verse Paul cites is a verbatim quote from the Greek of the Septuagint, which is not markedly different from what is found in the Hebrew text; the differences between the Greek and the Hebrew do not materially affect the understanding of the verse.  Ex. 33:19
6. It is found in the context of the great Jewish failure that resulted in the construction of the golden calf; this action resulted in God’s judgment on the nation with some 3000 Jews being killed by their own kinsmen.  Ex. 32:1-28
7. After that incident Moses was commanded to continue leading the people but with a new condition that they would now be led by His angel and God would not continue to manifest His personal presence among them.  Ex. 32:14, 33:1-3

8. However, Moses manifests his unwillingness to continue to lead the people to Canaan if God will not continue to remain physically present with the Jews.  Ex. 33:12-17

9. There are two distinct issues that are addressed in Exodus 33; Moses’ insistence that God continue to manifest His presence with the Jews is the first, while the second involves his prayer for a revelation of God’s glory.  Ex. 33:18

10. In Exodus 33 it becomes clear that Moses not only desires God’s presence but wants the nation to be restored to a position of blessing that would demonstrate that the Jews were God’s unique people.   Ex. 33:16
11. Moses was certainly aware of the fact that he was asking for an idolatrous people, who had just repudiated God in favor of a golden idol, to be exalted and distinguished above other nations as God’s own unique people.  Ex. 33:13,16

12. God had already indicated that His reason for not continuing with the people was that He was aware of what a positive response to Moses’ request would involve.  Ex. 33:3

13. The stubborn, intractable (hard to deal with or hard to control) nature of the Jews manifested itself in the refusal to accept God’s guidance and orient to His leadership, which in turn brought God’s displeasure on them.
14. This request leads to Moses’ second request, which involved his desire to see God’s glory; as Piper has observed, “it is impossible to construe Moses’ request in verse 18 as an expression of a desire mystically to enjoy God’s essence. Rather the request to see God’s glory should be understood in this context as a desire to have God confirm his astonishing willingness to show His favor to a stiff-necked, idolatrous people.  The confirmation is to consist in a revelation of that glory which is the ground or source of such great mercy.”

15. It is in the context of Moses’ request to have a fuller revelation of God and His nature that God makes this statement about the sovereign freedom He exercises over all people.
16. God condescends to Moses’ request and it is clear from the Old Testament account that his desire to see God’s glory is answered by God’s goodness passing by Moses and the proclamation of His name.  Ex. 33:19, 34:5-7
17. In the context of Exodus 33-34 it is evident that the realities of God’s glory, His goodness, and His name involves His fundamental nature, which is revealed in terms of His willingness to freely show mercy and compassion.

18. This means that part of God’s fundamental essence (His attribute of love is the basis) consists in His desire to bestow mercy on whoever He chooses; God does not require anything apart from His own sovereign will and desire to show mercy.

19. The Old Testament citation focuses on the glory, goodness, and reputation of God; Paul is indicating that God’s desire to reveal Himself must of necessity be manifested by acting on behalf of His own glory.

20. His name, character, or reputation is revealed to a great extent in the statement about showing mercy and compassion apart from any compelling human reason for Him to do so.

21. Moses’ request must also be understood to come from one that did not deserve God’s grace and mercy any more than the Jews did (he was a murderer, Ex. 2:12); in spite of Moses’ faithful service he was no more worthy to receive a special revelation from God than anyone else was or is.
22. Paul emphasizes Moses in verse 15 by placing the phrase to Moses forward in the sentence for emphasis; even the great law-giver of the Jews was subject of God’s sovereign will and had no claim on His mercy!
23. Any manifestation of God’s goodness to the Jews or to Moses is based on God’s sovereign desire to show mercy and not on anything within them that would give them any claim on God.
24. Man must recognize that God acts in His own sovereign ways and His mercy is not something that man can ever earn, can ever deserve, or can ever control in any way.
25. Most interpreters do not see much of a difference between the two verbs have mercy and show compassion; those that do understand the second term to refer to the internal aspect of compassion and the first term to denote the visible display of compassion in merciful actions.

26. However, both terms are used in Greek of the internal emotions aroused in one as he observes another person that is suffering or in a pitiable plight; the emotions of compassion, pity, and sympathy are in view.
27. Both terms are also used to refer to the external actions of mercy that flow from the internal emotions of sympathy and compassion; thus, the distinction between the two is likely negligible in this context.
28. However, the use of these terms in this context emphasizes the same thing they do in other contexts; the emphasis here is on mercy and compassion as they relate to forgiveness.  Matt. 18:32-33; ITim. 1:13; Heb. 4:15-16
29. What the combination emphasizes is that God reserves the right to act in a compassionate and merciful manner and He bestows His mercy and compassion as a function of His sovereign right to do so and not on any other basis.

30. What is more important in this quotation is not so much the relationship the verbs have mercy or show compassion have to each other; the emphasis is on the phrase o]n a'n (hon an), which is composed of the relative pronoun o[j (hos--who), and the particle of contingency a;n (an).
31. The construction is designed to make the pronoun indefinite; this de-emphasizes the importance of the object of mercy and emphasizes God’s sovereign right to show mercy and compassion on any object He chooses.

32. This stresses the fact that no one in the human race possessed any merit that would have demanded or resulted in God showing mercy to him; thus, God’s goodness and grace is seen in His willingness to show mercy to those that do not merit it.
33. In fact, Paul goes on in the next verse to emphasize that God’s sovereign desire and willingness to show mercy to any person depends solely on Him and not on anything within that person.
34. This must be so since election was accomplished in eternity past and mankind did not exist; there was nothing to commend anyone to God when He instituted His eternal plan.

35. What is stated positively in verse 15 with respect to God’s mercy and compassion is that God bestows these things because of His own sovereign choice to do so; verse 16 restates the same idea in a negative way, which reinforces the truth that God’s mercy does not depend on human activity of any kind.

36. The verse is introduced with two inferential conjunctions, which serve to introduce an axiomatic statement that Paul has gleaned from the verse he just cited.

37. The implication is that the subject of verse 15, which was Moses, serves to demonstrate the principle of verse 16; even the greatest of God’s servants cannot control the matter of God’s mercy, nor do His servants have any real claim on God’s mercy.

38. While that verse clearly asserts that it is God’s sovereign right to bestow mercy, it also clearly indicates that no human can influence God in regard to whether or not He shows mercy to that person or to anyone else.

39. Most interpreters have recognized that the actual subject of verse 16 (it) is not clearly defined; this has led to the suggestion that it refers to salvation (Hodge), God’s favor (McGarvey), His purpose in election (Stuart), or His mercy (Cranfield).
40. All of the above have merit since the discussion has focused on the purpose of God, His election of some to salvation, and most recently in verse 15 to His mercy; all these things come from the source of God’s free grace and not from any human source.

41. The statement is composed in the Greek in such a way as to put stress on the source of God’s mercy; all the substantives in this verse are in the ablative case (denotes source).
42. Paul has already stated that the basis for election was not to be found in the works of either Esau or Jacob but it was based on God Himself.  Rom. 9:11

43. Verse 16 reiterates this idea by expanding on the subject of human effort with the two articular participles  qe,lw (thelo--to will, to want) and tre,cw (trecho--to run).
44. The first verb deals with the inner will or desire to some something, while the second deals with the matter of concrete activity; with the two Paul expresses the full ability of man, which he asserts is never the basis for God’s mercy.
45. From certain Old Testament passages it would appear that Paul has specifically in mind the matter of willing and running as it relates to man’s efforts with respect to the Mosaic Law specifically (Ps. 119:32) or God’s word generally.  Jer. 23:21
46. The matter of the indwelling old sin nature, spiritual death, and the ongoing reality of personal sinning make fulfilling the Law an impossibility and do not provide a basis by which God should be caused to show mercy to anyone.
47. While some may be offended by the fact that God does not choose to show mercy to everyone, such a view does not reflect the spiritual reality that there is actually no reason outside of God’s sovereign will (His own essence and character) for God to show mercy to mankind.

48. Since mankind has demonstrated a propensity to criticize God for things that they do not understand, this has led to a theology that God is somehow obligated to save all people or perhaps He should not save any.

49. His mercy is a reflection of His character, flowing from the source of the divine attribute of love; His mercy and compassion reflect the reality that the entire human race is in a pitiable condition due to the fall of Adam.

50. God’s primary purpose is to reveal Himself and glorify His name, which is actually accomplished in history by extending mercy to the elect and by judging those that are not elect.

51. In doing so, God exalts His righteousness and justice, demonstrates His love and truth, and manifests His power by saving the elect and by judging those that reject His plan.

52. While the adjusted believer recognizes that God has a very real basis for His sovereign action of election (positive volition), Paul is emphasizing God’s sovereign right to act apart from any consideration of human merit. 

9:17 For the Scripture says to Pharaoh, "FOR THIS SAME REASON I RAISED YOU UP, IN ORDER TO DEMONSTRATE MY POWER THROUGH YOU, AND THAT MY NAME MIGHT BE PROCLAIMED THROUGHOUT THE WHOLE EARTH."  {ga,r (cs) added explanation--h` grafh, (n-nf-s) the writing, the Scripture as a whole--le,gw (vipa--3s) says, perfective use of the present tense; it still says--o` Faraw, (n-dm-s) to the Pharaoh; dative of indirect object--o[ti (cc) introduces content--eivj (pa) lit. into--auvto,j (ap-an-s) when used of persons, self; neuter, the self-same, the very--ou-toj (a-dan-s) this--evxegei,rw (viaa--1s) 2X, to raise up from sleep, to awaken; to bring into being--su, (npa-2s) you, Pharaoh--o[pwj (cs) used to introduce purpose, so that, in order that--evndei,knumi (vsam--1s) to direct the attention to something, to demonstrate, show, make known--evn (pd) in--su, (npd-2s) instrumental of means, through you--h` du,namij (n-af-s) the power, ability, capability--evgw, (npg-1s) genitive of possession--kai, (cc) and--o[pwj (cs) second purpose--diagge,llw (vsap--3s) 3X, lit. to announce through, to announce, to make a public report--to, o;noma (n-an-s) the name--evgw, (npg-1s) genitive of apposition, the Name of God is God--evn (pd) in, among--pa/j (a--df-s) all--h` gh/ (n-df-s) the earth, deals with the inhabitants of this planet}

Exposition vs. 17
1. While there has been some discussion about the structure of this section, it seems pretty evident from the grammar and syntax that Paul is continuing to validate his assertion that there is no injustice with God.  Rom. 9:14

2. In verse 15 Paul addresses the matter from the positive aspect of God’s sovereign right to demonstrate mercy and compassion on those He chooses.
3. He documents his position with a citation from the Scripture, which he and his readers should view as authoritative; he then draws an inference or conclusion in the following verse that is expressed in the form of an axiomatic statement.
4. The same pattern is observed in verses 17-18, which are also designed to support Paul’s contention that God never does or has exhibited injustice in His dealings with mankind.

5. The quote is once again introduced by the explanatory conjunction ga,r (gar--for), which is then followed with a biblical citation that designates the person to whom the statement is addressed.
6. The statement that the Scripture speaks is somewhat unusual since the book of Exodus had not been composed at the time this statement was uttered.

7. The sense of it is that God spoke the words in the citation, but the way Paul puts it brings out the fact that the words of God spoken in the past are now presently contained in the Scripture for all to consider.  Gal. 3:8

8. In fact, one should not make a great distinction between the phrase God says and the phrase the Scripture says since both come from the source of His essence and both are equally authoritative.

9. The passage in view is found in Exodus, but there are at least three modifications Paul makes to the text of the Septuagint.  Ex. 9:16
a. The first is the change in the prepositional phrase e[neken tou,tou (eneken toutou), which is used to indicate the cause or reason for something.

b. That is changed in Romans to the phrase eivj auvto. tou/to (eis auto touto), which puts the emphasis on God’s purpose in a somewhat stronger way.
c. The second difference in the passages is that the verb in the Exodus citation diathre,w (diatereo--to keep, to preserve) is changed to evxegei,rw (exegeiro--to raise up).
d. Some suggest that the Septuagint represents the Masoretic Text more accurately and they take the verse to mean that Pharaoh was kept alive in time for the purpose stated.
e. However, the verb in Romans goes somewhat further and indicates that Pharaoh’s very entrance to and existence in human history is completely in accord with God’s predetermined plan and purposes.
f. Since Paul is stressing the sovereignty of God in the matter of election and salvation, the emphasis on God’s sovereignty is better reflected by the verb evxegei,rw (exegeiro--raised up).
g. The third difference is the noun du,namij (dunamis--ability, capability, power) replaces the noun ivscu,j (ischus--strength, might, power); the latter term focuses on having the strength or power to do something, while the former deals with inherent power that is exercised.
h. ivscu,j (ischus) was regularly used in martial or military contexts (Ex. 15:6; Num. 24:18), Paul likely favors du,namij (dunamis--power) since God has power as an inherent factor of His essence at all times.
10. When one considers these changes from the Greek of the Septuagint, he should recognize that these changes serve to more strongly emphasize the matter of God’s sovereign purpose in the events that surrounded Pharaoh and the Exodus.

11. The quotation from Exodus contains the content that God had conveyed to Moses, which he was then to communicate to Pharaoh.  Ex. 9:13

12. The initial part of the citation about this very purpose is actually defined later in the verse; the two distinct purposes are both introduced by the conjunction o[pwj (hopos--in order that), which is used with the subjunctive mood to denote purpose.
13. As indicated above Paul emphasizes the fact that God not only protected Pharaoh and kept him alive during the plagues on Egypt, God’s sovereign choice involved the very creation and existence of this man in the first place.
14. One should understand the verb evxegei,rw (exegeiro--raised up) to mean that God created Pharaoh as an act of His sovereign will and brought him forth to the stage of human history.
15. The creation of Pharaoh (although he was negative) is just as much an act of God’s grace as the creation of those that are positive; God freely gives life to everyone He creates and then allows each person to exercise his volition as he sees fit.  ITim. 6:13
16. In the case of Pharaoh the raising up also involved God’s plan to exalt this man to be the leader of one of the most powerful nations in history.
a. What is important in this matter is that God demonstrates His complete sovereign control over the Pharaoh of the Exodus at all times in his life, beginning with his birth, his rise to power in Egypt, and his preservation through the plagues (he deserved to die based on his contempt for God’s plan).
b. All the events concerning Egypt that are recorded in Genesis and Exodus came to pass during the 12th dynasty, which Egyptologists recognize was one of the premier dynasties in Egyptian history and was the apex of the Middle Kingdom period.
c. It was during this dynasty that Joseph was sold into slavery in Egypt (Gen. 37:2,28), the Jews relocated to Egypt during the second year of the famine when Joseph was 39 and served under Sesostris I (Gen. 41:46, 45:9), the oppression began many years later under Sesostris III (Ex. 1:8-11), Moses was born (Ex. 2:1-10), Moses fled Egypt  in the reign of Amenemhet III after murdering an Egyptian (Ex. 2:11-12), went into exile for 40 years (Ex. 2:15), and returned to lead the Jews out of Egypt in 1446-1445 BC.  Ex. 4:20, 7:7
d. The Pharaoh at the time of the Exodus has been identified as Amenemhet IV, who mysteriously disappeared from Egyptian history after a brief nine-year reign, who left no surviving male heir to ascend the throne, and who was succeeded by either his wife or mother Sebeknefru.
e. Following his disappearance (and a very brief four-year reign by Sebeknefru), Egypt descended into what is called the Second Intermediate Period; this period of Egyptian history is characterized by local and national disarray under local rulers without much power, and by foreign invasion and domination by the Hyksos.

f. The Hyksos are the biblical Amalekites, whose kings comprised the 15th and 16th dynasties.

g. The other Egyptian dynasties (13,14,17) were often in conflict with one another and did not have sufficient power to unify Egypt or expel the foreign invaders.

h. However, this should be expected since the economy had been devastated by the ten plagues, while civil authority and the Egyptian military had been completely destroyed by Pharaoh’s foolhardy decision to resist God.
17. Paul now moves on to cite the two specific purposes that this man was to serve in the predetermined plan of God; Pharaoh would act as the catalyst through whom and because of whom God could provide external demonstrations of His omnipotence.
18. The noun du,namij (dunamis--ability, capability, power) has been used twice previously in Romans with regard to God; Romans 1:20 speaks of His power but does not closely define the nature of God’s power.
19. However, earlier in that chapter Paul spoke specifically about God’s power in terms of its function with respect to salvation.  Rom. 1:16
20. Therefore, it is obvious that the demonstration of God’s power was not simply a show of power for the sake of showing it, but was God’s power demonstrated for the specific purpose of delivering His people Israel.  Ex. 3:19-20, 6:6
21. However, it is apparent that this demonstration of His power was not a blessing to the Egyptians as it was to the Israelites; rather, His power would be manifested in judgment on the entire nation, culminating with the destruction of every firstborn in Egypt.  Ex. 11:5, 12:12,29

22. Therefore, the same power of God that is operative in the deliverance of His people is the same power that brought judgment to Egypt and the Pharaoh.
23. While there are some that want to limit the power of God to the positive reality of salvation or deliverance, it will become quite evident that the same power is manifested in the demonstration of His wrath.  Rom. 9:22

24. In fact, one of the very obvious purposes for the plagues on Egypt was to demonstrate the powerlessness of the Egyptian gods when confronted with the omnipotence of God.  Ex. 12:12; Num. 33:4
a. The Egyptians, like many pagan cultures of that time, worshiped a wide variety of gods and believed their powers to be manifested in the natural phenomena they observed in the world around them; there were about 30 primary gods, but some suggest that the total number of gods was close to 2000 when one factors in regional duplications.
b. The first plague was a judgment against Apis, the god of the Nile, Isis, goddess of the Nile, and Khnum, guardian of the Nile; additionally, this judgment damaged the economy of Egypt since the Nile was the center of daily life and the national economy.  Ex. 7:17-19

c. The second plague was a judgment against Heqet, the frog-headed goddess of birth since frogs were regarded as sacred and were not to be killed; God let the frogs invade every part of the homes of the Egyptians, and when the frogs died, their stinking bodies were heaped up in offensive piles all through the land.  Ex. 8:3-4,13-14
d. The third plague was a judgment on Set, the god of the desert; although the Egyptian magicians had been able to mimic the other judgments, they declared the swarms of gnats to be the power of God.  Ex. 8:16-19

e. The fourth plague was a judgment on Uatchit, the fly god; with this plague God informs Pharaoh of the divine distinction between the Egyptians and the Israelites, who were shielded from the plague of horse flies.  Ex. 8:21-23
f. The fifth plague involved the death of Egyptian livestock, which was a judgment on the goddess Hathor and the god Apis, who were each depicted as a cow and a bull respectively.  Ex. 9:3-4

g. At this point, the power of God being manifested in judgment was steadily destroying the economy of Egypt while at the same time showing His ability to protect and deliver those who belonged to Him. 
h. The sixth plague of boils was a judgment against several gods of health and healing, which include Sekhmet (goddess with power over disease), Sunu (controlled pestilence), and Isis (mother god of healing and birth). 
i. At this point in the proceedings God had clearly demonstrated the impotence of the Egyptian gods and their representatives manifested no ability to stand before the power of God.  Ex. 9:11
j. Before God sent the final three plagues He informed Pharaoh that these three plagues would be more severe than the others, and that their purpose was to convince Pharaoh and all the people of the unique nature of the God of Israel.  Ex. 9:14

k. It was also at this time the quote Paul cites in Romans was given to Pharaoh; in an act of grace God warned Pharaoh about what was coming so he and his people could save what could be saved from the seventh plague.  Ex. 9:19

l. The seventh plague was an attack on Nut, the sky goddess, Osiris, the crop fertility god, and Set, the storm god; the hail was unlike any that had fallen previously since it was accompanied by a fire which ran along the ground, and everything left out in the open was devastated by the hail and fire. 
m. The eighth plague of locusts again focused on Nut, Osiris, and Set since the later crops, the wheat and rye which had survived the hail, were now devoured by the swarms of locusts; this ensured that there would be no harvest in Egypt that year.

n. The ninth plague, darkness, was aimed at the sun god Ra, who was supposedly the patron god of Pharaoh himself.
o. The tenth and last plague, the death of all the firstborn males, was a judgment on Isis, the protector of children.

25. With these ten judgments God manifested His mighty power over the gods of the Egyptians; the subsequent destruction of the Egyptian leaders and military at the Red Sea concluded the demonstration of His power over the Egyptians.  Ex. 15:1-11
26. The second purpose is actually fulfilled because of the first purpose regarding the manifestation of God’s power; the second purpose relates to the matter of God’s name, character, or reputation.

27. The fact that Pharaoh chose to attempt to withstand God’s will, which resulted in the economic, political, civil, and military destruction of the entire Egyptian nation, formed the backdrop to the exhibition of God’s great power.

28. This exhibition of God’s power led to the broadcasting of these judgments outside of Egypt; the word spread in the ancient world about the God of the Israelites, His power, and what He had done to the Egyptians.  Ex. 15:14-16

29. Rahab the prostitute made it clear to the Israelites that the report of God’s judgments on the Egyptians had left her nation in a state of sheer terror.  Josh. 2:9-11, 9:9-10,24

30. It is important to remember that some forty years had elapsed before the Jews actually arrived at Jericho to begin the conquest of Canaan.

31. Even though the events of the past were still very fresh in their minds and left them in great fear, most simply did not choose to believe.

32. With this display, the surrounding nations heard of God’s power and His people; all the nations were evangelized in a sense by this news, making them culpable for their volitional response to their recognition of God’s existence and power.  Rom. 1:20
9:18 So then He has mercy on whom He desires, and He hardens whom He desires.  {a;ra (ch) inferential; consequently--ou=n (ch) inferential, therefore--o[j (apram-s) who, whom; direct object of mercy--qe,lw (vipa--3s) to wish, will or want--evlee,w (vipa--3s) he shows mercy, he is merciful--de, (cc) adversative, but--o[j (apram-s) who, whom; direct object of harden--qe,lw (vipa--3s) he wishes, wills, wants--sklhru,nw (vipa--3s) 6X, lit. to harden or become thick; metaphorically used to cause one to resist something, to harden the implied heart}
Exposition vs. 18

1. As with the axiomatic statement that followed Paul’s previous scriptural citation (Rom. 9:16), verse 18 contains another axiomatic statement related to the matter of God’s sovereign will as it relates to how He deals with man.

2. Paul introduces verse 18 with the same two inferential conjunctions a;ra (ara--consequently) ou=n (oun--therefore) that he had used in verse 16.
3. As he did in verse 15, Paul sees the distinct example of Pharaoh and the Egyptians as an example of the axiomatic truth about God’s sovereign right to choose some and reject others. 
4. As verse 15 specifically denied mankind any type of input into the matter of God’s saving mercy,  verse 18 thoroughly emphasizes the matter of God’s sovereign purpose to show mercy on those that do not earn or deserve mercy.
5. As several have observed, one should not read this verse with the understanding that God’s will is capricious, acting in one way because of some whim and acting another way with no real reason to justify such actions.

6. Rather, Paul continues to emphasize the sovereign right of God to bestow mercy (the salvation package) independently of any human ability, function, or input into God’s plan; mercy is the free choice of the sovereign and righteous God.
7. Again, while the adjusted believer should be aware of the fact that God’s choices have a basis in His knowledge of each person’s volitional response, Paul does not choose to include that truth in his discussion; rather, He continues to emphasize God’s sovereign right to act as He sees fit, with the added emphasis that such choices must be consistent with His attributes of righteousness, justice, and truth.  Rom. 3:3-6; 9:14
8. Paul would have certainly been aware of the fact that the Exodus account often emphasizes the volition of Pharaoh in the events that transpired before and during the Exodus from Egypt.  Ex. 8:15,32, 9:34; ISam. 6:6
9. While it is also tempting to say that God actually did not have to do anything to harden the heart of Pharaoh except to expose Pharaoh to the reality of God’s person and plan, the text really emphasizes the explicit matter of God’s will or desire in the matters of mercy and hardening.

10. This has led to the permissive interpretation of the second half of this verse, which essentially understands it to mean that God permits the hardening of some (based on their own actions) but does not take an active part in that hardening. 
11. However, if one is to take that approach, he must likewise apply the permissive understanding to the first statement in verse 19, which would mean that God permits some to find mercy (again, by their own actions), but He does not bestow it directly.

12. Since that is completely at odds with common spiritual sense and with what the text directly states, the permissive view must be rejected.

13. Others want to make the principles exclusive only to God’s dealings in time, which leads to the understanding that God is kind to some and harsh to others (like Pharaoh).

14. However, a temporal understanding of this section is surely impossible given Paul’s emphasis on the reality of the current rejection of Israel and the fact that most of them have not experienced the reality of God’s salvation in Christ.
15. Another incorrect approach is to interpret this axiomatic statement in terms of corporate entities and not in terms of individuals; this means that God blesses or withholds blessing to some peoples or nations in order to advance His eternal plan.

16. While it is true that God deals with nations according to His own sovereign choices, it is clear from the context that Paul is dealing with individuals.  Deut. 32:8; Job 12:23; Acts 17:26
17. Given the morphology that consists of singular nouns, singular pronouns, and verbs, and the associated context of verses 22-23, which clearly indicates that mercy leads to glory and hardening leads to spiritual destruction, it should be clear that individuals are in view.

18. Therefore, one must understand this verse in terms of the salvation or condemnation of the individual; eternal salvation is the evident result of the verb shows mercy, while eternal death is the final result of God’s hardening activity.

19. Paul often uses the language of mercy in contexts that relate to the matter of salvation, so such a usage here is by no means unusual.  Rom. 11:30-31; ITim. 1:13,16; Tit. 3:5
20. The verb sklhru,nw (skleruno--harden) literally means to cause something to be unyielding, firm, or hard; it is also used as a medical technical term for becoming thick or hardening.
21. It is only used in the New Testament in the figurative sense of resisting something or someone, becoming obstinate and assuming a stubborn posture that manifests itself in the refusal to listen, consider other ideas, or change.
22. There is another family of words, the pwro,w (poroo) family, which literally means to harden or petrify, to cover something over with a thick skin or callous.

23. It is likewise used only figuratively in the New Testament and deals with the refusal to listen or understand, the unwilling stubbornness that leaves one dull of understanding.  Mk. 6:52, 8:17
24. In terms of God and His plan, both families of words refer to one that demonstrates insensitivity to the promptings of the truth and a will that is characterized by inflexibility.
25. Given the nature of the Exodus narrative, some interpreters seek to understand this statement to mean that God only hardened the heart of Pharaoh in judicial recognition of the fact that Pharaoh had already hardened his own heart.  Ex. 8:15,32

26. While that is an attractive interpretation (and is true at one level), the reality is that God informed Moses that He was going to harden the heart of Pharaoh prior to the time Moses left Arabia and returned to Egypt.  Ex. 4:21

27. Thus, the emphasis here is not on the fact that Pharaoh hardened his heart and God reacted in judgment; it is on the fact that God sovereignly chose to harden Pharaoh as part of His predetermined plan.

28. The parallel between the first part of verse 18 and the second part of that verse makes it plain that God’s freedom to sovereignly show mercy to some is consistent with the same sovereign freedom to harden (not show mercy) others.

29. In verse 16 the emphasis was on the fact that human input did not impact God’s sovereign decisions; similarly, verse 18 focuses specifically on God’s sovereign right to do as He pleases.

30. To make God’s hardening of Pharaoh a divine reaction to his own sin and hardening undermines the very spirit of what Paul has been saying, which has stressed the lack of importance human actions have when it comes to God’s predetermined plan.

31. In verses 11 and 13 it is evident that God’s choice to hate Esau preceded any actions on the part of Esau; therefore, to regard Pharaoh’s actions as the basis for God’s choice to harden him serves to detract from the matter of God’s sovereignty.
32. Thus, this statement is designed to focus on the fact that God’s choices are grounded in his own purposes, which involve His self revelation and the manifestation of His glory; God’s choices were not based on the plans or actions of men nor were they made in response to man’s activity.
33. Further, it should be understood that those to whom God showed mercy did not earn or deserve it, and those He treated with severity were simply treated as they deserved.

Doctrine of Scar Tissue
9:19 You will say to me then, "Why does He still find fault? For who resists His will?"  {ei=pon (vifa--2s) you will say--evgw, (npd-1s) to me--ou=n (ch) inferential--ti,j (abt) interrogative, what?, why? ou=n (ch) in brackets in many Greek texts--e;ti (ab) denotes continuance, yet, still--me,mfomai (vipn--3s) 2X, to find fault with someone, to blame, accuse; gnomic present--ga,r (cs) for, introduces 2nd question--to, bou,lhma   (n-dn-s) 3X, will, intention, purpose--auvto,j (npgm3s) subjective genitive, what He wills--ti,j (aptnm-s) interrogative, who?--avnqi,sthmi (vira--3s) 14X, lit. to stand against, to be in opposition, to resist or oppose; gnomic perfect}

Exposition vs. 19

1. While one is dealing with the various theological components of Paul’s argument in Romans 9 he should not lose sight of the overall context, which deals with how the unbelief of Israel impacts the predetermined plan of God.

2. Paul’s emphasis in this section deals with the presumption of the Jews in regard to God’s plan and their place in that plan; the Pharisaic Jews entertained an exalted view of their standing before God and believed they were truly superior to the Gentiles.

3. The Jews tended to believe that their racial heritage was coupled with their spiritual heritage and this guaranteed them exaltation and blessing from God no matter what their volitional response to His revelation was.

4. Paul is strongly emphasizing the matter of divine sovereignty in opposition to human activity, the freedom of God to act apart from any human influence, expectation, input, or any other human factor.

5. Paul’s very strong argument is that nothing man can do affects the predetermined plan of God since God has based His plan on His own eternal sovereignty and wisdom; thus, the Jews’ claim on God based on race and religious ritual is swept away in verses 16-18.
6. One very evident purpose Paul has in this part of Romans is to exclude any meritorious claims (race, religion, works, etc.) from the matter of God’s choices and to definitively teach the truth that His actions are based solely on His own wisdom, His grace, and His own sovereign right to act.
7. Paul speaks of two distinct things in Romans and does not make any attempt to reconcile the matters of God’s part in salvation and man’s part in salvation; he deals with both, but does not deal with the nature of the relationship between them.
a. When Paul speaks about the divine side of salvation he speaks in terms of God’s sovereign choices in eternity past to show grace and mercy to certain members of the human race apart from any merit or action on their part.
b. When Paul speaks about the human side of salvation he stresses the ability of man to accept or reject the grace of God in Christ; he also stresses the fact that men are responsible for their choice and will be judged accordingly.
8. It may well be the fact that Paul did not deal with these matters at the same time since one is a human function in time and the other is a matter of God’s action in eternity past.

9. As Paul continues to expound on God’s sovereign choices in the matter of salvation he anticipates an objection to his doctrine of God’s sovereign right to act as He chooses; it is very likely that Paul addresses this because he has heard this objection previously from his Jewish opponents.

10. Most interpreters are agreed here that the opponent in this case is Jewish; he tends to resist the idea of God’s sovereign choices because he believes that he has a fleshly claim on God.

11. The diatribe style of debate (began in verse 14) is more evident beginning with verse 19 and continuing through verse 23; the imaginary partner in his dialogue is someone who takes issue with the right of God to act apart from human considerations.
12. In this case, the objector would have accepted the answer Paul has provided to the rhetorical question of verse 14; however, Paul’s defense of God’s righteousness and justice has brought up the matter of His sovereignty.

13. Paul will address this objection, which is comprised of the two questions in verse 19, and answer it with a series of rhetorical questions in verses 20-22.
14. Both questions work together to essentially assert the view that God should not judge people for what they do since everything that happens is the outworking of His predetermined plan in the first place.

15. The first question about God finding fault comes in response to Paul’s assertion of God’s sovereignty over mankind in the previous verse.

16. If God is really the sovereign Lord of history, and if showing mercy to one and hardening another both bring glory to God and result in the proclamation of His name, then how can God righteously condemn those that are unable to resist His infinite will?

17. This section certainly expands on a similar question found in chapter 3, which addressed the relationship between the reality of human failure and God’s righteousness (especially His right to judge).  Rom. 3:5-6

18. The issue here is one that has posed a theological dilemma for centuries; it deals with the apparent conflict between the responsibility of man as a truly free moral agent and with the predetermined plan of God established in the divine decrees in eternity past.

19. While it is true that human logical abilities have a very difficult time harmonizing divine sovereignty and human freedom, it is equally clear that both are taught in the Bible; one must recognize that God made a sovereign choice to express Himself within a moral framework.

a. Divine sovereignty is clearly taught throughout the Bible.  Deut. 7:6; Isa. 14:27, 43:13; Acts 2:23; Rom. 9
b. Human responsibility is also clearly taught throughout the Bible as seen in various commands, alternatives, and purpose clauses.  Gen. 2:17; Acts 2:38,40; IIThess. 2:11-12; Rom. 10
20. The two questions together suggest that since God has an eternal plan generated by His own sovereign choices then humans have no ability to resist that plan and must comply apart from any volitional choice on their part.

21. Essentially, this position would remove the right of God to judge mankind since it assumes that mankind can do nothing except what God has willed in the decrees; however, the challenge is to reconcile that truth with the truth of human volition in time, which is certainly capable of resisting God.  IIChron. 13:8; Acts 7:51, 18:6
22. The verb me,mfomai (memphomai) means to find fault with someone or to assign blame; in this context the idea shades to that of God’s judgment or condemnation.
23. The second question is related to the first and supposes that no human being can effectively deviate from or oppose God’s sovereign will as expressed in His predetermined plan.
24. The two questions together are actually somewhat hostile in nature and are directed against God’s right to judge humanity; the opponent sets the matter of God’s sovereignty against the human inability to resist what has been decreed.

25. As will become evident, Paul does not dispute the idea that no one can ultimately resist God’s will; what Paul will dispute is the conclusion that man is not culpable for his actions and that God does not retain the right to judge men for their behavior.

26. Paul’s theology is such that he asserts the reality of God’s absolute sovereignty over His creation while teaching at the same time that people are morally responsible for their own actions.

27. As Schreiner has observed, “The objection does not represent a humble attempt to puzzle out the relationship between divine sovereignty and human freedom.  The objection manifests a rebellious spirit that refuses to countenance a world in which God is absolutely sovereign and human beings are still responsible.”

28. This view is confirmed by means of the language Paul uses in the following verse; the verb avntapokri,nomai (antapokrinomai--answers back) means to respond against, and has the sense of contradict or dispute.
29. Paul recognizes the hostile motivation behind these types of questions and will respond in verse 20 with a stinging rebuke that is designed to put the objector in his place.

9:20 On the contrary, who do you think are you, O man, who answers back to God? The thing molded will not say to the one who molded it, "Why did you make me like this," will it?  {menou/nge (particle) triple compound; strengthened form of menou/n; rather, on the contrary--w= (qs) interjection, marker of address-- a;nqrwpoj (n-vm-s) man--ti,j (aptnm2s) interrog. who?--eivmi, (vipa--2s) are--su, (npn-2s) you, who do you think you are?--o` (dnms+) avntapokri,nomai (vppnnm2s) 2X, substantival participle; lit. to respond against, to contradict--o` qeo,j (n-dm-s) the God--mh, (qt) not introduces a question that expects a negative response--ei=pon (vifa--3s) will say; deliberative future, asks a question--to, pla,sma (n-nn-s) 1X, what is molded or formed from some substance like wax or clay--o` (ddms+)pla,ssw (vpaadms) indirect object, 2X, to the one having molded or formed--ti,j (abt) interrog. what?, why?--evgw, (npa-1s) me; emphatic position--poie,w (viaa--2s) you did, you made--ou[tw (ab) thus, so, in this way or manner}

9:21 Or does not the potter have a right over the clay, to make from the same lump one vessel for honorable use and another for common use?  {h; (cc) disjunctive, or--ouv (qt) not; introduces a question that demands a positive response--supply does--o` kerameu,j (n-nm-s) 3X, one who workds with clay or earthenware, a potter--e;cw (vipa--3s) to have, possess--evxousi,a (n-af-s) freedom of choice, the right to act, authority--o` phlo,j (n-gm-s) 6X, what is used to make pottery, clay; genitive of subordination--poie,w (vnaa) to make, epexegetical infinitive, explains his authority--evk (pg)--to, fu,rama (n-gn-s) 5X, ablative of source; that which is mixed or kneaded together, a lump, a batch--auvto,j@a--gn-s intensive use; the same--me,n (cc) sets contrast between the two types of vessels “one”--o[j (a-dan-s) modifies skeuos “vessel” but not translated, which is--skeu/oj (n-an-s) a container, a vessel, jar, dish--eivj (pa) into; for the purpose of--timh, (n-af-s) for an honorable use--de, (cc) completes men above, “another”--o[j (apdan-s) not translated, which is--eivj (pa) into, designed for--avtimi,a (n-af-s) 7X, without honor, common, ordinary}

Exposition vs. 20-21

1. As indicated previously, the one posing the questions in the previous verse is not someone who is making a humble and honest attempt to resolve the very difficult matter of divine sovereignty and human free will.
2. Rather, the objector is one who takes the position that if God is sovereign and has a sovereign plan, then it is ridiculous to hold men responsible for their behavior and God must be in the wrong if He judges them.
3. What is evident in the passages that follow is that Paul does not attempt to defend the moral perfection of God; rather, he responds in a stern way that is designed to crush the inherently arrogant idea that mortal humans have the ability, right, or competency to discuss, question, or dispute God’s policies.

4. Paul will respond to the person that presumes to criticize God with three rhetorical questions that are designed to silence his opponent.
a. The first question is found at the beginning of verse 20 and stresses the fact that no man is in a position to question God and His policies.

b. The second question is found in verse 21 and focuses on the matter of God’s legal and moral rights as creator to create as He sees fit and to dispose of His creation as He determines.

c. The third question is found in verse 22 and deals with a fundamental issue in all of God’s dealings with mankind--the issue of the revelation of His person and glory.
5. These rhetorical questions are introduced by a little used particle, which is the triple compound menou/nge (menounge--on the contrary).

6. In the Greek New Testament this word is used to introduce a correction or to emphasize something; it is found in answers to questions or in responses to statements that one wants to correct or, in this case, to rebuke.
7. Some believe that Paul's response is not so much a rebuke as it is an attempt to help his opponent understand that his questions are not legitimate in the first place since the creature has no right to question the Creator. 
8. However, this should be understood as a strong rebuke to the entire tone and line of questioning the objector has advanced; the line between correction and rebuke is not always clear.  Matt. 18:15; Rev. 3:19
9. Paul emphasizes the presumption (acting as though something is true even if not proven) of the person that would question God with the particle w= (o), which is an exclamation that is designed to convey some emotion.
10. The use of the emphatic vocative (the voice of address) O man is designed to contrast with the dative to God at the end of the initial question; he sets the reality of the human condition against the reality of the divine essence.
11. This contrast continues to be emphasized as he continues to address the opponent; the emphatic use (in both position and force) of the pronoun su, (su--you) is followed by the interrogative adjective ti,j (tis--who?).
12. The force of the construction is equivalent to our English expression who do you think you are; the entire address is very forceful and is clearly designed to indicate that Paul is taking the offensive against the one who would dispute with God.
13. The emphasis of this entire address is designed to focus the opponent on his humanity and all that the human condition means; mankind is a creature, subordinate to the Creator, and dependent upon God for his very life and continued existence.  Job 4:17-19; Ps. 39:5; Isa. 2:22, 40:15-17
14. The New English Translation expresses this reality pretty well in its translation of this verse, which is rendered Who indeed are you – a mere human being – to talk back to God? 
15. As such man is in no position to even answer back to God, let alone to argue with Him about His purposes and actions; the articular participle of the verb avntapokri,nomai (antapokrinomai--answer back) denotes one making a contentious response that seeks to contradict or dispute about the matter at hand.
16. What human being, who is composed of dust, finite, frail, lacking knowledge of many things (not the least of which is God’s exalted person and His eternal plan) would dare to challenge the Creator, whose essence is such that man cannot even fully comprehend Him?  Job 5:9, 11:7, 37:5,22-23; Lk. 18:34
17. The moral perfection of God demands that He is righteous, just, and true in all His actions and in all His dealings with His creation; thus, if there is any conflict between the judgment of the Creator and the judgment of the created, it must be presumed that God is in the right.  Job 9:2-3, 25:4-6
18. Therefore, if one does not understand the nature of God’s government it is foolish for the creature to presume equality with God as manifested by the arrogant attitude that would seek to question God and call Him into account.

19. Paul strongly emphasizes here that when it comes to the matter of how God governs the world it is clear that God has reserved the freedom and right to deal with mankind based on His own conditions and considerations and not on any conditions and considerations that man may seek to impose on Him.
20. Paul continues to emphasize the subordinate position that all human beings occupy with respect to God by means of an analogy taken from the Old Testament.
21. The second question in verse 20 is phrased in such a way in the Greek to expect or elicit a negative response; this is reflected in the New American Standard translation that adds the two words will it at the end of the verse.

22. The first part of Paul’s second question uses the identical language that is found in the Septuagint translation of Isaiah 29:16; the quote is found in the middle of that verse, but Paul does not cite the rest of the verse.

23. Several interpreters see the latter part of the question as a loose reflection of Isaiah 45:9, while others see a reference to a similar passage in the Apocrypha (Jewish writings that are not inspired).  Wisdom of Solomon 12:12  “What have you done?”
24. The analogy is simple and easy to understand; the Greek noun pla,sma (plasma) refers to something that is formed or molded from wax, clay or some other substance by an artisan.
25. In this case, the thing molded refers to individual humans that God has created; the two specific types of people in view will be defined more fully in verse 21 by the two designations honorable and common.
26. The sovereign rule of God over His creation is seen in the articular participle of the cognate verb pla,ssw (plasso), which means to mold, manufacture, fashion or shape; it is also seen in verse 21 in the noun the potter.
27. Although the verb is only used twice in the New Testament, it is found in the skill, artistry, and intelligence that God exhibited when forming the human bodies of Adam and Eve.  ITim. 2:13

28. God’s freedom to create each individual as He chooses is part of His sovereign right as a skillful, intelligent, and benevolent Creator; for any creation to question the one who created it (the creation is always dependent upon the creator for its existence) is in fact nonsensical, ridiculously impractical, and doctrinally ill-advised.
29. Paul will continue to emphasize God’s sovereign rights over humanity in verse 21, where he introduces the specific example of the potter and his authority/power/right over the clay; this analogy is found in several passages in the Old Testament.  Isa. 29:16, 45:9, 64:8; Jer. 18:6-10
30. Many interpreters have noted that the contexts in which the potter analogy is found are those that tend to deal with nations and not specifically with individuals.

31. Based on this, some argue that the force of all this is to be understood only in terms of national Israel, a nation that God can use for honor or dishonor in terms of the history of salvation.
32. However, while it is true that God is free to use nations as He determines (Deut. 32:8; Job 12:23; Acts 17:26), He is equally free to use individuals for His own sovereign, specific purposes.  Isa. 45:1-4, 46:11; Rom. 9:17; Rev. 11:3-4
33. Paul continues to address this subject by means of a second rhetorical question, which is phrased in such a way in the Greek as to demand a yes answer.

34. In the analogy, the potter is analogous to God and the clay (the same lump) represents the entire mass of sinful humanity from which the potter fashions individual vessels.

35. The noun skeu/oj (skeuos--vessel) first meant a material object that was used to meet some need; it came to mean a utensil or container of any kind, a jar, a plate, a dish.
36. It came to be used figuratively (this was a well-attested metaphor in both the Jewish and Hellenistic traditions) to mean a person, particularly focusing on the physical body of the individual, which is viewed as weak and unimpressive.  IICor. 4:7; IPet. 3:7
37. It must be understood that none of the vessels are superior to other vessels since the same clay is used to make one vessel that is used to make another vessel; the difference in the vessels is the use for which the potter designed the vessel.
38. This passage is NOT teaching that God creates two different types of individuals, one positive and another negative; if that was the case, then the charge of partiality could and should be leveled against God since man would not be responsible for his own actions or destiny.
39. Paul is saying that God can and does use His creation (none of whom are worthy of His grace) in whatever ways suit His eternal purposes.
40. The point of Paul’s argument here is that God must be given the same prerogatives as any normal potter would have when practicing his craft; the potter is free to make from the same mass of clay vessels that are to be used for an honorable or special purpose and vessels that are used for common or menial purposes.
41. This leads the reader to the conclusion that God must likewise be free to appoint certain men to certain purposes in the course of His plan to reveal Himself, to manifest His glory, and to cause His name to be proclaimed and exalted.
42. This not only extends to their position and function within God’s plan but to their very existence in the first place (when and where they are born, into which family, genetics, etc.).

43. Many interpreters have pointed out that the power or authority that potter exercises over the clay is not arbitrary or capricious; the potter would not generally form vessels simply for the purpose of destroying them.

44. However, one must recognize that the same clay that can be used to make a fine piece of china that is given a place of prominence and importance in one’s environment can also be used to make skeet targets, which are primarily designed to be destroyed. 

45. The formation of any vessel implies a purpose for that formation; thus, Paul’s explanation of God’s sovereign freedom to do as He determines should not be understood as an attempt to vindicate a will that simply acts in illogical, capricious, or arbitrary ways.

46. The next issue relates to how one is to understand the two phrases vessels for honorable use and common use.
47. Some desire to apply this to the destiny or function of the vessel in time (that should not be ruled out); however, it is clear from the overall context of Romans 9 that salvation (or the lack thereof) is also in view and not simply one’s place or function in time.

48. What follows in verses 22-23 makes it clear that eschatological blessing and eschatological judgment are in view as seen in the terms destruction and glory.
9:22 Now if God, whose purpose was to demonstrate His wrath and to make His power known, endured with much patience vessels of wrath prepared for destruction,  {de, (ch) but, now--eiv (cs) hypoothetical, if; 1st class condition--o` qeo,j (n-nm-s) the God--qe,lw (vppanm-s) willing; causal “because” or concessive “although”; purpose is the force--evndei,knumi (vnam) comp. infinitive; to direct the attention to something, to make known, to show, to demonstrate--h` ovrgh, (n-af-s) anger, wrath, indignation--kai, (cc) and--gnwri,zw (vnaa) comp. infinitive; to cause something to be made known, revealed--to, dunato,j (ap-an-s) power, ability, capability--auvto,j (npgm3s) His; gen. of possession--fe,rw (viaa--3s) lit. to bear or carry; to put up with, endure--evn (pd) introduces instrumental of manner, explains how God endured--polu,j (a--df-s) great, much, many--makroqumi,a (n-df-s) lit. long to anger, patience, esp. with people--skeu/oj (n-an-p) utensils, vessels--ovrgh, (n-gf-s) characterized by or deserving of wrath; genitive of content--katarti,zw (vprean-p) form can be middle or passive, likely passive; to equip something to function properly, to prepare, create, outfit--eivj (pa) into, for the purpose of--avpw,leia (n-af-s) destruction, ruin, perdition}
Exposition vs. 22
1. While verse 21 dealt with the matter of the potter’s right to create vessels as he sees fit, verse 22 moves on to deal with the matter of how God conducts Himself during time.
2. Although the mild adversative conjunction de, (de--but, and, now) is used to introduce verse 22, it is used more in the way of transition than comparison; Paul moves from the principle of the potter’s freedom to the application of that principle to God and His dealings with mankind.
3. The structure of this section is problematic, which is something that has been observed by many interpreters; the first problem is found in the conditional sentence that is introduced by the hypothetical conjunction eiv (ei--if).
4. There is no clear place in which Paul follows this protasis (the conditional part introduced by if) with an apodosis (the main clause, often introduced by then); this has led most to recognize that this sentence is never completed.
5. The immediate context would still demand that Paul is addressing His objector, who believes that he is competent to challenge God about the manner in which He chooses to deal with His own creation.
6. The sentence (although incomplete) would run something like this: If God desired to express His wrath against sin and to demonstrate His omnipotence by putting up with vessels deserving wrath, what is that to you will you still find fault with Him?
7. A second issue in verse 22 involves how one classifies the participle willing, which has been taken by most to have either a concessive or a causal force.
a. The concessive participle implies that the state or action of the main verb is true in spite of the state or action of the participle; it would then be translated as although willing…
b. The causal participle indicates the cause, reason, or basis of the action of the finite verb; it would then be translated as because He was willing…
8. There is a third option that seems to fit better with the prevailing context and that is to understand the participle to be one that expresses purpose; certainly if God willed something it was part of His purpose.
a. It is clear from the immediate context that the purpose of God in tolerating those that oppose His plan is that of self-revelation.  Rom. 9:17

b. It is also clear from subsequent context in verse 23 (there is a clear purpose clause introduced by the conjunction i[na hina--so that, in order that) that part of God’s purpose in revealing Himself was to bestow the riches of His glory on believers.
c. Further, the force of the purpose participle is not too different than the force of a causal participle; both classifications are used to explain why something was or is being done.
9. This leads to the conclusion that there are three distinct purposes of God that are recorded in these two verses; the construction that introduces the final purpose in verse 23 places the primary emphasis on the positive manifestation of God’s glory on vessels of mercy.
10. It is evident that there is a change from the singular to the plural of the term skeu/oj (skeuos--vessels, utensils); the singular vessel is referenced in verse 21 but expanded to plural vessels in verse 22.
11. In the immediate context, one should understand what Paul is saying in terms of the example of Pharaoh; however, one should also recognize that Pharaoh (vessel) serves as an example of how God deals with those that are ultimately negative to His plan, and the plural vessels expressly refers to God’s continued willingness to bear with the negative Jews.
12. The first purpose Paul mentions is that of demonstrating His wrath, which must be interpreted as God’s righteous indignation directed against sin, which will find its final expression in the second death when God casts all unbelievers into the lake of fire.

13. The reality is that all sin is rebellion against God and is an affront to His righteous nature and demands to be punished with death; His attribute of justice demands that all sins and all sinful conditions be judged at some point in the angelic conflict.  Num. 18:22; Deut. 24:16; Ezek. 18:4; Rom. 6:23; James 1:15
14. God’s wrath against sin is every bit as much a part of God’s nature as His mercy toward the sinner is; if God was not able to manifest this aspect of His character mankind would never recognize the absolute nature of His righteousness, which demands that sins are judged.

15. What Paul is asserting here is that even though God’s righteousness and justice demanded that sins be punished, God did not immediately respond by executing His wrath on sin; He exercised patience toward those that were the legitimate and deserving objects of His anger.
16. Paul moves on to the second purpose of God, which was to make His power known; His power was manifested in the destruction of Pharaoh and Egypt and will ultimately be manifested in the eschatological destruction of all who are negative.
17. The book of Exodus records the fact that God raised Pharaoh up for the very purpose of manifesting His omnipotence and publicizing His name.  Ex. 9:16; Rom. 9:17
18. The resistance of Pharaoh resulted in God demonstrating His miraculous power time after time (the final manifestation being at the Red Sea) so that His eternal purpose could be fulfilled.

19. God will provide worldwide manifestations of His power (His absolute wrath against sin) when He unleashes the cataclysmic judgments of Daniel's 70th week; these judgments will devastate the entire planet and destroy man and his societies.  Rev. 16:17-21; Isa. 13:12-13
20. However, while God’s righteousness and justice demanded that He judge sin, the emphasis here is on His great restraint in not immediately using His omnipotence to execute judgment on those that very clearly deserved judgment.

21. In fact, it should be evident that with the fall of Adam and the introduction of the old sin nature and spiritual death into the world, the world has resided in a state of condemnation from that time forward.

22. While God could have executed His righteous judgment and condemned mankind at any time, He has clearly restrained and delayed His wrath on this rebellious world in order to fulfill His own eternal plan of self-revelation, personal glorification, and the future glorification of the vessels of mercy.  Rom. 9:23
23. Although the Greek verb fe,rw (phero--endured) means to bear or carry something from one place to another, it is used here in the sense of enduring some difficulty, putting up with something that is unpleasant.
24. The use of this verb indicates that God patiently endured the sinful conduct of those violating His righteousness and did not immediately execute His final judgment on sin.
25. Paul indicates that this toleration was extended to those violating God’s righteousness with great patience on the part of the Almighty; the instrumental of manner denotes how God endured what are called objects/vessels of wrath.
26. The Greek noun makroqumi,a (makrothumia--patience) is a compound derived from the adjective makro,j (makros--long, a long time, a long way) and qumo,j (thumos--passion, anger, wrath) and denotes one that does not respond immediately to some provocation.
27. In some versions it is translated as longsuffering and denotes one who remains calm and exercises restraint when he is provoked by another; it refers to the willingness and ability to not immediately retaliate against the transgressor and avenge wrongs done.
28. The term is used in contexts that emphasize patience with respect to people; in that regard it differs from u`pomonh, (hupomone), which deals with the matter of patience in regard to the circumstances of one’s niche.
29. Even though God’s purpose was to reveal His righteous nature and to exhibit His omnipotent power against sin, He chose not to immediately execute judgment on those that were worthy and deserving of condemnation.
30. Thus, God chooses to allow sinful men to continue in their unrepentant sinfulness in order to more fully glorify Himself by exhibiting His great patience, which is a manifestation of the divine attribute of love.

31. This is only the second time Paul has used the term makroqumi,a (makrothumia--patience) in Romans and the first use indicates that there is a distinctly positive purpose for God demonstrating patience toward sinful men.
32. That purpose, which is taught in several places in the Bible, is to allow time for men to hear the good news and to come to the change of mind that is necessary for salvation.  Rom. 2:4; IICor. 7:10; IIPet. 3:9
33. Therefore, it should be apparent to the reader that God has not made unlimited use of His sovereign right to judge those that reject the offer of salvation; He continued to deal with them in patience, giving them every opportunity to adjust to His grace.
34. What is evident is that God is constantly demonstrating His greatness in that He bears with those that reject Him, providing them with various forms of grace (living grace, marriage, job, etc.) in spite of the fact that they disregard and/or despise Him.
35. Those that God patiently endures are described as vessels of wrath, which should be understood as people that are deserving of or who demand God’s wrath; the genitive of content would indicate that these vessels are full of wrath.  Rom. 2:5
36. While it is true that every person born into this world enters it as one deserving of wrath (Eph. 2:1-2), Cranfield’s suggestion that God’s patience with the vessels of wrath is exercised so they will all become vessels of mercy is to be rejected in the context of Romans 9.

37. That is not to say that some that come into this world as vessels of wrath do not avail themselves of God’s goodness and do come to a change of mind; while that obviously happens for those that accept the gospel, that is not Paul’s emphasis here.
38. There is no indication within the text that the vessels become anything different or that they do not fulfill their intended purpose; vessels of wrath end up being destroyed while vessels of mercy inherit the wealth of God’s glory.
39. Additionally, Cranfield goes on to indicate that since the real emphasis of this discussion is God’s mercy (which is quite accurate), the vessels of wrath will all become vessels of mercy and all will finally be saved (quite wrong).
40. This universalistic view is shared by some (perhaps many), who tend to rely on a couple of verses at the end of this section and misunderstand and/or distort the nature of Paul’s concluding comments.  Rom. 11:30-32
41. The participle that follows (prepared) has generated significant debate since the form is one that may be parsed as either a middle (the agent acting in his own interest or acting upon himself) or a passive (an outside agent performs the action).
42. What most interpreters have noticed is that the verb does not necessarily bring God into the picture; it is a middle/passive form without an expressed subject, which allows for at least four interpretations.

a. If the verb is parsed as a middle, the force of it would be that the vessels of wrath prepared themselves for eternal destruction by virtue of their actions in time.

b. If the verb is parsed as a passive, the force of it would be that another agent was responsible for preparing these vessels for destruction; a divine passive would indicate that the unnamed agent was God.

c. If it is not a divine passive, then one might argue that there could be multiple agents acting upon these people that result in their preparation for destruction.

d. One can argue that Satan blinds their minds, which leads to their destruction (IICor. 4:3-4), God certainly knew that they would suffer destruction from the beginning, and their own actions result in them being prepared for their eternal fate.

e. Thus, all three agents may be viewed as acting individually or in concert with one another, which results in such vessels being prepared for condemnation. 

f. The fourth way to understand the participle is simply to construe it as a verbal adjective; this means that one simply translates it as fit for destruction, which does not take into account how they became prepared for destruction.

43. In Greek Grammar Beyond the Basics, Daniel Wallace notes that this verb is not found anywhere else in the New Testament in the middle voice; additionally, the use of the perfect tense and the very meaning of the verb katarti,zw (katartizo--to prepare, to outfit) suggests that this is not a current action but a completed one.
44. From the standpoint of the grammar and the form, the present state is that the vessels are now outfitted/prepared for destruction; the theological point is that God has and continues to patiently endure the vessels that are in that present state.  
45. In spite of all the theological debates as to the form and function of the participle, the truth is that the way this is phrased de-emphasizes or even obscures the subject of the participle; how the vessels got into that state is immaterial to the grammar and theology of verse 22.

46. It is clear that Paul is dealing with the result of some historical developments that he does not acknowledge or explain; he just indicates that these people are ripe for judgment.

47. However, what is clear from the vocabulary and the verbal forms used of the vessels of wrath and the vessels of mercy (in vs. 23) is that God prepares vessels of mercy beforehand by His own sovereign choices but is nowhere said to exert any such effort in preparing the wicked for destruction.
48. Although the doctrine of double predestination has been gaining favor, it is to be rejected; while God makes provision for those He foreknew and elected, He can simply leave others to experience the inevitable realities of sin and death without any violation of His own essence or of their volition.
49. One very real theological danger is to presume that God created certain human beings for the sole purpose of destroying them; it is one thing to say He created them knowing that they would experience a particular fate, but it is quite another to say that He condemned them and predestined them to that fate apart from any other consideration.
50. The final prepositional phrase in verse 22 leaves little doubt that the temporal and eternal destiny of the vessels of wrath is that of destruction; the term is regularly used to denote the matter of eternal destruction, separation from the life of God and His eternal kingdom.  Matt. 7:13; IIPet. 3:7; Rev. 17:8
51. The Greek noun avpw,leia (apoleia--destruction) should not be understood to mean annihilation; rather, it should be understood to denote a state of perpetual death and destruction that continues unabated throughout eternity.  IIThess. 1:9; Rev. 20:10
52. The one who objects to God’s sovereign choices with respect to the members of the human race must then blame God for His patient endurance of those that He knew rejected His plan and who were deserving of His wrath.
53. He must also object to the reality that God’s gracious patience allows the one who is a vessel of wrath the time to change his mind and accept the gospel by faith.  Rom. 2:4
54. The one who would contend with God must also blame God for finally punishing vessels with wrath according to the strict standards of righteousness and justice by executing His wrath on them and giving them what they ultimately deserve.
55. He must also take issue with God’s wisdom, which is expressed in His self-revelation since He chooses to allow vessels of wrath and vessels of mercy to be part of that revelation. 
9:23 even so He might make known the abundance of His glory upon vessels of mercy, which He prepared beforehand for glory,  {kai, (cc) introduces the ultimate purpose of God--i[na (cs) introduces purpose, so that, in order that--gnwri,zw (vsaa--3s) to cause something to be made known, revealed--o` plou/toj (n-am-s) abundance, wealth, riches; that which is in plentiful supply, in this case, His infinite--h` do,xa (n-gf-s) the manifestation of the sum total of the divine attributes--auvto,j (npgm3s) gen. of possession--evpi, (pa) on, upon--skeu/oj (n-an-p) vessels, objects--e;leoj (n-gn-s) characterized by or receiving mercy--o[j (apran-p) which; the vessels of mercy; genitive of content--proetoima,zw (viaa--3s) 2X, to prepare something ahead of time for a purpose--eivj (pa) into, for the purpose of--do,xa (n-af-s) glory, sharing in the glory of God}

9:24 us, whom He also called, not from among Jews only, but also from among Gentiles.  {o[j (apram1p+) whom--kai, (ab) adjunctive, also--kale,w (viaa--3s) He called--evgw, (npa-1p) us, translated first by the New American Standard--ouv (qn) not--mo,noj (ab) only, alone--evk (pg) from the source of-- VIoudai/oj (ap-gm-p) Jews--avlla, (ch) but--kai, (ab) also--evk (pg) from the source of--e;qnoj (n-gn-p) peoples, nations, Gentiles}

Exposition vs. 23-24

1. God’s primary purpose in the divine decrees is to reveal Himself and to share His glory with those that will avail themselves of it; an important part of this revelation is found in the positive purpose that is introduced somewhat awkwardly in verse 23.

2. The presence of the conjunction kai, (kai--and, also, even) is unusual and some manuscripts have removed the conjunction in an attempt to alleviate the difficult nature of the sentence; the majority of interpreters recognize that the difficulty likely indicates that it was the original reading.
3. It is used to introduce a clear purpose clause in the Greek, which is the only clearly defined purpose of the three found in verses 22-23; an ascensive understanding is appropriate here since that usage of the conjunction kai, (kai--also, indeed, even) expresses a final addition or, in this case, the main point of focus.
4. The infinitives of purpose from verse 22 (demonstrating His wrath, making His power known) are part of a participial phrase that expresses God’s sovereign will with respect to the demonstration of His attributes of righteousness, justice, and omnipotence.

5. Even though God’s purpose was to reveal Himself in terms of His rejection and hatred of sin, He did not act immediately to fulfill that purpose; rather, He demonstrated great patience with those that deserved His wrath.

6. One primary purpose for that patience is found in verse 23, which relates God’s sovereign will to those that were foreknown, elected, and predestined to share in God’s glory (Rom. 8:29-30); these are the vessels of mercy that will inherit eternal glory.

7. The way verses 22 and 23 are constructed make it clear that the emphasis of Paul’s theology is on the mercy of God; however, Paul’s theology never eliminates the wrath of God from the human equation.
8. The purpose clause in verse 23 is to be construed with the main verb of verse 22; God endured the lifestyles of the wicked with great patience since the vessels of mercy would need time to make the adjustments to His plan.
9. As several have noticed, it is not as though there is some fluctuation in the will of God, as if He wanted to show mercy on certain occasions and on other occasions He wanted to show wrath.

10. The construction of this section simply places the emphasis on the matter of God’s mercy; however, in order to fulfill His plan to show mercy to some, the secondary purposes that were mentioned in verse 22 also have to be accomplished (restraining His wrath and holding back His power to judge).
11. From the time of Adam until now, God has held back His wrath against the billions and billions of vessels of wrath; none of those that have rejected God and His plan over the past 6000 years have faced God’s final indignation as of yet.

12. That is not to say that God has not leveled temporal judgments against sin and the sinners who commit them (Rom. 1:18); it is to say that they have not faced the final reality of the wrath of God at the great white throne.  Rev. 20:11ff

13. There is a similar idea found in the parable of the tares, in which the landowner exercised patience and allowed the wheat and tares to exist side by side until the time when he would separate them at the harvest.  Matt. 13:24-30
14. In that particular parable the emphasis is on the fact that intervening immediately in judgment would potentially cause damage to the wheat crop, which is analogous to positive volition, the vessels of mercy in Romans.

15. The verb gnwri,zw (gnorizo--to make known, to reveal, to cause one to recognize) is a favorite of Paul’s (he uses it 18 of the 25 times it is used in the New Testament); he uses it frequently to refer to the action of God as He reveals Himself in the course of the angelic conflict.  Rom. 9:22,23; Eph. 1:9, 3:3,5,10; Col. 1:27
16. What God desires to manifest is His very glory, which is the overt manifestation of the immutable perfections of God.  

17. The glory of God can refer to the manifestation of any or all of His attributes, each of which can be described or emphasized by the very term glory.
a. It is used in a general sense to refer to the entirety of God’s essence, which has been manifested in history by means of various theophanies.  Ex. 24:16-17, 40:35

b. Paul has used it to refer specifically to the attribute of righteousness, which is recognized as something to which man cannot attain.  Rom. 3:23

c. Paul has applied the term to God’s omnipotence, which was manifested in the bodily resurrection of Jesus Christ.  Rom. 6:4

d. It is used in Romans 9 to refer to the future manifestation of God’s glory as He glorifies the vessels of mercy.  Rom. 9:23, 8:19-21

e. In that regard, the term glory or glorious is used frequently to describe the overt manifestation of the perfections of God’s essence and policies as they will be made known during the Millennium and beyond.  Isa. 4:2, 11:10, 60:7,13; Matt. 19:28

f. Thus, all the perfections of His nature that are displayed in the free gift of salvation, His righteousness, justice, love, wisdom, power and truth  will be placed on full display for all to see and understand. 
18. The moral, physical, spiritual, ethical and transcendent qualities that are part of God’s essence and character will be given full expression and will be manifested through those that are vessels of mercy.  Rom. 8:18

19. His glorious nature is described by the noun plou/toj (ploutos--abundance, wealth, plenty), which many have classified as an attributive genitive; this means that the lead noun in the genitive chain functions as an adjective.
20. While this provides a smooth English translation of His glorious riches, most have recognized that the expression is somewhat more emphatic in the Greek; some suggest an epexegetic use of the genitive here, which means that God’s real wealth consists in the glory of His essence.
21. It does certainly indicate that God’s glory is the focal point, that there is an abundance of that glory, and that it is the glory of God that constitutes the real wealth and ultimate freedom in eternity.  Rom. 8:21
22. Romans 8:17 may be understood to mean that God Himself is what the believer inherits, which would constitute the ultimate in divine riches.

23. There are certainly passages in the Old Testament that not only allow for this view but offer some support for it.  Num. 18:20; Deut. 18:2; Ps. 16:5, 73:25-26; Lam. 3:24

24. In the final analysis, it would appear that God is the very object inherited since the eternal state is depicted by a unity between God and His people that is characterized by the very glory (essence) of God.  Rev. 21:3-4,7,22-23, 22:1-5

25. For one to inherit God means that he inherits God and all that He possesses; to inherit God is to be a recipient of the perfect glory of His eternal life, all that the Divine essence currently possesses, and all the He can provide for those that are His children throughout eternity

26. The objects of the wealth of God’s glory are here called vessels of mercy, which is obviously designed to contrast with the vessels of wrath from the previous verse.
27. While one may be tempted to categorize both genitives as genitives of destination, that leads immediately to the false concept of double predestination and must be rejected.
28. Additionally, one may view the vessels of wrath as people that deserve wrath, but one cannot interpret vessels of mercy to mean those that deserve mercy since Paul has clearly taught that no one actually deserves God’s mercy; the genitive of content may be the best choice.
29. Unlike the vessels of wrath, which are in a state of being prepared for destruction (but not clearly revealed as to how they got in that state), Paul uses an active verb that continues to have God as its subject.
30. Paul makes it clear that God is the direct and exclusive agent who prepares His people ahead of time to fit them to be expressions of His marvelous grace.
31. The verb proetoima,zw (proetoimazo--prepared beforehand) is used in the New Testament only of God’s activity of making ready in advance of something; it is followed by the preposition eivj (eis--into) to denote the purpose or goal of that preparation.
32. That verb should not be limited to God’s actions in eternity past (like foreknowledge, election, and predestination), which are certainly necessary to God’s ultimate goal of bringing many sons to glory.  Heb. 2:10
33. While it does include those actions of God before history, it also includes the reality that God’s people are prepared for eternal glory by means of His work in time, which includes His gracious provisions of justification and sanctification.

34. The Word of God makes it very clear that God’s predetermined plan involves the matter of Ph2 activities that God planned for the believer before he came onto the historical scene.  Eph. 2:10
35. As the believer learns to live his lifestyle in compatibility with God’s predetermined plan, he will experience Ph2 sanctification, growth in matters of obedience, righteousness, justice, love, truth, and grace.
36. While it is not explicitly mentioned in either Romans or Ephesians, part of God’s Ph2 preparation of the believer involves the matter of testing and refining in order to prepare the believer for his glorious destiny. Ps. 66:10; Dan. 11:35, 12:10; Mal. 3:3
37. Over the course of time, the believer is subjected to various forces and tests that are designed to expose and eliminate the moral and spiritual impurities that continue to exist by virtue of having an old sin nature.

38. That refining process is as much a matter of God’s grace as any other aspect of His plan; it involves making one actually holy (as opposed to only being ceremonially clean), reducing and eliminating impurities, and conforming the heart and life to God’s will.
39. The purpose in all this is to bring the believer to the full expression of glory in the resurrection body;  the plan of God to manifest His glory and share it with moral creatures will finally be completed with their glorification.
40. It has been recognized that the first portion of verse 24 is somewhat difficult; this has led to some discussion about the relationship of verse 24 to the previous verses.
41. Some view it as a continuation of the sentence in verses 22-23, while others view it as a new sentence that actually introduces a new paragraph.
42. While there are a couple of options regarding how one is to explain the syntax, the most obvious sees the plural pronoun evgw, (ego--us) as being in apposition to the term vessels from the previous verse; this moves from generalities to apply this teaching specifically to the Christians of Paul’s day.
43. The accusative of the relative pronoun o[j (hos--whom) introduces a relative clause that is contingent upon the term us; this leads to the translation vessels of mercy…even us whom He called
44. In verse 24 Paul relates the believer’s final glorious exaltation to the reality of the gospel call; this is seen in the use of the verb kale,w (kaleo--called), which refers to the invitation contained in the good news.  Rom. 8:30
45. As has been the case to this point in Romans, the call is viewed as one that is efficacious; during the time when God is enduring wicked men He is also issuing the invitation to salvation, which is accepted by those that are positive and rejected by those that are negative.
46. He goes on to indicate that the call is extended not only to the Jews as God’s people but to the Gentiles as well; the way this is phrased emphasizes that neither group can claim an exclusive right to God’s grace.
47. The Jews could not claim that the only way to a relationship with God was through the Jewish community; similarly, the Gentiles could not claim that the Jews have been completely set aside and claim salvation exclusively for themselves.

48. It further indicates that not everyone from either group will inherit salvation; the use of the preposition evk (ek--out from) with the ablative case denotes separation.
49. Paul will move on to justify his conclusion that the Gentiles are also now the recipients of God’s mercy by citing Old Testament precedents that would include the Gentiles and Old Testament passages that limit the acceptance of all Jews.
9:25 As He says also in Hosea, "I WILL CALL THOSE WHO WERE NOT MY PEOPLE, 'MY PEOPLE,' AND HER WHO WAS NOT BELOVED, 'BELOVED.'"  {w`j (cs) used here to introduce a quotation--kai, (ab) adjunctive, also--evn (pd)--o` ~Wshe, (n-dm-s) the Hosea--le,gw (vipa--3s) it says-- kale,w (vifa--1s) I will call--o` lao,j (n-am-s) the people--ouv (qn) not; lit. the not people--evgw, (npg-1s) of me, my; genitive of possession, but actually emphasizes relationship--lao,j (n-am-s) people --evgw, (npg-1s) My--kai, (cc)--o` (dafs+) avgapa,w (vprpaf-s) the one being loved, beloved--ouv (qn) negates the previous participle--avgapa,w (vprpaf-s) being loved, beloved}

9:26 "AND IT SHALL BE THAT IN THE PLACE WHERE IT WAS SAID TO THEM, 'YOU ARE NOT MY PEOPLE,' THERE THEY SHALL BE CALLED SONS OF THE LIVING GOD."  {kai, (cc) and--eivmi, (vifd--3s) it will be--evn (pd) in--o` to,poj (n-dm-s) the place--ou- (abr) indicates position, where--ei=pon (viap--3s) it was said--auvto,j (npdm3p) indirect object--ouv (qn) not--lao,j (n-nm-s) people--evgw, (npg-1s) possession, relationship--su, (npn-2p) you--evkei/ (ab) there, in that place--kale,w (vifp--3p) they will be called--ui`o,j (n-nm-p) sons--qeo,j (n-gm-s) genitive of relationship--za,w (vppagm-s) living, functions as adjective}
Exposition vs. 25-26

1. In these two verses Paul cites very freely from two passages in the book of Hosea; this has resulted in significant theological debate as to how these citations are to be understood and to whom are they to be applied.

2. In the previous verse Paul stated clearly that the call of God (contained in the terms of the gospel) was not to be limited to the Jews only; he makes it plain (for the first time in Romans) that God’s call has been extended to the Gentiles as well.  Rom. 9:24

3. Given the way Paul has used the verb kale,w (kaleo--to call, summon) to this point in Romans it is evident that the call of God is viewed as being an effective call that results in the salvation of those called.  Rom. 8:30
4. Even though that part is evident, the major interpretive problem in these two verses is the matter of how the reader is to understand and apply Paul’s Old Testament citations to the issues he is discussing in Romans 9.
5. Commentators and theologians who seriously discuss this passage have typically held to one of three views.
a. The first is that Paul actually changes Hosea’s meaning in its Old Testament context to make the prophecy refer directly and exclusively to the Gentiles.
b. Paul only uses Hosea’s prophecy as an example or analogy, applying the principles of rejection and acceptance of the Jews to the acceptance of the Gentiles.
c. Paul employs Hosea’s prophecy literally, with the same meaning that is found in the Old Testament of Hosea; this would mean that Paul is referencing Israel and not the Gentiles in these two verses.
d. Some like Moo suggest that the problem disappears if Hosea is intending to include the Gentiles in his prophecy; however, he acknowledges that this is unlikely (he is correct, it is not only unlikely it is incorrect).
 
6. Although there are variations on each view, the first must be rejected as an improper use of the Word of God to document a position; the teacher is not free to take verses out of context, misappropriating and misapplying them to prove his point.
7. Therefore, there are really only two general ways these citations may be interpreted; one group sees them as applicable to Israel since the context of Hosea relates to the northern kingdom and its impending destruction at the hands of the Assyrians.

8. The second group of interpreters looks to the immediate context of Romans and see a chiasmus (a grammatical inversion) in which verses 25-26 are to be related to the second group of verse 24 (the Gentiles) and verses 27-29 are to be understood in terms of the first group of verse 24 (the Jews).

9. While both sides make valid observations, the fact is that one must properly understand these citations in order to rightly interpret this section of Romans.
10. In that regard, one must not lose sight of Paul’s prevailing thesis, which was found in the first part of verse 6 and deals with the fact that God’s word has not failed; thus, he has two things that must be addressed.

a. The first issue is proving that the Word of God has not failed with regard to Israel in spite of the rejection of the gospel by the majority of the Jews.

b. The second issue involves proving that the Word of God has not failed in regard to the Gentiles (first mentioned in verse 24), many of whom did accept gospel.

11. Those that believe the citations are to be applied to Israel do so based on their view that the citations in verses 25-26 must be understood in their historical context and cannot be applied to the situation in Paul’s day regarding the Gentiles.

12. However, one major problem with that view is found in verse 27, which is introduced in such a way as to make it clear that Paul is not addressing the Jewish situation until that point.
13. They call into question Paul’s seemingly arbitrary use of these texts to document his assertion that the Gentiles were also to be the recipients of God’s call; in short, they tend to believe that Paul’s hermeneutics are questionable, which then makes his theology suspect.
14. There is some basis for their objections since it would be completely wrong hermeneutically and theologically to take a verse out of context and apply it arbitrarily to a situation to which it did not actually apply!
15. Therefore if one is to interpret and apply these quotes to the Gentile situation then he must explain how Paul can legitimately take a verse that applies to the northern ten tribes (Jews) and apply it to the Gentiles.
a. Nearly all commentators recognize that Hosea has literal, national Israel in view; further, the predicted blessings of restoration are clearly millennial in nature.  Hos. 1:10, 2:14-23
b. Since Israel’s future repentance and reinstatement as God’s people is what is clearly in view in Hosea, it is surprising to find the verses applied to the Christians (particularly Gentiles) of Paul’s day.
c. Some then come to believe that Paul equates the Christian church with the promised restoration of Israel, which is considered to be a spiritualized interpretation of Hosea’s prophecy.
d. Typically, those that adhere to the literal, grammatical, historical hermeneutic would not accept an allegorized or spiritualized interpretation as being a valid use of the Bible, and rightly so.
16. One important factor in understanding what Paul is doing here is only to be discerned from the Greek construction; Paul uses a construction here to introduce the quote from Hosea that he does not use anywhere else in his writings.

a. When Paul wants to cite a scripture as documentation of a point or the fulfillment of a prophecy he almost always uses the formula kaqw.j ge,graptai (kathos gegraptai--just as, exactly as it stands written).
b. In fact, he uses this formula 19 times in his New Testament writings; however, that is not the construction he uses in verse 25.
c. Rather, he uses the less exact conjunction w`j (hos--as, like), which introduces a loose comparison and not a more exact one.
d. Further, he does not use the verb gra,fw (grapho--it is written) but uses the less technical verb le,gw (lego--to say), which would suggest that he is not introducing this citation in the same way  he introduces other citations to document other principles from the Old Testament.
e. Thus, one must conclude that Paul is not citing this verse in the same manner in which he cites other Old Testament verses to validate or document his points.
f. Rather, he is using this Old Testament precedent, which was clearly addressed to the Jews of the northern kingdom to illustrate the reality that such a precedent is not inconsistent with God’s dealings with the Gentiles.
17. To expand upon the meaning of a particular scripture and to elaborate on how it can be applied is not uncommon; there is at least one example of an Old Testament passage that references Gentiles, which is applied to the Jews.  Acts 4:25-27
18. It is equally clear that some passages referring to Israel in the Old Testament are applied to the New Testament people of God.  IPet. 2:10
19. That the scripture can be applied this way is evident because of the typological and prophetic nature of the Old Testament; the matter of progressive revelation and the ongoing outworking of God’s eternal plan certainly allows for expanded understanding of some Old Testament passages.
20. One should note that both these examples are not examples of substituting Israel for the Gentiles or vice versa; rather, both are examples of expanding the meaning of a text under the ministry of the Holy Spirit.
21. Given all the evidence, it seems that Paul is likewise expanding the meaning of the text based on New Testament revelation that the Gentiles are now included as part of the people of God.
22. That means that the interpreter must take these two verses to apply contextually to the Gentiles no matter what difficulties they present in terms of the understanding.
23. The first verse Paul cites is found in Hosea 2:23 (2:25 in the Septuagint) but Paul’s translation of it does not agree with either the Hebrew text or the Greek of the Septuagint; in fact, Shreiner notes that the way Paul cites this in Romans does not accord with any known version of that verse.

24. The first obvious difference between the texts is that Paul reverses the order of what is said in Hosea; the statement about those who were not God’s people is placed before the statement about love, mercy, or compassion (depending on which translation is in view).

25. Several interpreters have suggested that the reason  for the reversal of these statements is particularly appropriate to the context since it is being applied to the Gentiles. 

26. Apart from the reversal of the two clauses Paul substitutes the verb kale,w (kaleo--called) in Romans for the verb le,gw (lego--“I will say”) in Hosea, and substitutes the verb avgapa,w (agapao--loved, beloved) for the verb evlee,w (eleeo--mercy, “compassion”)
a. As several interpreters have noted, the term call is used in the sense of naming or designating something, not calling in the sense of the invitation in the gospel.
b. There is little doubt that the use of the verb kale,w (kaleo--call) is thematically related to the previous mention of calling, which has been referenced in chapter 8 and just mentioned in verse 24 of chapter 9.
c. In regard to the matter of naming or designating it is important to note that the idea here is once again an effective naming, a designating that denotes a fundamental change in the group being named.

d. Thus, the calling here indicates a naming that corresponds to the reality; they are called God’s people because they have responded to God’s call.
e. The second change is truly minor since love, mercy, and compassion are pretty closely related in that mercy and compassion are normal expressions of love; the first change is clearly made to link the citation in Hosea with the matter of calling in verse 24.
27. Hosea is prophesying that God’s rejection of Israel (the ten northern tribes) will finally culminate in a renewing of His mercy to those He had previously rejected.
28. The names of Hosea’s children are to be understood in a symbolic way to reflect the historical rebellion of Israel and God’s response to it.
a. The Hebrew name yMi[; al{ (lo’ ‘ammiy--not my people) consists of the negative al{ (lo’--no, not) and the masculine noun ~[; (‘am--people) with a first person suffix; 
b. The Hebrew name hm'x'rU al{ (lo’ ruchamah--not pitied) consists of the negative al{ (lo’--no, not) and a form of the verb ~x;r' (racham--to love deeply, to have mercy, be compassionate).
c. The combination of both these names is designed to highlight the fact that God has rejected His people and will not intervene on their behalf at the time of the Assyrian invasion.
29. What is clear from the historical context is that the ten northern tribes had fallen into apostasy and idolatry to the point that God repudiated them, removing from them any protection that He had been providing.  Hos. 2:12-13,17, 4:12-13
30. As is the case with those that engage in idolatry (the worship of anything but God), the moral fiber of the nation experienced a degradation; as morality declined sins against God and man multiplied.  Hos. 4:1-2,13-14

31. As would be expected the judgment of God rightly came on unbelieving Israel, who had rejected the knowledge of God’s word and turned to idolatry.  Hos. 5:12,14-15 

32. The Jews of the northern kingdom were essentially excommunicated from the nation, they were regarded as heathen and treated as aliens in the sight of God.
33. Nevertheless, Hosea makes it plain that the rejection of the northern tribes and their judgment at the hands of the Assyrians was not to be the final word.  Hos. 6:1-2

34. Verse 26 offers further documentation that those that were not part of God’s people Israel would be accepted as God’s people and given the status of sonship.  Rom. 8:15-17
35. One issue that many interpreters have noticed is the use of the noun to,poj (topos--the place) and the adverb of place evkei/ (ekei--there, in that place), which has led to several views about what place is in view.
a.  Some understand the place here to be that place where the people first received the name Lo-Ammi, i.e. Palestine.
b. Some even assume that Jerusalem must be the place to which Hosea refers, since other Old Testament passages refer to the gathering of the nations to that city.  Isa. 2:2-4, 60:3-5

c. However, that view is decidedly millennial and Paul does not seem to be dealing with future of the Gentiles during the Millennium, but their present inclusion as part of the people of God.

d. Others take the reference to refer to the place in which the Jews first understood the full implications of their rejection, i.e. the land of their captivity.

e. The last view above harmonizes very well with Paul’s emphasis here concerning the inclusion of the Gentiles; thus, the ten tribes in the land of exile would correspond to the lands in which the Gentiles resided as not My people.
f. Because of the universal nature of the gospel God is able to call out a people for Himself in any land where those that are not His people reside.
36. With these two citations the principle is established that God can effectively receive those that were not part of the commonwealth of Israel; those Gentiles that were not considered the people of God would one day be regarded as His people.
37. Therefore, to apply this principle to all those who were outside the commonwealth of Israel is something that follows logically and doctrinally; if God can save apostate Jews (who are no longer His people) then He has no problem in calling other aliens and strangers (Gentiles) who are not part of national Israel.

38. When it comes to interpreting the Bible it should be recognized that a general truth, which involves a particular class of persons, can rightly be applied to all those whose character and circumstances are the same.  
39. Thus, what is applied to one class of heathen (Jews) is equally applicable to other heathen (Gentiles).
9:27 But Isaiah cries out concerning Israel, "THOUGH THE NUMBER OF THE SONS OF ISRAEL BE LIKE THE SAND OF THE SEA, IT IS THE REMNANT THAT WILL BE SAVED;  {de, (ch) adversative, now, but--VHsai<aj (n-nm-s) Isaiah--kra,zw (vipa--3s) lit. to cry out or scream; here used for the urgency of the prophet--u`pe,r (pg) concerning--o` VIsrah,l (n-gm-s) the aforementioned Israel from verse 6--eva,n (cs) if, even though; introduces 3rd class condition--o` avriqmo,j (n-nm-s) anumber, total, quantity--o` ui`o,j  (n-gm-p) genitive of apposition, defines the more vague term number--VIsrah,l (n-gm-s) genitive of relationship--eivmi, (vspa--3s) may be--w`j (cs) comparison, as, like--h` a;mmoj (n-nf-s) 5X, sandy, sandy beach--h` qa,lassa (n-gf-s) partitive, which is part of the sea--to,  u`po,leimma (n-nn-s) 1X, a small group of survivors, a remnant--sw,|zw (vifp--3s) will be saved}

9:28 FOR THE LORD WILL EXECUTE HIS WORD ON THE EARTH, THOROUGHLY AND QUICKLY."  {ga,r (cs) for--ku,rioj (n-nm-s) Lord, the Lord--poie,w (vifa--3s) will do, perform, execute--lo,goj (n-am-s) word; accusative, forward for emphasis--evpi, (pg) on, upon--h` gh/ (n-gf-s) the earth--suntele,w (vppanm-s) 6X, to bring something to an end, to complete or finish; participle of manner--kai, (cc) and--sunte,mnw (vppanm-s) 1X, to put a limit on something, to cut short, emphasis on abruptly doing so; participle of manner}   

9:29 And just as Isaiah foretold, "UNLESS THE LORD OF SABAOTH HAD LEFT TO US A POSTERITY, WE WOULD HAVE BECOME LIKE SODOM, AND WOULD HAVE RESEMBLED GOMORRAH."  {kai, (cc) and--kaqw,j (cs) just as, exactly as--proei/pon (vira--3s) 12X, to say something beforehand, to foretell--VHsai<aj (n-nm-s) Isaiah--eiv (cs) hypothetical; if, introduces condition of the 2nd class, presumed as false--mh, (qn) not, if not=except, unless; the negative gives this the force of a first class condition--ku,rioj (n-nm-s) Lord, the Lord--Sabaw,q (n-gm-p) 2X, a large group, a horde, a host, an army; genitive of subordination--evgkatalei,pw (viaa--3s) 10X, to abandon or desert; secondly, to leave something behind, to cause something to remain--evgw, (npd-1p) to us; indirect object --spe,rma (n-an-s) a seed, collective singular, a posterity--w`j (cs) as, like--So,doma (n-nn-p) Sodom--a;n (qv) particle of contingency, common in 2nd class apodoses--gi,nomai (viao--1p) we would have become--kai, (cc)--w`j (cs) like, as--Go,morra (n-nn-p) Gomorra--a;n (qv) particle of contingency, not translated--o`moio,w (viap--1p) 16X, to make something like something else; passively, to be made like something}

Exposition vs. 27-29

1. Verse 27 begins with an adversative use of the conjunction de, (de--but, now), which signals a change from the subject of the Gentiles to the subject of the Jews.
2. Just as the previous two verses dealt with the reality of the calling of the Gentiles from verse 24, these three verses deal with the call of Israel.
3. As Paul has previously stated in verse 6, not all those who are racial Jews are regenerate Jews; verses 27 and 29 confirm the fact that there has always been a remnant of racial and regenerate Jews within the larger nation of racial Jews.
4. While the previous passages that referenced the inclusion of the Gentiles as a part of God’s people in a way that was implied or inferred, Isaiah directly and plainly addresses the subject of the smaller segment of believing Jews within Israel.  Isa. 10:22
5. The verb kra,zw (krazo) first means to make a vehement outcry, to scream or shriek; it is also used of the speech of the prophets with emphasis on the urgent and intense nature of the message.
6. Although the preposition that follows is u`pe,r (huper), which is normally used to denote substitution and is translated on behalf of or in the place of, it is used here in the more general sense of concerning or about.  IICor. 1:8; Phil. 1:7
7. Paul cites a passage from Isaiah that pretty closely follows what is found in the Septuagint but with a couple of minor differences.  Isa. 10:22-23
a. Paul uses a different term for remnant than what is found in the Septuagint, but both terms have the same sense of remnant; thus, that difference is actually insignificant in terms of the interpretation. 

b. The wording of Romans 9:28 is slightly different than what is found at the end of Isaiah 10:23; the phrase in Romans more closely resembles what is found in another passage in Isaiah.  Isa. 28:22
c. It is also clear that Paul does not cite all of Isaiah 10:23, but that is likely due to the fact that the verse contained information that was not directly applicable to his point.

8. Although Paul’s Greek in Romans is closer to the language of the Septuagint than it is to the original Hebrew, the general meaning is the same in both versions.
9. Given the similarity of the language found in the two Isaiah passages coupled what is found in Hosea 1:10, it would seem that the common themes of these verses brought them together in Paul’s mind; in that regard, all the passages share the theme of the Assyrian judgment.
10. It is evident that Paul cites Isaiah to document his previous assertion that the vessels of mercy were being taken out from among the Jews.  Rom. 9:22-23

11. Paul would not have need to provide any Old Testament documentation for the fact that God called the Jews to be His unique people since that fact was already accepted by the Jews (and formed much of the basis for their racial arrogance).

12. The quote begins with a third class condition, which is designed to present the condition as one that is uncertain but that is still likely to occur; it expresses something that is at least conceived as being a possibility.
13. In this case, the third class condition has a concessive sense; the force of it is the apodosis (only the remnant will be saved) is true in spite of the innumerable number of physical descendants.

14. The statement is a conflation of what is recorded specifically in Hosea 1:10 (the phrase the number of the sons of Israel is found there in its entirety), which is used in place of the phrase in Isaiah 10:22 your people O Israel.
15. The citation is designed to communicate the reality of racial sexual prosperity, which the Jews were promised under the Abrahamic Covenant in three figures--the dust of the earth (Gen. 13:16), the stars of the heavens (Gen. 15:5) and the sand of the sea.  Gen. 32:12

16. While the initial emphasis is on the great number of racial Jews that might exist at some point in history, the ultimate emphasis is on the fact that only a small minority will ultimately be saved.

17. Many interpreters have noticed that the term u`po,leimma (hupoleimma--remnant) is used with the definite article, which in this case emphasizes the concept of the remnant as a concept that was quite familiar to the Jews.
a. The term remnant is to be understood as that which is left of a community after it undergoes some judgment or catastrophe.

b. Hasel, whose work on the concept of the remnant from Genesis to Isaiah is both comprehensive and foundational, suggests that there are three broad categories of remnant.

c. This includes the remnant as those who survive some judgment or catastrophe, without an explicit emphasis on spiritual matters.  Num. 21:35, 24:19; Josh. 13:12
d. The second is called by some the faithful remnant, who are distinguished by a genuine trust in God; Noah and his family serve as a good example of this (Gen. 7:23), as does Joseph in Egypt (Gen. 45:5-7), and Elijah during the divided monarchy.   IKings 19:9-18
e. The third is the eschatological remnant, which consists of those that are faithful, who go through the judgments of Daniel's 70th week, are purified so as to emerge victoriously, and who become the recipients of the God’s eternal kingdom.  Isa. 28:5; Jer. 23:2-6, 50:20; Ezek. 20:36-38; Zech. 13:8-9
f. The term remnant is used in both a positive and a negative sense; in a negative sense the existence or lack of existence of a remnant points to the destruction of the majority or the entirety of a people.
g. In a positive sense, the remnant serves as a bridge of sorts that provides for the preservation, survival,  and restoration of the people in view.
18. The teaching of these verses reinforces Paul’s doctrine that being a racial Jew did not guarantee God’s eternal favor; there has always existed the believing remnant within racial Israel and only these are to be considered as God’s children.  Rom. 9:6b-7
19. Another clear difference exists between the Hebrew text and the Greek text at the end of Isaiah 10:22; the Septuagint translates the Hebrew verb bWv (shubh--turn, return) with the Greek verb sw,|zw (sozo--deliver, rescue, save).
20. This change is not designed to add a soteriological element to the Hebrew text that was not there in the first place; the previous two verses in Isaiah alluded to a spiritual restoration and not merely a return to the land of Israel.  Isa. 10:20-21
21. Therefore, the reader should not be surprised to find that Paul seizes upon the meaning of the word saved here and uses it in a soteriological sense to refer to the ultimate eschatological salvation of the remnant.
22. There is a minor textual issue with verse 28 in that some manuscripts have the added phrase evn dikaiosu,nh| (en dikaiosune--in righteousness), which is to be rejected; it is pretty clearly an attempt to harmonize Paul’s quote with the Septuagint of Isaiah 10:22.
23. The verse begins with the explanatory conjunction ga,r (gar--for), which indicates that it provides some explanation as to how the remnant will be saved from the preceding verse.
24. Unfortunately, as a number of interpreters have observed, verse 28 is notoriously difficult to translate and interpret, so the connection is difficult to discern.

25. However, what is evident is that the first five words are identical to part of the Greek text found in Isaiah 10:22; the rest of the verse appears to be drawn from the wording found in two Isaiah passages, which both have the judgment of God in view.  Isa. 10:23, 28:22

26. In that regard, the general term lo,goj (logos--word) means a word and may refer to a word of promise or comfort or it may refer to a threat, a word of judgment; in this context, it should be understood and translated as a sentence or judgment.
27. The emphasis is on that judgment and the manner in which God will execute it; the accusative of the term word/ judgment is placed first in the sentence to emphasize it.
28. While there are a few ways one can understand the two participles of manner, one must first determine their general meaning and then determine how they are to be understood in this context.
29. The first participle of the verb suntele,w (sunteleo--“thoroughly”) is used 6 times in the New Testament but only here by Paul; it means to complete something, to bring a process to an end, to finish or accomplish it.  Lk. 4:2,13
30. The second participle is from the verb sunte,mnw (suntemno), which is used only here in the New Testament, and found in only 7 other places in the Septuagint.
31. The verb means to put a limit on something, often with the implication of doing so abruptly; it means to cut down or cut short.  
32. Although there are several views as to how this should be understood, the simplest explanation is likely the best; the sense is that God will execute His judgment on the earth by acting in a thorough and decisive way that will not include any delay.
33. While it is also notoriously difficult to date the prophecies found in Isaiah (he ministered under several kings for probably about 60 years), the best guess places the prophecy in chapter 10 in about 730-740 B.C.  Isa. 1:1
34. Since the Assyrian captivity came to pass in 722-721 B.C. the quick and thorough judgment that was promised by Isaiah came to pass within less than 20 years.
35. Verse 29 continues with another citation from Isaiah, which is an exact quote from the Septuagint; the Greek versions are pretty accurate translations of what is found in the Hebrew.
36. The one primary difference between the Hebrew and the Greek translation is that the Hebrew term dyrIf' (sariydh--survivor, an escapee that is left behind) is reflected by the Greek noun spe,rma (sperma--seed).
37. It is clear that Paul views the remnant as the spiritual seed, since both are saved and are the ones who partake of all God’s promises.  Rom. 9:8
38. Paul is citing this passage as direct documentation of his views; it is introduced with the conjunction kaqw,j (kathos--just as, even as) and the more unusual verb proei/pon (proeipon/prolego--to say before, to foretell).
39. This is the only time Paul uses this formula to introduce an Old Testament quote; Luke uses the verb to introduce a specific citation on two occasions.  Acts 1:16; Heb. 4:7
40. The unusual introduction has resulted in at least three views about how one is to understand Paul’s intent.
a. The first is to understand it in the immediate context to refer to Hosea, which would mean that Paul is indicating that Isaiah’s prophecy preceded Hosea’s
b. However, this cannot be the case since a comparison of the two books immediately indicates that Isaiah and Hosea were prophets to Israel during the same time.  Isa. 1:1; Hos. 1:1

c. The second is to understand Paul’s words to mean that the prophecies he cited in verses 28-29 were given after the prophecy of verse 29, which is found in the first chapter of Isaiah.

d. The last, simplest, and correct view is to understand the phrase to mean that Isaiah spoke of this before it actually happened.  IIPet. 3:2

41. While the previous citation in verse 27 documented that there would be a believing remnant within Israel, this citation focuses specifically on the fact that the preservation of a remnant was a miracle of God’s grace and mercy.  Rom. 9:15-16
42. The actual form of the verse is that of a second class condition (viewed as contrary to fact) but it is accompanied by the negative mh, (me--not); the sense of it is if God had not left us a seed (but He did).
43. Paul has clearly demonstrated his belief that the remnant within Israel was going to be a small number; however, he goes further here and states that apart from God’s intervention the nation itself would not have survived.
44. Paul’s assertion is a strong statement of the fact that the nation of Israel was no more worthy of God’s mercy than Sodom and Gomorrah; those two cities of the plain are mentioned because their names were synonymous for complete destruction.  Gen. 19:24-25; Deut. 29:23
45. In fact, Isaiah applies those two pejorative (insulting) terms to the nation at large (Isa. 1:10), Jeremiah indicts the nation for the rampant sinful behaviors that characterized Israel at that time.  Jer. 23:14

46. God is referred to here as the Lord of the armies/hosts, which is a translation of the Hebrew tAab'c. hwhy (YHWH  tsebha’oth); the term tAab'c. (tsebha’oth) is derived from the verb ab'c' (tsabhah), which means to fight or wage war.
47. The term transliterated as Sabaoth in Romans is used in the Old Testament to refer to the angelic hosts (IKings 22:19), of human military forces (Judges 4:2), and of the heavenly bodies.  Deut. 4:19
48. The fact that it is used in these different ways suggests that the title is intended to include all created agencies and beings, of which YHWH is recognized as creator and commander.
49. The Greek noun translated posterity by the New American Standard is spe,rma (sperma--seed), which was last used in the earlier part of this chapter.  Rom. 9:7-8
50. The seed  has been defined as the spiritual descendants of Abraham, those that walk in the same pattern of faith that he did.  Rom. 4:16
51. In this context it is equivalent to the term u`po,leimma (hupoleimma--remnant) that was used previously in verse 27.
52. The use of the term seed is designed to point to the matter of a future for those that are positive within Israel; God did not and has not allowed the rebellion and unbelief of the many to cause the destruction of the entire nation.
53. The use of two different verbs to describe the two cities is an accurate reflection of the Hebrew text in Isaiah, which uses the verb hy"h' (hayah--to become) and the verb hm'D' (damah--to be like, to resemble).
54. As mentioned in the introduction to this chapter, this verse closes the first major section; the second major section begins with verse 30 and extends to the end of chapter 10.

55. The following summary may be advanced to this point in the argument.

a. The rejection of unbelieving Jews and the admission of believing Gentiles are both quite consistent with the divine method of justification, which must be impartial.  Rom. 2:9-11
b. The judgment and discipline that came on the Jews as a result of their unbelief is consistent with the Word of God, His character, or the manner in which He administrates His plan.
c. When God rejects the majority of the Jews for their unbelief, He is not breaking any of the promises He had made to the nation since being a racial Jew did not guarantee God’s favor in the first place.
d. One must recognize that the promises of God were made with the understanding that they had to be apprehended by faith and were not to be understood as being universally available to everyone within the nation.
e. The nation of Israel was no better than the Gentiles that surrounded them; their racial arrogance, their lack of faith, and their widespread and rampant sinful activities left them in a state that deserved God’s judgment.
f. The fact that God has been exceedingly patient with the nation and did not destroy them completely was simply an example of the infinite grace and mercy of God, as well as an exhibition of His faithfulness to His promises to the patriarchs.
56. The fact that God saves anyone in the human race is an exhibition of His sovereign love, grace, mercy, and patience; how can one level a complaint against God, who saves some because of His mercy.
57. As several have noticed, those that would attack God because He does not save everyone manifest their personal belief that God must somehow have an obligation to save the entire human race.

58. However, if that viewpoint is accepted it must be recognized that it denies God the sovereign right to chose those whom He will save and removes the entire principle of God’s mercy from the equation. 

9:30 What shall we say then? That Gentiles, although they did not pursue righteousness, attained righteousness, even the righteousness which is by faith;  {ti,j (aptan-s) interrogative, what?, why?-- ou=n (ch) inferential, therefore, then--ei=pon (vifa--1p) deliberative, asks a question--o[ti (ch) introduces the content of what will be said--e;qnoj (n-nn-p) nations, Gentiles--to, (dnnp) the ones, “who”--mh, (qn) not--diw,kw (vppann-p) to move rapidly toward an objective, to chase, to pursue; concessive force--dikaiosu,nh (n-af-s) righteousness; orientation to God’s will and ways--katalamba,nw (viaa--3s) 15X, to catch up with, to gain something by pursuing it, to overtake--dikaiosu,nh (n-af-s) orientation to God’s standards--de, (ch) epexegetical, introduces the specific righteousness in view; cf. Rom. 3:22--dikaiosu,nh (n-af-s) righteousness--o` (dafs) the righteousness, “which”--evk (pg) ablative, from the source of--pi,stij (n-gf-s) faith, active faith in the gospel}

9:31 but Israel, although pursuing the Mosaic Law for righteousness, did not arrive at that Law.  {de, (cc) but, now--VIsrah,l (n-nm-s) Israel, the nation at large--diw,kw (vppanm-s) to move rapidly toward an objective, to chase, to pursue; concessive force--no,moj (n-am-s) used of the Mosaic Law or a general principle; here the Mosaic Law is in view--dikaiosu,nh (n-gf-s) several options, genitive of product, a law that produces righteousness; attributed genitive, a legal righteousness, more in exposition--ouv (qn) did not--fqa,nw (viaa--3s) 7X, to get to a place, to arrive; to get to a state or status, attain  --eivj (pa) into, of a destination reached, did not ever arrive at the full demands of the Law--no,moj (n-am-s) the Law}

Exposition vs. 30-31

1. As mentioned previously, this verse begins the next major section of thought, which extends through the end of chapter 10.
2. It is clear that there is a fundamental shift in content since the terms dikaiosu,nh (dikaiosune--righteousness; used 11X), pi,stij (pistis--faith, belief; used 5X), and the verb pisteu,w (pisteuo--believe, have faith; used 8X) dominate this section and are entirely absent from the first 29 verses of chapter 9.
3. The first section of this chapter dealt with the historical rejection of Israel from the standpoint of God’s sovereignty; this section will deal with the situation from the perspective of human response to the truth.
4. What is evident is that Paul recognizes both matters of God’s sovereignty and human volition; however, while he acknowledges that both are operative in the matter of salvation he does not attempt to reconcile them.

5. While some have thought the emphasis continues to be the surprising inclusion of the Gentiles (that is certainly a secondary emphasis), the prominent subject will continue to focus on the exclusion of Israel.
6. That is evident by the overall construction of the passage, which is introduced with a brief mention of the Gentiles followed by an explanation that Israel’s plight is due to their failure to believe (Rom. 9:30-33); the section is concluded with Old Testament condemnations of Israel that anticipated its unbelief.  Rom. 10:21

7. Verse 30 is introduced by a formula that Paul uses six times in the book of Romans; in most cases the phrase is used to anticipate and refute any mistaken inferences that one might draw from Paul’s teaching.
8. In this case the phrase is used as an intermediate device to advance the argument; Paul does not follow this with a question that is attributed to his opponent as he often does.  Rom. 6:1, 7:7
9. Rather, he asks the question to explore an implication of his teaching that the Jews as a whole are being rejected by God while the Gentiles as a group are finding acceptance.
10. The question is followed by the use of the conjunction o[ti (hoti--that), which essentially introduces the paradox to which Paul refers in his initial question.
11. The interrogative adjective ti,j (tis--what?) is defined by the appositional clause that is introduced by the conjunction o[ti (hoti--that); the force of this is what are we to make of the fact that Gentiles have attained God’s righteousness but Israel has not?
12. The previous section would simply have indicated that such was the case because of God’s sovereign choices to save some and not save others; however, Paul will provide the answer to this question in terms of the human response to the good news and not in terms of God’s choices.
13. Although theologians have long debated the relationship and the nature of the interaction between the sovereignty of God and the free will of man, it is evident that while Paul acknowledges that both exist he does not attempt to reconcile the two concepts.

14. This has led to a debate over the theological ramifications of these two realities; some theologians argue that Paul explains the basis on which God makes His decisions to save some and not others is that of faith in the gospel.
15. Others argue the opposite point and assert that a positive human response to the gospel is simply the result of God’s prior decision to elect the one who believes to salvation.

16. These conflicting viewpoints make it clear that one must take a singular position on the perceived interaction between God’s sovereignty and human free will.

17. The first position indicates that people are only saved because of God’s election in eternity past and that their actions in time come to pass only as a direct result of God’s choice; this view makes the faith of the person the result of God’s eternal choice and not of their volitional decision to believe.
18. Alternately, one can take the position that what God foreknew in eternity past, which was the basis for His elective activity, was the faith of those that were positive; this view allows for sovereign election based on foreknowledge of faith, without interfering with free will or forcing the person to believe.  Rom. 8:29-30; IPet. 1:1-2
19. This second view is the one that must be accepted since the first view suggests that God is arbitrary and has no real basis for electing some and rejecting others; He has clearly revealed that His sovereign will has always been to save all those that place their faith in Jesus Christ.  Lk. 8:12; Acts 16:31

20. Paul uses two anarthrous terms to deal with the two classes of people in view--Gentiles and Jews; the emphasis is not on the number but on the identity of the Gentiles as a people being distinct from the people of Israel.

21. The articular participle that follows is from the verb diw,kw (dioko--to move rapidly toward a point, to chase, to pursue after something) and is to be understood as defining the noun e;qnoj (ethnos-- nations, Gentiles) and as having concessive force.
22. The concessive use of the participle indicates that the action of the main verb (in this case attained) is completed in spite of the state, action, or condition that is expressed by the participle.
23. When Paul says that the Gentiles did not pursue righteousness, he is not referring to the matter of moral or relative righteousness; rather, he is referring to the absolute righteousness from God as he has been throughout the book of Romans.
24. This is not a condemnation of all Gentiles as a group being devoted only to depravity and debauchery (as was chapter 1); although some Gentiles exhibited some desire for moral integrity and excellence, as a whole it is correct to generalize that they were not pursuing a right relationship with the  God of Israel.  Lk. 7:4-5; Acts 10:1-2; Rom. 2:14-15
25. The use of the participle (ongoing action) indicates that Paul perceived this to be the general rule for Gentiles as a whole; as a group, the Gentiles were largely unconcerned with the truth of God as revealed to the Israelites in the Old Testament.
26. The term dikaiosu,nh (dikaiosune--righteousness) means the righteousness that is necessary if one is to have a relationship with God, the righteous standing that cannot be attained by one’s efforts under the old sin nature, but the righteous standing that only God can provide.
27. The term righteousness may refer to a particular pattern of ethical behavior (righteous, upright, moral behavior) or it may refer to the righteousness that is indicative of a right standing with God; while the Jews focused on the former, Paul focuses on the latter.
28. The main verb of the sentence is katalamba,nw (katalambano--to overtake someone or something by pursuing him or it), which provides for a bit of wordplay with the participle pursuing.
29. The paradox (a statement or proposition that is seemingly self-contradictory or absurd; in reality though it expresses a truth) is set forth clearly in verses 30-31.

30. On the one hand the Gentiles, who did not pursue God so as to attain a relationship with Him, have found that relationship; meanwhile the Jews, who zealously pursued a right standing with God, never obtained it.
31. In order to explain this paradox, it seems apparent that Paul has chosen to employ an athletic metaphor that focuses on a race.

a. The vocabulary that is used beginning in verse 30 contains a number of terms that are related to the matter of a footrace.
b. The first verb is diw,kw (dioko--to chase, to pursue), which involves the nuance of earnestly and decisively pursuing something, zealously seeking after something or aspiring to it.  Rom. 9:30-31
c. The second verb is katalamba,nw (katalambano--lit. to hold down), which means to catch up with someone by pursuing them; it is used of attaining a goal or winning a race.  Rom. 9:30; ICor. 9:24
d. The third verb is prosko,ptw (proskopto--lit. to strike against), which has the idea of hitting something in a race that causes one to stumble or fall; the cognate noun pro,skomma (proskomma) is used to denote the object one strikes, what causes one to stumble or fall.  Rom. 9:32
e. The verb kataiscu,nw (kataischuno--to dishonor, to disgrace) refers to the shame and disappointment that comes to the one who loses the race.  Rom. 9:33
f. The noun te,loj (telos--a time that marks the end of something, the last part, conclusion) is also used in racing metaphors to denote the goal or conclusion of a race, the finish line.  Rom. 10:4
32. The last portion of verse 30 is introduced by the conjunction de, (de--but, now, “even”), which is most often used in an adversative sense; however, here it is used in an epexegetical sense to more closely define what he means specifically by righteousness.
33. Paul states once again what he has been making so plain in Romans; the matter of a righteousness that makes one acceptable to God only comes on the basis of faith.
34. Paul will go on to contrast the righteousness from God that comes only on the basis of faith with the righteousness that comes from human effort that does not recognize the reality of the old sin nature.  
35. Verse 31 takes up the primary subject of the Jews once again, who are contrasted with the Gentiles by means of the weak adversative use of the conjunction de, (de--but, now).
36. This nation as a whole was concerned with the matter of having a right standing before God; the use of present participle diw,kw (dioko----to move rapidly toward a point, to chase, to pursue after something) once again denotes the general or habitual activity of the Jews.
37. It is also used once again with concessive force; in spite of the fact that they pursued a right standing before God their efforts were doomed to failure and they did not attain that standing.
38. There is a bit of a play on words in the Greek that may not come across fully in the English; although the Gentiles were not customarily concerned with righteousness before God, they caught up to righteousness, overtook it, and made it their own (the verb can also mean to seize something).
39. On the other hand, although the Jews did pursue a right standing with God, they did not catch up to the Law; complete obedience was always just out of their reach no matter how much effort they expended.
40. What the Jews failed to understand was that the Law demanded total obedience in every area if one was to attain to its righteousness standards; this is impossible for any person with an old sin nature since one sin would disqualify the person in regard to God’s absolute righteousness.  Rom. 3:23, 5:12
41. The problem with the natural man is that he does not take his sinful nature into account and has the deluded view that his relative righteousness will be accepted in place of God’s perfect righteousness.
42. The phrase a law of righteousness has caused considerable discussion, with more than a few options as to its actual meaning and force in this context.

a. The way in which the interpreter views the term no,moj (nomos--law, principle) is somewhat contingent upon how he views the following genitive righteousness.
b. Some want to make the genitive an epexegetical one, meaning that it essentially clarifies the lead noun; this would lead to the translation of a law/principle, that is righteousness.
c. If that is the case, the noun no,moj (nomos--law, principle) is to be understood as being a generic law or principle that is more closely defined as righteousness.
d. However, outside of a very few places in Romans, Paul has consistently used the term no,moj (nomos--law) with and without the definite article to refer to the Mosaic Law; there is no reason not to understand it as a reference to the Mosaic Law in this context since the subject is specifically Israel.
e. Beyond that, the immediate context that follows in chapter 10 makes it explicit that Paul has the Law of Moses in view.  Rom. 10:4-5
43. The next issue that must be addressed is the genitive term righteousness; the genitive that follows has been understood in many ways, some have merit but some do not.

a. The first way the genitive may be understood is as an attributive genitive; the genitive specifies an attribute or quality to the lead noun, and would have the meaning a righteous Law.
b. While it is true that the content of the Mosaic Law is wholly righteous (Rom. 7:10,12), context indicates that Paul is not addressing the nature of the Law, he is addressing Israel’s approach to the Mosaic Law.
c. Other options include the idea of a law that promises righteousness, or one that demands righteousness.
d. While these other possibilities may be considered, they would seem to add more to the text than it is actually saying; further, it is evident that the focus is not so much on the nature of the Law itself but on the way the Jews approached it.

e. Another popular suggestion over the years is that Paul (or a scribe) inadvertently reversed the terms and he meant to say the righteousness of the Law; however, there is no textual support for that reading so the more difficult reading law of righteousness is to be preferred.

f. The simplest explanation is that the genitive is to be viewed as a genitive of product or result, which would mean that the Mosaic Law produced or resulted in the righteousness God sought (if it was fully obeyed).

g. There are only two other verses in which Paul uses the noun no,moj (nomos--law, Mosaic Law) with the language of righteousness.  Rom. 2:13, 10:5
h. In each of those verses the emphasis is on righteousness that one attained from obedience to the Law; the emphasis in both (as it is here) is on doing something (human effort) to gain or maintain a right standing before God.
44. The Law was indeed a source of righteousness (Rom. 7:12) and promises righteousness when its demands are met; however, as a practical matter Paul has already strongly asserted that the righteous demands of the Law were impossible to completely fulfill.  Rom. 3:9,18-19
45. Other revelation makes it clear that God never gave the Law so that men would try to keep it in order gain salvation; the purpose of the Law was to reveal God’s holy character.  Num. 15:40; Neh. 9:14

46. In the revelation of God’s holy character, the Law was designed to make the Jews aware of their own moral inadequacy before God.  Rom. 3:20; Gal. 3:19,22-24

47. Nevertheless, the Jews in their arrogance and self-sufficiency did not see the Law as an instrument of condemnation; rather, they saw in the Mosaic Law a vehicle that would demonstrate their righteousness, and so pursued the Law as a means to salvation.
48. The problem the Jews had was not the matter of pursuing righteousness (a right standing before God), but in the manner in which they believed that righteousness was to be pursued and attained.

49. In the end, the Jews who pursued the Mosaic Law as a means to a right standing before God never could attain it because they could not keep the Law; the Gentiles, who cared little if any for the Law and it righteous standards, “caught” God’s righteousness without chasing after it.

50. Paul makes it very clear in Galatians that righteousness (a standing before God that He accepts) can never be attained by means of obedience to the Mosaic Law or any other law.  Gal. 2:21

51. If one takes the position that the Mosaic Law was ever intended to make men righteous before God, he would have to acknowledge that the salvation offered in Christ was not God’s original plan, but a replacement for His failed Law/works plan.

52. Paul will go on to articulate his view that the problem is not found in the Mosaic Law or the righteousness it promotes; the problem is found in the approach to God and the matter of what constitutes a righteousness that He will accept.

9:32 Why? Because they did not pursue it by faith, but as though it were by works. They stumbled over the stumbling stone,  {dia, (pa) because of, on account of--ti,j (aptan-s) what?--o[ti (cs) causal, because--ouv (qn) not--supply the verb dioko “pursued” from previous context--evk (pg) from the source of--pi,stij (n-gf-s) faith, believing; non-meritorious activity--avlla, (ch) strong adversative--w`j (cs) as, like; as though--evk (pg) from the source of--e;rgon (n-gn-p) works, deeds--prosko,ptw (viaa--3p) 8X, lit. to strike the foot against so as to stumble or fall; to take aoffense at, to reject--o` li,qoj (n-dm-s) the stone; dative of direct object--to` pro,skomma (n-gn-s) 6X, lit. of the stumbling; attributive genitive, specifies an attribute or quality to the stone}

9:33 just as it is written, "BEHOLD, I LAY IN ZION A STONE OF STUMBLING AND A ROCK OF OFFENSE, AND HE WHO BELIEVES IN HIM WILL NOT BE DISAPPOINTED."  {kaqw,j (cs) just as--gra,fw (virp--3s) it stands written--ivdou, (qs) look!, behold!, pay attention!--ti,qhmi (vipa--1s) to set, place, or put; used with future emphasis from the prophet’s standpoint--evn (pd) in--Siw,n (n-df-s) Zion, the mountain upon which Jerusalem was located--li,qoj (n-am-s) a stone--pro,skomma (n-gn-s) attributive, a stone that can cause stumbling--kai, (cc) connective--pe,tra (n-af-s) a rock, large rock, boulder--ska,ndalon (n-gn-s) lit. a device for catching prey, a trap; metaphorically, that which causes offense or revulsion and results in hostility or disapproval; attributive genitive, an offensive rock--kai, (ch) connective--o` (dnms+) pisteu,w (vppanm-s) the one believing, he who believes--evpi, (pd) on, upon--auvto,j (npdm3s) it, the rock, translated as Him based on the knowledge of the translator that Jesus is in view--ouv (qn) no, not-- kataiscu,nw (vifp--3s) will be ashamed, put to shame}

Exposition vs. 32-33

1. It is evident that Paul has been dealing with the salvation of men from the viewpoint of God’s sovereign will and choices; however, verses 30-31 begin a transition to the matter of man’s part in obtaining righteousness.

2. Paul asks the question at the beginning of verse 32 about why it is that Israel had not attained to the righteousness that God accepts; the construction using the preposition dia, (dia) with the interrogative adjective ti,j (tis--what) is found frequently in the New Testament and has the sense of why?
3. Although the language of verse 32 is terse (and apparently intentionally so), the entire question might be phrased as “Why did Israel not attain to the Law they pursued?”
4. One might expect Paul to answer his own question in terms of God’s sovereign choices since that has clearly been his emphasis throughout chapter 9.

5. Instead, he introduces the answer to his own question with a causal use of the conjunction o[ti (hoti  --because), which is designed to provide the explanation as to why Israel did not attain the righteous standing with God that they were seeking.
6. His answer does not focus at all on the sovereignty of God at all but addresses the matter from the standpoint of the Jewish approach to the matter of righteousness.
7. Although the verb diw,kw (dioko--chase, pursue in an attempt to catch) is not repeated in verse 32, it is evident from the preceding context that the pursuit of righteousness is the issue at hand.
8. It is important to note that Paul does not denigrate the fact that the Jews pursued righteousness, or that they pursued righteousness through the Mosaic Law, which Paul has acknowledged is inherently righteous.  Rom. 7:12
9. However, Paul has made it equally plain that no one can fulfill the particulars of the Mosaic Law because of the presence of the indwelling old sin nature.  Rom. 3:9,19-20,23
10. Paul argues that there is an inherent conflict between the righteous nature of the Law of God and the sinful nature that every person possesses from birth.  Rom. 7:14
11. He has clearly taught that the Mosaic Law is an unwitting accomplice with the old sin nature; when the old sin nature is exposed to the righteous requirements of the Mosaic Law, it is incited by the Law to express itself by rebelling against those righteous requirements.  Rom. 7:8-11
12. Paul has expressly declared that the mindset of the old sin nature is one that only results in death (Rom. 8:6) and that the sin nature is inherently hostile to God and His standards.  Rom. 8:7-8
13. It should be evident that the Jews were indeed seeking the proper thing (a righteous standing before God); the problem was not with what they sought, it was the manner in which they believed that a right standing with God was to be achieved.
14. Since it is clear that Paul believed that the Law demanded obedience (works--Rom. 2:6-7,13), why would he now seem to condemn Israel’s pursuit of obedience to that righteous Law?
15. As will become evident in the text, the issue is not the matter of the pursuit of righteousness; the real issue is the theological starting point one takes in his pursuit of a righteousness that is acceptable before God.
16. Paul first condemns Israel not because they pursued the Law for righteousness (a narrow reading of Deut. 16:20) but because they pursued it with the faulty preconception that human effort would attain righteousness by means of performing the commands found in the Mosaic Law.
17. The Jewish view that the Law was to be obeyed was correct since Paul connects the doing of the Law with the matter of eschatological blessing and glory.  Rom. 2:7,10,13
18. However, the Jewish view was that their performance, their works, their ability to do all the righteous things the Law prescribed, served as the basis of their acceptance before God.

19. Paul’s first statement is a negative one (not from the source of faith) that condemns Israel because the nation as a whole did not approach the matter of one’s standing before God from the standpoint that faith was necessary.
20. In the book of Galatians Paul expressly declares that there is a fundamental difference between the two conflicting matters of the Law and faith; doing and believing are opposite ends of the spectrum when it comes to the matter of a right standing with God.  Gal. 3:12

21. Justification by faith recognizes that the righteousness of God is impossible for the natural man to attain; thus, the positive person appropriates the righteousness of Christ by faith in His substitutionary sacrifice, His atoning death, and His bodily resurrection.  Jn. 6:28-29
22. Paul uses the strong adversative conjunction avlla, (alla--but) to contrast the proper way to approach the matter of gaining a right standing with God (from the source of faith) and way in which the Jews tended to approach righteousness.
23. The use of the conjunction w`j (hos--like, as, as if) is important since Paul is not saying that the Jews  could actually attain righteousness by means of works; what he is saying is that the Jews thought they could obtain a right standing with God in this way and acted on their faulty belief.
24. In the end, they would not submit themselves to the only method of justification that was acceptable to God; since they supposed that they could gain God’s favor by means of their imperfect obedience to the Mosaic Law they persisted in that belief in spite of the revelation provided through Jesus Christ and men like Paul.
25. The structure of the Greek emphasizes a contrast that is critical; the contrast is between righteousness by faith and the fallacious assumption that one can attain righteousness by means of works.

26. The idea that God would ever have accepted human works of righteousness (even those based on the perfect revelation of the Mosaic Law) is completely at odds with everything Paul has been teaching in throughout Romans.

27. Although he does not address the matter here, it is evident that Paul perceived the Mosaic Law as a necessary part of God’s plan; the Mosaic Law does two specific things that are essentially preparatory for salvation.

28. The first is that the Mosaic Law reveals God’s standards of righteousness and His wrath against sin (Rom. 1:18, 3:5, 4:15), punishment for violations of God’s Law are illustrated by civil laws and the punishment that comes from violating them.  Rom. 13:4-5
29. The second critical thing that the Mosaic Law does is reveal the depth of sinfulness that exists in every person (Rom. 7:7,13b); it also served to stimulate the production of transgressions (Rom. 5:20; Gal. 3:19) and to make it clear to all men that they are confined to the prison camp of sin and death from which one can only escape by means of faith.  Rom. 11:32; Gal. 3:22
30. There is some debate as to how verse 32 is to be punctuated; some want to place a comma after from the source of works, while others place a period after that phrase as the New American Standard reflects.
31. The second view above is likely correct, which means that Paul is not providing a reason, cause, or result for their failure; rather, he is solemnly asserting that their stumbling was an historical reality (and still was at the time of writing).
32. Paul again uses asyndeton (omitting any conjunction or connective particles) to draw attention to the final statement of verse 32.

33. Paul goes on in verse 33 to provide scriptural documentation regarding the matter of the stumbling stone; the citation is a conflation (combining two texts into a single quote) of  verses that are found in Isaiah.  Isa. 8:14, 28:16
34. The language Paul uses in Romans does not agree with either verse exactly but the differences in vocabulary do not alter the general meaning of either text.
35. Paul uses the present tense of the verb ti,qhmi (tithemi--to set, place, or put) to reflect the Hebrew Piel perfect verb ds;y" (yasadh--fixed firmly, founded), which is used most often for placing the foundation of a building; metaphorically, the Hebrew verb denotes something that cannot be moved.
36. The stone is to be laid in Zion, which is a name that was in use in the time of David and became synonymous with the city of David.  IISam. 5:7
37. While Zion was likely used to refer specifically to the mountain on which the Temple sat, it came to be used as a synonym for the city of Jerusalem, which is viewed as the dwelling place of God.  Ps. 102:21; Mic. 3:10; Zech. 8:3
38. In the context of Isaiah, the passage refers to the unfaithful rulers of Israel, who promoted a false security for the nation; God indicates that He is establishing a true and permanent security in Jerusalem for those that trust in Him.
39. The blending together of the two verses from Isaiah forms a bit of a problem since the verse from chapter 28 views God as laying the foundation stone and the verse in chapter 8 views God as the foundation stone.
40. This has led to a large number of suggestions as to what the metaphorical stone refers; suggestions have included Zion itself, the house of David, Hezekiah, the Mosaic Law, the Word of God in general, the remnant, a king, and the Messiah.
41. The New Testament clearly interprets the stone as Messiah (IPet. 2:5-8), who has a two-fold function; He provides stability and security to those who trust in Him (Isa. 28:16c, 8:14a), but serves as an obstacle that will destroy those that do not.  Isa. 8:14b
42. Since Paul is using language that relates to a footrace, the matter of a stumbling stone refers to an impediment that the runner strikes that causes him to lose his balance and fall.
43. Metaphorically, the stone of stumbling refers to things that one does that cause another to experience grief, pain, or to take offense.

44. The person and message of Jesus Christ had this very effect on the Jews; His words, His actions, His message, and His death on the cross did not correspond to the preconceived views of Messiah; their fall focuses on the fact that they despised and rejected Him,
45. The second title has a similar force as the first; the character of the Rock was such that Jesus caused the Jews to be offended and repulsed by Him.  Mk. 6:3
46. They expressed their disapproval and hostility toward Him by their consistent opposition to His teachings and claims; the gospels record the fact that they expressed their rejection of Him by attacking Him at every opportunity.  Mk. 2:6-7,24, 3:2,6, 7:1, 8:11, 10:2, 11:18, 12:12-13
47. The Jewish leadership was ultimately so disgusted with and scandalized by Jesus that they finally engaged in a conspiracy to murder Him.
48. Their hatred and rejection of Him stemmed from the fact that their messianic views were largely political; that, coupled with their failure to understand the two advents of Messiah, caused them to violently react against a suffering Messiah.
49. The last part of the quote from Isaiah is almost identical to the Septuagint translation of that verse; it deals with the reality that those that place their faith in the Stone will not experience shame.
50. The verb kataiscu,nw (kataischuno--dishonor, disgrace, shame; “disappointed”) is used to describe what happens when one’s expectations fail; it can refer to the disillusionment or disappointment that one experiences when his hope or faith has proven to be in vain.
51. It also refers to the shame, dishonor, and disgrace that come as a result of a failure, a shortcoming, or some other type of unworthy conduct.
52. However, the shame here should not be understood only in the psychological sense; rather, it is a statement regarding the fact that those that believe in Christ will not experience eschatological shame (judgment).
53. The Greek verb pisteu,w (pisteuo--have faith, believe) is often followed by the preposition evpi, (epi --on, upon) and the dative to express the concept of placing one’s faith on someone or something; the preposition denotes actual contact with the object.
54. Since the Jews did not approach the plan of God by means of faith, they relied on their own abilities to produce righteousness by means of their works; their attempts to achieve righteousness by their own works caused them to reject the righteousness that God revealed through Christ.
55. When one believes on Christ there is no merit and there is no glory for the one believing, the glory belongs to God; when one seeks to establish his own righteousness the glory goes to the one working, who may legitimately boast of his accomplishments.  Rom. 4:2

56. The principle of faith destroys the pride of human accomplishment and removes any ground for human arrogance and boasting.  Rom. 3:27

Doctrine of Stumbling
� Douglas Moo, The Epistle to the Romans, NICNT


� Thomas Schreiner, Romans, BECNT


� Douglas Moo, The Epistle to the Romans, NICNTG


� Thomas Schreiner, Romans, BECNT


� C.E.B. Cranfield, Romans 9-16, International Critical Commentary


� N.T. Wright, The Climax of the Covenant


� Douglas Moo, The Epistle to the Romans, NICNT


� C.H. Dodd, The Epistle to the Romans


� Thomas Schreiner, Romans, BECNT


� John Piper, The Justification of God: An Exegetical and Theological Study of Romans 9:1-23 


� Thomas Schreiner, Romans, BECNT


� C.E.B. Cranfield, Romans, ICC


� Douglas Moo, The Epistle to the Romans, NICNT


� Thomas Schreiner, Romans, BECNT


� G.F. Hasel, The Remnant: The History and Theology of the Remnant Idea from Genesis to Isaiah








PAGE  
71
Romans 9

Ron Snider--Makarios Bible Church

